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PREFACE. 



A FART of what is contained in the following 
work has been before published in the Universal- 
ist Expositor. But as 'that work never had a 
very extensive circulation, the author had a de- 
sire of bringing his views on the subject treated 
on, more extensively before the public, and that 
in a treatise by itself; by which means it might 
be more likely to become a subject of general 
consideration and investigation. 

The whole, as it is now embodied, will make 
the reader pretty well acquainted with the views 
of the author, on the general subject, and the 
principles on which he founds them. 

If the views maintained in the following essay 
are any more in accordance with truth, than 
those doctrines which oppose them, there is every 
good reason for laying them before the public, 
which can be required for so doing. We cannot 
allow that truth ought not to be advanced if it 
conflict with long established opinions, and tend 
1* 
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to give offence to pious persons, who have long 
been estabtished in the popular doctrines of the 
day. If we consent to such argument, we thereby 
pass censure on that Ddvine Teacher, who warned 
his disciples to beware of the doctrines of the 
Scribes and Pharisees; and not only do we 
thereby charge him with fault, but justify his 
revilers and persecutors. In so doing we should 
take the position occupied by those, in our Sa- 
viour's time, who shut up the kingdom of heaven 
against men ; and who would neither enter them- 
selves, nor suffer others so to do. 

If the master spirits who led in the reforma* 
tion, in the sixteenth century, had yielded to the 
fear of giving offence to a church which was 
imbued with error and corruption, the moral 
darkness which characterized that age might 
have continued a protracted night; and the benign 
light, which has made such salutary advances, 
might have been excluded from the Christian 
world. 

Whatever may be said to justify Gralileo for 
abjuring the Copernican system, when his life 
was menaced, the same could not be urged in 
extenuation of the impropriety of withholding 
important truth from society, in times which are. 
not disgraced with offices of inquisition. 
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Should the reader object to the foregoing 
remarks, as giving any countenance to the pub- 
lishing of doctrine so erroneous as he may believe 
is maintained in the following pages^ he is re- 
minded that such an objection constitutes himself 
as odious an inquisition as ever was nourished in 
the bosom of popery. The times in which we 
live, and the happy government which guarantees 
and defends the right of every individual in com- 
m unity, not only justify the honest confession of 
our religious sentiments, but call en us to dis- 
charge such a duty. In addition to this call, a 
paramount one is recognized from truth itself. 
To this call the writer of the following essay has 
been conscientiously devoted for more than forty 
years ; and he has endeavored faithfully to dis- 
chaige the duties which it embraced, notwith- 
standing the many painful conflicts through which 
<hey have carried him. Not that he would boast 
<9f having advanced nothing but truth ; for experi- 
ence has oflen enforced on his mind the truth of 
the maxim, that " to err is human." But such 
^xperi^nce has been useful ; as by exposing his 
mistakes to the investigation of stronger and more 
enlightened minds, they have been corrected. 
One consolation he has constantly enjoyed, in 
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reflecting that his mistakes were errors of the 
head, never of the heart. It has always remained 
his fixed resolution, to keep a mind open to 
conviction; always active in investigating reli- 
gious truth ; constantly ready to profess and hold 
forth any opinion when convinced of its truth 
however unpopular, and however opposed hy 
divines, hy the schools, or by his dearest friends. 
This course has led him to give up many reli- 
gious tenets, which were taught him in his youth, 
and not a few which were embraced by the de- 
nomination to which he has from his youth 
belonged. Pursuing this course, he early re- 
nounced the doctrine of endless punishment ; the 
doctrine of the trinity ; that of native depravity ; 
that of the imputation of sin and of righteousness ; 
that of the vicarious suflferings of Christ; and 
nearly eighteen years ago, the doctrine of pun- 
ishment in the future state. It . has been his lot 
to meet with much opposition on most of these 
points, from various denominations, and not the 
least strenuous from those of the denomination 
with which he has been happy to hold connexion. 
For the painful travail endured from all this oppo- 
sition, he has been abundantly compensated by 
seeing the rapid advance of the doctrines which 
he has embraced, and endeavored to advocate. 
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The obje(^t of the writer of the following pages 
is to place his views, respecting the doctrine of a 
future state of retribution, before the public, and 
to preserve his arguments on that subject, that 
when the time shall come, as he believes it will» 
when people in general will number the tenet of 
future punishment among those corruptions of 
Christianity, which will then be abandoned, i% 
may be known that the writer disbelieved it in 
his day, and also that the arguments with which 
he exposed it may then be known. 

Universalists now take a pleasure in looking 
back and tracing, from Origen down to our time, 
the progress of the doctrine which embraces the 
salvation of all men ; and so they will doubtless 
continue to do in future ages. 

Some may query whether a proper regard to 
the opinions and feelings of honest, faithful and 
affectionate brethren, who believe in the doctrine 
of future retribution, but yet earnestly contend for 
final restoration, would not incline the writer to 
be silent on the subject, and not to come out with 
this publication. To this inquiry, it is replied, 
that such brethren, with their many commenda- 
ble qualities, are warmly cherished in the affec- 
tions of the writer's heart, nor are they the less 
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regarded because tbey do not adopt his opinions. 
And he feels confident that such brethren will 
entertain no suspicions of his want of respect for 
them. They will not fail to consider that the 
views of the writer, on the subject of retribution, 
are not so wide from theirs, as theirs are from the 
views of those authors whom they quote as 
authority in support of future retribution. They 
would doubtless sooner embrace the opinion of no 
future sin and misery, than defend the doctrine 
maintained by that good man, exemplary Chris- 
tian, and faithful minister, Elhanan Winchester, 
who supposed that the wicked, in the life to 
come, will suffer for ages afld ages, inconceivable 
torment in literal fire and brimstone. Such tor- 
ment is now denied by our doctors, who maintain 
endless punishment, and rejected also by those 
who believe in a state of discipline hereafter 
which shall end in an entire reformation. Such 
brethren will also cordially respond to the assur- 
ance that the writer of the following work will 
never withhold a sincere fellowship from a faith- 
ful brother, because he disagrees with him on the 
doctrine of divine retribution. 

It is very possible that some, who have a strong 
desire that nothing should be done, which should 
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tend, in the least, to endanger the harmony and 
cordial fellowship of TJniversalists, may think 
that prudence would at least plead for a delay, 
and suggest the propriety of deferring this publi- 
cation to some future time, when it might give 
less offence. Such may be assured that their 
good wishes for the harmony and fellowship of 
our order, are duly respected ; but they cannot be 
ignorant of the fact that the doctrine of a future 
state of punishment has been disbelieved, by min- 
istering brethren of our order, for many years, 
and that much has been published with a view to 
disprove that doctrine ; and, moreover, that now 
said doctrine is generally disbelieved by TJniver- 
salists of our connexion ; and yet much harmony 
prevails, and our fellowship remains, and is 
warmly cherished between brethren whose opin- 
ions disagree on the subject of this doctrine. The 
writer would further remark, that both age and 
infirmity admonish him that what he feels it his 
duty to do, he ought not to delay ; and he can- 
not believe that any of his brethren can feel, in 
the least, wounded because their aged brother 
should finish his labors in accordance with the 
dictates of his own understanding. It is a happy 
circumstance, that in th^ denomination of Univer- 
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salistSi no one feels bound to defend and support 
the particular opinions of another, any furth» 
than he is himself convinced of their'truth and 
importance. Our platform of faith is general, and 
allows individuals an extensive latitude to think 
freely, investigate minutely, and to adopt what 
particular views best comport with the honest 
convictions of the mind, and fearlessly to avow 
and defend the same. 

As the writer of the following pages has, from 
the commencement of his studies and minis- 
try, asserted, enjoyed, and improved his right to 
think freely, and to embrace or reject the opinions 
of others, as the force of evidence appeared to 
direct, so he wishes to continue to do, the little 
remainder of his days of labor. And he would 
assure his brethren, that he has always felt it his 
duty to accord the same right to others ; and this 
he hopes to continue to do in future. 

Feeling an unabated desire for the advance- 
ment of divine truth, and the pure religion of the 
Saviour, he cannot willingly withhold from con* 
tributing, what he humbly hopes, may have a 
tendency to this desired end. 

The Authoe* 

March ^th, 1834. 
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CHAPTER I. 



SBTEIBUTION CONSIDEEED IN CONNEZZOH WITH 
THE MORAL NATURE OF MAN, 

pKOPQsiTioir. By a careful and studied r^erertee to the 
morcd eonatUuLion ofman^ and the laws by which the human 
vund 18 gowmedi it ie aacertained that true reUgpon haa fio 
need of a heUi^ in a fuJture state of rewards and punish' 
mentsfor it» establiahment and prosperity among men. 

The moral tendency of doctrine, hav- _ , 

ing now extensively engaged the atten? «r ui* quMiiM 

tion of theorists, is fast advancing its 

interest in the minds of people generally ; and 

divines of difierent denominations are, therefore, 

desirous of recommending their respective tenets* 

to the consideration and acceptance of the pahlic, 

hf inducing a belief that they are justly entitled 

to a preference above all others, on account of 

their evident tendency to moral virtue. 

This state of things ought not to be considered 
2 
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as undesirab)^. for it will eventually lead to most 
salutary consequences. In fact, it shows, most 
evidently, that moral virtue is held in such high 
estimation, that it is worthy of being made the 
umpire, to whose decision contending theologians 
must submit their respective theories. This must 
be a subject of congratulation to every lover of 
moral virtue; for here he sees all, who are 
engaged in disputes about their varying and con- 
flicting creeds, paying a voluntary homage to 
what he so warmly loves, and to which his heart 
is sincerely devoted. It is true that the good, of 
which we here speak, must be found mixed with 
some evil, as are all other favorable things and 
circumstances, enjoyed in this world. There 
will be found in the many pleas which are, and 
will be ofiered by partisans in favor of their 
respective, darling tenets, some unkind insinua- 
tions, some uncandid representations, some violent 
thrusts, which wi]l indicate a greater love of party 
than of truth and morals. But after all, the bal- 
ance will be favorable ; truth will be sifted and 
better understood ; and though the evil may be 
bitter, like the bud, it will soon give way to fruit 
i^hich will be desirable. It would be expecting 
too iQuch of 'men, so imperfect as we know the 
leaders of the di^erent denominations are, to think 
they will always threat each other as they would 
be willing to be treatedi or refe^r to ei^ other 
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with that respect which they lote to hate shown 
to themselves. Though it is pleasant and agieea* 
ble to hope for such a state of religion, as will 
make all its votaries love each other as they love 
themselves; we must not forget that the doe 
exercise of charity for man, even in the present 
state of things, is a virtue which is entitled to pre- 
cedence above all others. Let this virtue be as 
extensively exercised as the calls for it occur^ 
and let the controversy go on till the legitimate 
relation between the doctrine of divine truth and 
those sound and wholesome morals, which are its 
natural fruits, shall be clearly understood. Truth 
will then shine in unborrowed lustre, and virtue 
attract by its native beauty and moral worth* 
The two theories of doctrine, which ^ ^ . 

Two doetnact 

at ptesent seem most to call the atten- vhieh •inm ink* 
tion of the public to a candid investi- «•«*«*'«»• 
gation of their respective merits, on those grounds 
which we have before noticed, are distinguished, 
the one by depending on a belief in a future state 
of rewards and punishment, to guard us against the 
practice of vice, and to induce us to obey the pre* 
cepts of religion and morality; the other, l^ 
teaching that all the revtrard we ought to expect, 
for a faithful discharge of our duty to God and 
our fellow-cteatures, is found in the enjoyments 
which are necessarily connected with religion 
and duty, in the present state, where our obedi« 
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mce is practised; and that all the retribotioin 
for wroiig*doing, in the present world, are the 
infelicities which cannot be separated from the 
rices, which bring them upon us. The former 
directs us to look beyond the grare for the 
rewards of our yirtues, and for the punishments 
of our vices ; the latter teaches us to expect both 
these in the present world. The statement 
here made of the two theories, and of their 
respective marks of distinction, is thought to be 
sufficiently definite, as the subject is pretty weU 
understood by people in general 

Our object in the present disquisition is to try, 
in a candid manner, the claims of these two theo- 
ries, not only in reference to their moral influences 
but also with regard to some other arguments 
which are urged by their respective supporters, in 
their defence. 

It has long been believed and taught 

I^^llZa ^y t^ learned doctors of the Christian. 

the few Md church, that man being so constituted 

hppM of nin. 

as to be persuaded by the two principles 
of hope and fear, our Creatw has seen fit to prom- 
ise us a reward, in the future state, for the faithful 
performance of our duty in this ; and that he has 
threatened us with punishment, in the future 
state, both for our neglect of obedience to his 
requirements, and for those acts in which we vio- 
late them. Thus it is contended that reason and 
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eaq)erience teach the doctrine of fatwe tewaidt 
and ponishments, as analogous with oar mond 
constitution. The advocates of this view of the 
general question are confident that if the hope of 
future reward was removed, and the fear of future 
punishment done away, religion and virtue would 
no Ipnger attract man's attention, nor aught re- 
main to restrain him from indulging himself in 
all the vices and abominations which are for^ 
bidden. 

That those views and arguments a^tigmMiito 
should be satisfactory to people who •""*■**• 
are taught them from childhood, need not excite 
our wonder; nor need we, for a moment^ with- 
hold our charity from those teachers who are 
now |ngaged in defending them. These teach- 
Brs were, from their infant days, taught those 
opinions. Nor is it at all difficult to account for 
all the aseal which seems to animate those who 
are making every possible exertion to keep those 
sentiments in credit, and to prevent the preva- 
lence of the opposite doctrine. On general prin- 
ciples we are perfectly safe in supposing those to 
be honest and sincere, who are thus employed, 
and that they have the good of mankind in view. 

But, notwithstanding we feel bound to respect 
the honest and sincere, and to treat their doctrines 
and arguments with candor, it seems, in every 
view of the subject, a reasonable duty to examine 

2* 
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carefully, not only the piemises on which doe* 
trines are predicated, but also the legitimacy of 
inferences which are drawn from them. 

As to the fact, that man is influenced and per- 
suaded by the opposite i^rinciples of hope and 
fear, it seems reasonable that it be avowed. It 
seems very eyident that we always act with a 
hope to gain some benefit, and thereby to aToid 
some evil ; but does it necessarily follow that the 
benefit which we hope to gain must be in a future 
state, and that the evil we hope to avoid must be 
there too ? This is directly denied by those 
whose views we are now examining. They sayi 
if the fear of future punishment were removed, 
and the hope of future reward taken away, there 
would be nothing to induce us to be religious and 
moral, nor anything to prevent us from running 
into the practice of every vice and abomination. 
Then surely we could act without being incited 
by considerations of a future state. It would be 
no easier for us to commit sin without a motive, 
than to practise virtue without a motive. But 
where lies the expected benefit, which induces 
the vicious to sin ? Does it present itself to the 
imagination in a future state ? No one will pre- 
tend this. . Then it must be given up, at once, 
that in order to induce men to act it is necessary 
to place the object to be obtained in a future 
^orld. The candid reader will now see* that the 
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doctrine we are examining is anaoand; for it 
depends on the supposition, that as we act from 
hope and fear, the good hoped for, and the evil 
dreaded, must both be in a future state. 

If, in order further to maintain the doctrine of 
future rewards and punishments, its advocate 
should say, that although men may be induced 
to sin, and may become as active in so doing as 
possible, without the expectati(»i of any good in 
the future state, yet without such expectation 
they cannot be persuaded, to become religious and 
moral, he is called on to find out and assign the 
reason. 

We hare now arrived at a spot where we 
should do well to pause and duly consider. All 
the professed friends of religion and moral virtue 
will allow that the wicked are too active in com- 
mitting sin, that they run too greedily in pursuit of 
forbidden indulgences; but none of them suppose 
that these wicked thus act in expectation of obtain^ 
ing any good in a future state. Where, then, do 
the wicked expect to receive the enjoyment which 
they are pursuing ? In this present state, to be 
sure. 

Reader, be cautious! If the wicked TiMgi«M 

trath to tw 

are induced to commit all manner of tufiit. 
iniquity, and to practise every forbidden abomina- 
tion, by no expectation of any enjoyment but in 
this life, can there be any other reason assigned 
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why they do not forsake the ways of impiety and 
▼ice, and become religious and moral, than be- 
caase religion and morality do not promise them 
so much happiness and enjoyment, in the present 
world, as does the coarse they are ik)W in ? No 
one will or can doubt on this subject Then let 
us ask, whether the view which the wicked have 
of religion and morality is a right one ? To this 
question all will answer in the negative. We are 
then ready for a general and a safe conclusion. 
There is no necessity of promising a reward in a 
future state for the^practice of duty in the present. 
All that is wanting for this purpose is to under- 
stand and to be persuaded that righteousness 
brings an ample reward, in the present life. 

This conclusion is abundantly justified by the 
fact, that in room of obtaining the good which the 
wicked promise themselves in the paths of vice, 
they always meet with that degree of trouble and 
infelicity which constitutes a just recompense for 
their disobedience to the commands of God, and 
the dictates of conscience. 
Danger lu our investigatloit <<ef the forcp of 
pielTw ii' motive to induce the wicked to push for- 
•»• ward in wrong-doing, we must not neg- 
lect to notice the countenujting power which is 
overcome by it (according to common opinion). 
It is a fact, with which all are acquainted, that 
nearly all the vicious have been educated in the 
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belief of a future state of rewards and punisb* 
ments; yet notvdthstanding the apprehensions 
which they have entertained, that by the practice 
of the vices in which they indulged their passions, 
they were exposing themselves to inconceivable 
miseries hereafter ; the expectation of enjoyment 
in the present state, has carried them on in the 
strong current of sin, which has broken down 
every barrier, and furnished conclusive proof that 
no motive is so sure of inducing to action, as the 
expectation of immediate happiness. 

In view of these facts, who will wonder that in 
these times there should be some engaged in 
laboring to convince men that present happiness 
can be obtained by being faithful in the discharge 
of our duty to God, to our fellow-creatures, and 
to ourselves, by doing justly, loving mercy, and 
by walking humbly, and by no other means ; and 
that however flattering sin may appear, and how- 
ever strongly our blind, fleshly passions may 
tempt us from duty, moral death, condemnation, 
and misery will be the immediate and sure recom- 
pense for anlawfid^indulgence ? 

We maintain that this view, and all TheMTf«wg 
the facts which we can find connected '^1111"*' 
with it, are in accordance with the •»?•«»«•• 
laws of the human mind, and will be found to 
agree with universal experience. By these 
views we arrive at the desideratum long sought 
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fot, the reason wby the promises of complete 
bliss, in the future world, and the threatenings of 
most dire torments, have not accomplished the 
design for which they were so vehemently urged 
on the people. Yes, we here discover the reason 
why such doctrines have not been able to restrain 
their most zealous believers from the very sins, 
for which they believed these threatenings would 
be executed on those who practised them. De- 
ceive ourselves as much as we may, whenever 
truth appears we find ourselves in pursuit of hap- 
piness, in the present world ; and if we are vicious, 
it is in consequence of an erroneous expectation 
of obtaining it by wicked means ; and if we are 
pious and virtuous, it is because we love to be so, 
and find ourselves richly rewarded in keeping the 
divine commands, woA id obedience to the dictates 
of conscience. 

n.inc.nii«.«c, We would uot bo uudorstood to 
°[^» suppose that the divine Ught, which 
' shows us these invahaaUe truths, has 
never shined in the understandmgs of our di- 
vines, who so much depend on future rewards 
and punishments to support religion and virtue; 
for they frequently discover this light, and com- 
tnunicate it to the public. But they do not 
appear to enjoy its steady rays, nor do they con- 
form their doctrine to its directions. If we ask 
them what constitutes true religion, they tell ns it 
is the love of God in the heart. If we ask them 
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whut constitutes genume morality, they will tell 
us that it is the natural fruit of true religion. 
Ask them whether we can either lore Ood, or 
practise morality, by being induced by the hope 
of future rewards, or the fear of future punish- 
ments, and they will answer in the negative, with 
great assurance. But by the force of traditicm, 
and by the influence of habit, together with some 
other causes, they will continue to advocate the 
notion that religion and morality would quit our 
world, if the hopes and fears of future rewards 
and punishm^itswere not kept up, and caused to 
act on the mind. 

We have a remarkable instance ja.tMiitiiiitBta«r f». 
of the foregoing inconsistency in «»••«»«»*«• 
Professor Stuart's Letter to Dr. Channing. He 
says,-^" Mdigion, aU true religion, is a vdiintary 
offering on the part of man to his Creator. A 
forced creed is no creed. Belief, from its ovm 
nature and the very constitution of the human 
mind, must he free, spontaneous, induced hyargu^ 
ment, not compelled by fear or hy threats, AU 
professed beUef of this latter kind, is utterly «n* 
worthy of the Tiame* It is an object of ahhor^ 
rence to God, and of loathing to men.^^ 

After reading the above quotation, BfagnM incMMb- 
and after duly considering the un- *•"*'* 
questionable truth of everyUiing there stated, who 
eould reasonably expect to find the learned pro* 
fessor endeavoring to induce the human mind to 
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search for religion, and the true faith of the gos- 
pel, by urging the terrors of future misery ? Yet 
we find him, in the same Letter, holding the fol- 
lowing terrific language : — *^As animmortal beings 
J look forward to the time when myself and all 
around me are to enter on the ' recompense of 
reward,* a final eternal one. If I am serious in 
my religious views; if Jam well persuaded that 
they are true, and this, after repeated, protracted, 
and patient examination ; then I must he utterly 
destitute even of the spirit of common humanity, 
if I do not desire others to participate with me in 
this persuasion. Were it a matter pertaining 
merely to their temporal interests, most of my f el' 
low'beings would pronounjce me destitute of hu' 
manity, in case I should not warn those arouiiA 
mje to escape from, it. But O the n/ener dying 
soul ! The awful tribunal of ' eternal judgment ! ' 
* The fearfidness of falling into the hands of the 
living Crod, who is a consuming fire / ' If I 
believe that there are unequivocal declarations in 
(rod's word {as I truly do) in respect to these trc' 
mendous subjects ;ifl believe that the impenitent 
are surely exposed to endless misery ; that those 
who reject the Saviour as he is offered in the gos- 
pel, * shaU not see life, but that the torath of God 
vnU abide on them;^ can I, as a man of any pre* 
tensions to benevolence, refrain from teeing all 
this to others, from urging it upon them, and from 
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warning them of the danger in which I sincerdy 
Mieve them to be?" 

It seems impossible to arrange two paragraphs 
80 as to exhibit contradiction more plainly than is 
manifested by the two above quoted from the 
learned professor. In the first, be assures us that 
a religion, or a professed belief induced by fear or 
by threats, is an ** object of abhorrence to God, and 
of loathing to men." In the last he presents us 
with the wrath of God and eternal misery, as the 
fruit of his benevolence. He holds up the Sa- 
viour, in one hand, and makes an offer of him for 
our acceptance; in the other, he presents the 
wrath of God and eternal misery ; if we receive 
the Saviour, we escape this eternal misery ; but 
if not, then this misery surely awaits us. These 
are the terms on which a Saviour is ofiered by a 
divine who tells us that our profession of the 
Saviour, compelled by fears or threats, is an 
object of abhorrence to God, and of loathing to 
meii ! Thus he would endeavor to set up and 
establish the very thing which God abhors, and 
which men loathe ! 

There is no man so entirely igno** Re.Mii. why m 
rant of the law^ of the human mind, '»»*'"" *•'• ^^ 
as to suppose that we can be induced to love our 
Creator, either by a promised reward, or by 
threatened torment ; and yet these motives are 
constantly urged on the people for this very pur- 

3 
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pose ; and the arguments we are examining^, in 
defence of a future state of rewards and punish- 
ments, contend that religion and molality depend 
on them. 

If our Creator is worthy of the love and devo- 
tion of his rational' offipring, a fact which none 
will deny, it must be on account of his real good* 
ness to them ; and if his requirements are worthy 
of our careful observance, which non6 will ques- 
tion, it must be because the keeping of them is 
enjoyment to us. With these simple, self-evident 
propositions in clear view, why should we have 
recourse to hereafter rewards and punishments to 
incite us to love Ood and to keep his command- 
ments ? To induce us to love God, nothing is 
necessary but to make us acquainted with his real 
character ; and to persuade us to keep the divine 
commands, no argument need be used but to show 
us the interest we have in obedience. 

We should not do entire justice to this subject, 
should we neglect to show, that it is morally 
impossible, by the promise of a hereafter reward, 
and the threatening of hereafter punishment, to 
induce any one to love God and to keep his com- 
mandments. Should we so far deceive ourselves 
as to suppose we had complied with these duties, 
from such motives, we should at once see our 
mistake were we asked the question, whether it 
were our Creator which we felt a love for, or that 



OF FUTUBE SSTBIBTTTION. 27 

4 

m 

resoard which influenced oar affections ? If we 
try the subject by attending to any circumstance 
within the wide range of common life, we shall 
at once see, that we are incapable of loving any 
object we can name, either by the expectation of 
obtaining a recompense therefor, or of escaping 
the greatest calamity thereby. Keep this truth 
in mind, and then observe that the whole, which 
God requires of us, is to love him with all the 
heart, and our neighbors as ourselves, and that no 
acceptable service can be rendered to our Creator, 
but on this principle of love, — and our whole sub- 
ject is perfectly clear, and free from the least 
obscurity. 

, But we must carry this research GodMidTirta«ioT«. 
"still farther. For it is necessary for '' " th«m«iT... 
us to understand that the preaching of future 
rewards and punishments, for the purpose of in- 
ducing people to love God and moral virtue, is 
not only ttseless, but pernicious. All such preach- 
ing, be it ever so well intended, not only amounts 
to a declaration, that God and moral virtue are, 
in themselves, unlovely, and unworthy of being 
loved, but, as far as it is believed, serves to alien- 
ate the affections from these most precious objects. 
We may illustrate this subject by the use of fig- 
ures furnished in the Scriptures, There God is 
represented by a fountain of living waters. Di- 
vine truth, by waters, by wine and milk, by 
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bread, &c. Should we be o&red an immeme 
reward for accepting these nourishing aliments, 
and should we be threatened with severe punish- 
ments if we refused them, — it would . be natural 
for us to suppose, that the person who should 
make such proposals, and state such conditions, 
did not believe these things to be of any value in 
themselves ; and the greater the zeal manifested 
by him from whom such proposals should come, 
the stronger would be the evidence to us of this 
forbidding fact. We see, then, that this kind of 
preaching is not only useless, but that it is, in &ct| 
of a tendency the most pernicious. 

As it is confidently believed that the arguments, 
to which the reader has just been attending, are 
so clear and self-evident, that no well-informed 
divine will ever attempt to disprove them, it 
seems almost needless to attempt to pursue the 
general subject, to which they relate, any farther; 
but it being a fact that the human mind, even 
when convinced of the truth of important doctri- 
nal propositions, may have been so enfeebled by 
the force of tradition, and may still remain so 
limited as to mental vision, as to be quite unable 
to trace out the relation of some of the first infer- 
ences which those propositions afibrd, it is thought 
expedient to go on and show such relation, at 
least in regard to some things which are often 
brought against them. 
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No question seems to be re- wiutt kM of ft« woi 
sotted to, by the opposers of our <»«»•"»•&•'»■*«»$ 

Tiews, more frequently than the following : — ^If I 
am taught to fear no punishment for sin, in a 
future state, what am I to fear, that I may be 
thereby deterred from the commission of sin ? It 
is true that this question is not usually put in the 
first person singular, as here stated ; it is pretty 
uniformly stated in relation to the wicked, who 
are a class of people to which our opposers do not 
belong. But we think, whoever asks the ques- 
tion, should ask it in relation to himself. But 
this he is loath to do ; he is not willing to imply 
that he is so much in love of sin, as to need the 
fear of punishment in another world to deter him 
from committing it. This opinion, that we are 
so different from other people, that we need not 
the same inducements to influence our conduct as 
they do,* is one of those extraordinary things, 
which blind higoiry alone is able to produce. In 
everything, which does not come within the com- 
pass of our rank superstition, we feel perfectly 
safe, in calculating that other people may be in- 
fluenced to act frpm the same' motives which 
influence ourselves. We safely calculate all our 
labor, all our traflSic with the world, all our na- 
tional policy on this principle. On this princi- 
ple the most wealthy are not afraid to venture 
their whole estates ; on this, no man is afraid td 
3* 
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risk all he has, and even his life. In the coo* 
cerns of commerce and wealth, we know that 
people aim at profit therein ; and in relation to 
personal safety, we fear nothing among those 
who are interested in our lives, either by lore or 
profit. 

Anmer. Tht uu Having thus corrected the error of 
•rdoinffviwff. gupposing that it is necessary to in« 

duce others to avoid sin and to practise virtue, by 
an influence which we do not ourselves need, we 
may go on to answer our question as it is stated 
in die first person* The question is, What am I 
to fear, in order to prevent myself from doing 
wrong? Answer: That very wrong itself. By 
wrong, we mean sin, or the transgression of the 
rule of moral right. Fear of sin itself is the only 
fear that can prevent my committing it. Should 
that superstition which speculates in the imagin- 
ary torments of the damned, in the invisible 
world, fill me as full of its fear as a live coal is 
of heat, still, if the love of sin is in my heart, I 
am, for all this fear, none the less a sinner. 
Will it be asked whether this fear, though it can- 
not purify the heart, may not prevent the out- 
ward act of sin ? Answer : No. For this very 
superstition, which is the author of this fear 
always presents to the mind ways and means 
whereby the sin may h& committed, and the pun- 
ishment avoided. There is scarcely an instance 
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known» of the execution of most notorious crim* 
inals, who sufller death at the hand of the puhlic 
executioner, hut the wretch is first furnished hy 
the clergy, who preach the terrors of hereafter 
misery, with a confident hope of escaping the 
wrath and torment which were held up hy them 
to induce him to repentance. In this country, as 
well as in Catholic countries; in our religious 
communities, as well as in communities which 
are Catholic in their creed and customs, the min- 
isters of religion are careful, by the terrors of dam- 
nation, to save from damnation the most rile of 
the vile ; even those, who, according to their own 
creeds, most justly deserve it ! In fact, it is a 
truth, which stares us in the face, that, according 
to the preaching and conduct of our clergy, who 
dwell so much on the retributions of eternity, the 
morally honest and industrious citizen who does 
not profess their creeds, is far more likely to suf- 
fer the pains of their hell forever, than the assas- 
sin, who sheds innocent blood ! These facts are 
not mentioned with a wish to prejudice the mind 
of the reader against the honest intentions of 
those ministers of religion, of whom we speak; 
their delusion may be strong enough to hide from 
their understanding the utter impropriety of their 
doctrines. What we wish to do, is to show that 
these terrors of future damnation do not prevent 
crimes. In Catholic communities, the priest can 
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give absolution to the muTderer. He has there* 
fore, no terror of future punishment to present 
his committing the crime. All he fears is, that 
he may lose his life. Among us, our clergy 
repair immediately to the prison, as soon as the 
murderer is lodged in it, for the purpose of pre- 
paring him for heaven and everlasting bliss ; and 
it is a very rare circumstance that they fail of 
their purpose. Who, then, has occasion to feai 
this hereafter punishment ? If the fear of being 
detected and punished, in this world, where all 
know that the laws must have their course, were 
taken entirely away, it is altogether likely that 
overt crime would thereby be increased ; but if 
the prison and the gallows could be avoided, as 
easily as the punishments of the other world can, 
by due submission to the clergy, then would pris- 
ons and gallows be no hindrance to crime. 

But let us go back to our question, which has 
been answered, and see if the answer given be 
correct. The answer is, I must fear sirij in order 
to prevent me from sinning. Will it be asked 
why I should fear sin ? Answer ; Because it 
will make me miserable if I commit it. There is 
no priest that I can apply to, who can prevent my 
suffering, if I am a sinner. If I fear a prison or 
a gallows, or a punishment in the future world, I 
may flatter myself that some way may be pro- 
vided, by which I may escape them ; but if I fear 
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sin itself, I know, if I am a sinner, I must endure 
that evil. It is perfectly natural for a person to 
endeavor to avoid an evil, in proportion to its 
magnitude, as viewed by the mind. This being 
safe ground to reason on, we see at once, if we 
could believe that sin is the greatest evil to which 
we are exposed, we should be more cautious to 
avoid it than any other. The great and perni- 
cious mistake, which our divines have fiedlen into, 
is that of supposing that the evil of sin is not in 
sin, but in a punishment which may, or may not 
be sufiered, in the future state. It is impossible 
for them to exonerate themselves from having 
fallen into this error; for the very argument 
which they endeavor to maintain, and which we 
are now examining, is a full confession of the fact. 
They contend that if the fear of future punishment 
be removed, restraint against sin is gone. So 
fully confirmed are they in this most lamentable 
error, it is not uncommon for them to say, both 
in public, and in private circles, that if there be 
no hereafter punishment it is no matter what we 
do, and that if they believed in no such punish* 
ment, they would commit the worst of crimes. It 
is granted that they seldom go so far, unless they 
first become somewhat irritdted in their feelings ; 
but after all, it is only carrying out, to its fuU 
extent, the enormity of their error. What we 
here state we know to be true. But we do not 
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mention it from unkind feeling towards our breth- 
ren; but solely for the purpose of making the 
merits of the subject plain to the reader. 

As the subject we are now laboring 

An illastntion. . ^ , t i.\ 

IS of the utmost consequence to the reh- 
gious and moral interest of community, we feel 
justified in endeavoring to illustrate it to the 
understanding of the most feeble minds. For 
this purpose we will make use of a melfiincholy 
circumstance, which has greatly agitated the peo- 
ple of New England, and carried grief and deep 
sorrow into many thousands of hearts. We 
mean the murder which people generally be- 
lieve was committed at Fall River. Perhaps 
few men, in their preaching of future punish- 
ment, have been more zealous than the man who 
the people ^believe committed that deed; and as 
to fear from the arm of justice, in this world, the 
uncommon efforts which were made to throw 
some possible doubt on the case, show that it was 
great enough to accomplish any purpose that fear 
is capable of accomplishing. Look now at the 
facts of the case. Of what benefit was the doc- 
trine of future punishment to the man, who had 
80 long preached it, and who committed the mur- 
der ? Again ; of what use was the fear of pun- 
ishment, in this world, to him who flattered him- 
self that he could commit the murder, and yet 
screen himself from the penalty of the law ? It 
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was not in the power of the fear of future pun- 
islitnent, nor of punishment from the laws of the 
land, to prevent the crime. But had that man 
been half as fearful of committing that icrime as 
he was of being found out, and punished accord- 
ing to the law, the poor girl, whose sad fate we 
deplore, would not have lost her life by his hands. 
Let it be understood, that it is no part of our 
design, in using the foregoing case, to induce 
any one to believe that the man who was accused 
was guilty, or not guilty ; but only to show that, 
if he was guilty, neither the fear of future pun- 
ishment, nor the fear of temporal punishment, was 
of any avail ; while it is perfectly clear, that had 
the crime itself been the object of fear, he would 
not have committed it 

By the light in which we now TheeTiimorttoiM 
stand, we see that the only fear which «^«*«»- 
can be sure to prevent crime, is the fear of com- 
mitting it ; and therefore, that sin itself ought to 
be considered aS' the greatest evil, and the evil 
most to be dreaded. 

The momentous truth, which we have now 
before us, is not altogether unknown to our clergy, 
who insist so much on the doctrine of future pun- 
ishment, and the fear thereof, as a guard against 
sin ; but yet, it is a truth which they rarely poifit 
out to their hearers, and a truth, too, which seems 
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to give litde or no direction to their doctrines or 
discourses. 

Dr. channiBff's Mn. We have noticcd one instance, 
ti»«it..ut«L in Professor Stuart's Letter to Dr. 
Ghanning, in which we found the Professor to be 
totally inconsistent with himself ; and we may 
now avail ourselves of a case, in which we shall 
find Dr. G banning to have fallen into as great an 
inconsistency. In his sermon on the Evil of Sin, 
he has done, in an able manner, excellent justice 
to the subject on which we are now laboring. 
Speaking of natural and moral evil, the Doctor 
says, — *^ By the first, I mean the pain or suflfer^ 
ing which springs from outward condition and 
events, or from causes independent of the will. 
The latter, that is, moral evil, belongs to charac- 
ter and conduct, and is commonly' expressed by 
the words, sin, vice, and transgression of the rule 
of right. Now I say that there is no man, unless 
he be singularly hardened, and an exception to 
his race, who, if these two classes or divisions of 
evil should be clearly and fully presented him in 
moments of calm and deliberate thinking, would 
not feel, through the very constitution of his 
mind, that sin or vice is more to be dreaded than 
pain. I am willing to take from among you the 
individual who has studied least the great ques- 
tion of morality and religion, whose mihd has 
grown up with least discipline. If I place before 
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such a hearer two examples in strong contrast, — 
one, of a man gaining great property by an atro- 
cious crime, and another, exposing himself to 
great sufferings through a resolute purpose of 
duty, — ^will he not tell me, at once, from a deep 
moral sentiment, which leaves not a doubt on his 
mind, that the last has chosen the better part, 
that he is more to be envied than the first ? On 
these great questions, what is the chief good? 
and what is the chief evil? we are instructed 
by our own nature. An inward voice has told 
men, even in heathen countries, that excellence 
of character is the supreme good, and that base- 
ness of soul and of action involves something 
worse than sufiering/' A little further on, in the 
sermon, the Doctor says,-^**I now add, in the 
second place, that sin, though it sometimes pros- 
pers, and never meets its full retribution on earth, 
yet, on the whole, produces more present suffer- 
ing than all things else ; so that experience warns 
us against sin or wrong-doing, as the chief evil 
we can incur." 

If we except from the foregoing quota- i„ p^^ 
tions, what the Doctor says of the pros- ^vs^*^- 
perity of sin, sometimes, and his assertion that it 
never meets its full retribution on earth, we have 
the sentiment for which we contend, most clearly 
set forth, and in a very striking manner. He 
takes the man who is least disciplined in morals, 

4 
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88 an eicample ; and he jostly contends that this 
man, from deep moral sentiment, which leayee 
not a doubt on his mind, will give the preference 
to virtue, though it labor under great sufierings ; 
to vice, notwithstanding it succeeds in obtaining 
great property, provided these two eztiemes are 
clearly set before hinu On this indubitable fact 
we are willing to rest our argument We con* 
tend that man would commit no vice, if at all 
times he had clearly set before him its odious 
character. And the Doctor allows this to hold 
good, even with the man who is least disciplined 
in morals. Let us try the Doctor's man again. 
We will present to his view a scheme by which 
he can come mto possession of a great estate, by 
an atrocious act of wickedness ; and at the same 
time discover to him an act of pure justice, which 
moral right requires him to do, but which will 
subject him to severe su&rings; will he now 
give the preference to virtuej do the just act, and 
cqpen his bosom to the consequences, and forego 
the acquisition of the great estate, by an act of 
iniquity? We say he will, if there be real 
soundness in the Doctor's argument. If, from a 
deep moral prtncipiet ihe man gives the prefer- 
i^ce to virtue, he would stand the test of this last 
trial If the reader should doubt our last conclu* 
sion, and think that man is too selfish a being to 
9Uwd sijLch a trial, we reply that, according to % 
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fcot which the Doctor has laid down* the more a 
man is attached to himself, the more he prizes 
his own happiness, the more likely he would be 
to stand this trial ; for the Doctor says, and we 
say so too, that * On the whole sin produces more 
present sufiering than all things else.' Is it pos- 
sible that any man could choose, on selfish prin- 
ciples, the greater sufferings, in preference to die 
less ? If this is possible, it would certainly be 
dangerous to make him believe that the greatest 
sufierings are in a future state ! It would seem 
that we had now brought this subject to a fair 
issae* And yet it is possible that the question may 
arise, What is the reason that men ever do wrong I 
The answer is, The truth which we have, by the 
assistanee of the Doctor's sound argument, brought 
to view, is not at all times realized. 

But we suggested that Dr. Chan- q,, ctamiinr* 
ning has fallen into an inconsist- »°««^«'7' 
ency; this we now proceed to make evident 
What we have before excepted from what we 
quoted from his sermon, seems very inconsistent 
with the rest of the quotation ; for if sin itself is 
*' more to be dreaded than pain," it is absurd to 
say that it '* sometimes prospers." Would it not 
be absurd to say that pain prospers? If so, 
according to the Doct<Mr's argument, it is still 
more absurd to say that sin, which is more to be 
dreaded than pain, ever prospers. But he has 
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said more in the same sermon. For the purpose 
of making out a worse punishment for sin in 
another world, than the evil which it brings with 
it in this, he really inculcates the opinion that sin 
brings some enjoyments to the wicked, in the 
present life. He says, " Accordingly, sin, though, 
as we have seen, it produces great misery, is still 
left to compass many of its objects, often to pros- 
per, often to be gain. Vice, bad as it is, has often 
many pleasures in its train. The worst of men par- 
take, equally with the good, the light of the sun, 
the rain, the harvest, the accommodations and im- 
provements of civilized life, and sometimes accu- 
mulate more largely outward goods. And thus 
sin has its pleasures, and escapes many of its 
natural and proper fruits ! " Does this agree with 
the Doctor's declaration, before noticed, that, on 
the whole, sin produces more ^esefiiJt suSering 
than all things else? No; it is so far from it, 
that it amounts to the very argument, which 
temptation to sin always uses to ensnare her 
wretched votaries ! If we ask the vilest sinner 
what inducements have led him along in his 
wicked course, it would puzzle him to return a 
more ample reply than the Doctor has here fur- 
nished. If men could not be persuaded to believe 
what the Doctor has here taught, they would 
never seek happiness in the ways of vice and 
wickedness. This every candid person will ac« 
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knowledge. How mucli is it to be lamented that 
ministeis of religion, those wl^o are looked up to 
as the goardians of morality, should use the only 
arguments with the people, by which they can be 
encoaraged to persevere in wrong*doing! We 
woald, by no means, be understood to insinuate 
that Dr. Ghanning, or any other preacher, does 
this unhappy work, knowing its tendency. No 
doubt is entertained that he designs it for ihe best 
of purposes ; but his means are at war with what 
he designs to effect. 

In relation to the arguments we B«T.ik.chw. 
have been laboring to lay before the "^i^J^^TS 
reader, we have selected these incon- ^'^^'nff^^^f' 
sistencies from the writings of Professor Stuart 
and Dr. Ghanning, particularly, because they are 
prominent leaders of the two denominations to 
which they belong ; and, therefore, their contra- 
dictions may be taken as a fair sample of the 
common preaching of these two sects. These 
doctors, as well as all who preach the doctrine of 
future punishment, have relied on the tenors of 
that punishment, to induce men to be pious and 
virtuous ; and yet they know iimt the most vicious 
and most abominable, in all Ghristian countries, 
have been brought up from childhood to believe 
that doctrine ; and at the same time have been 
educated in the belief, that sin brings many enjoy- 
ments in this world, and is attended widi great 

4* 
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prosperity in the very things which they are 
taught to love ; and to complete the work of ini* 
quity, they are furnished with the means of escap* 
ing all punishment hereafter ! 

Thus far our investigations have Ttepouttini 
been directed to ascertain, by a care- *^***" ■«** ■•• 
ful and studied reference to the moral constitution 
of man, and the laws by which the human mind 
is governed, whether true religion and genuine 
morality have need of the doctrine of a future 
state of rewards and punishments for their estab- 
lishment and prosperity ; and we feel satisfied that 
the indisputable truths, which have most evidently 
appeared, all harmonize in their testimony against 
the utility of such doctrine ; and, moreover, that 
they show, beyond a reasonable doubt, that such 
doctrine and preaching are of an injurious ten- 
dency. To show, still further, this unhappy ten- 
dency, on the principles of the law of mind, on 
which reliance may safely be placed, we here add 
but one fact more. It is well known, and will be 
acknowledged by every candid person, that the 
human heart is capable of becoming soft, or hard ; 
kind, or unkind ; merciful or unmerciful, by edu- 
cation and habit. On this principle we contend, 
Jiat the infernal torments, which false religion 
has placed in the future world, and which minis* 
ters have, with an overflowing zeal, so constantly 
held up to the people, and urged with all their 
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learning and eloquence, hare tended so to harden 
the hearts of the professors of this religion, that 
they have exercised, towards their fellow-crea- 
tures, a spirit of enmity, which but too well cor- 
responds with the relentless cruelty of their doc- 
trine, and the wrath which they have imagined to 
exist in our heavenly Father. By having such an 
example constantly before their eyes, they have 
become so transformed into its image, that when- 
ever they have had the power, they have actually 
executed a vengeance on men and women, which 
evinced that the cruelty of their doctrine had 
overcome the native kindness and compassion of 
the human heart 
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CHAPTER II. 

BBTBIBUnON CONSnaSED m OOirifBXlOIl Wl^S 

ANALOGY. 

Peopobitiov. 7%at the appUeaHon of analogy to thiM tub' 
jed hat never been made pkUn ; thai mwA ibhieh bat been 
ta&A in regaard to (tit merely chimerical i and that the com' 
mon argument^ if carried oui^ involvet the tvlfject in ines- 
tricabite cor\fution, 

^^ ^^^ Another gronnd on which the ad- 
dnwn fnm Tocates of a ftituTe state of rewards 
and punishments place much depen- 
dence for the support of that doctrine, they denom- 
inate analogy. We think it too hazardous to 
attempt anything like an accurate statement of the 
particular arguments, which»are made to depend 
on this principle, in faror of this doctrine; for 
we might he liahle to some mistakes, which would 
represent the views of its advocates differently 
from their mode of representing them. Our lia- 
hility to misrepresent in such an attempt, seems 
unavoidable, on account of the fact that there has 
been nothing like a system of reasoning yet ex- 
hibited on the general subject. We feel safe, 
however, in saying, that, as far as we have been 
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informed, those \iiio rely on what they call anal* 
ogy to support the doctrine of future retribution, 
hold that in all respects, which are necessary to 
carry sin and its miseries into the future state, 
that state will be analogous to this mode of being. 
So that, reasoning from analogy, as moral agents 
sin, and thereby render themselves miserable in 
this world, the same moral agents may continue 
to do the same in the world to come. In con- 
nexion with this argument, it is urged, that as it 
is evident to our senses that sin often escapes a 
just retribution in this world, it must be recom- 
pensed in another state, or Divine Justice must 
forever be deprived of its claims. 

On reasonings of such a <^haracter irnii numiu 
we shall use the freedom to say, that "^ -p^*****^ 
they appear to have, no higher authority than 
mere human speculations injudiciously managed. 
That they are nothing more than simple specu- 
lations, is evident from the fact that they are not 
founded on Divine authority. We presume that 
their own advocates never ventured to support 
them by Scripture authority. And that they are 
managed injudiciously is very apparent from the 
circumstance, that while they profess to be justi- 
fied by the pr^ciple of analogy, they are a direct 
denial of the very analogy on which they depend. 
Theologians who endeavor to exert an influence 
over the minds of people, by means of these spec* 
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ufauions axe constaiitly urging tbat ia this world 
vfe see sin procuring for its agents the riches and 
honors of the world, while it escapes judicial 
detection and goes unpunished. Now if they 
were consistent with their analogy and with 
themselvesi they would see at once, that in the 
next state of existence sin will procure for its 
agents the riches and h<»iors of that world, and 
there as well as here, escape judicial detection, 
and go unpunished. They would likewise see 
that as divine justice can quiet its own claims in 
this world without administering a full and ade- 
quate retrlhution of human conduct, it may do the 
43ame in the future state. In this w^y we might 
proceed and make the future state precise^ like 
the present ; for we have no more aath<»ity ior 
carrying ton and its miseries into a future world, 
than we have for carrying all other things uito 
that state which we find in this. Beascming&om 
all that we know, we must helieve that so long as 
men sin they will do so from the beguiling power 
of temptation. If then we believe that sin will 
exist in the future state, we must suppose that 
temptations will there act on the mind with a 
deceiving influence. In this world the wicked 
are allured with the hopes of temfbml gain, and 
these attractions are strengthened by the belief 
that crime will not be detected, and that punish- 
ment will be avoided. Weiie it not for dlese 
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hopes and allurements no wrong doing would be 
practised in this world ; and to suppose that we 
shall transgress the law of God in the future world, 
without any temptation, is a speculation altogether 
arbitrary a^ capricious, as well as contrary to 
analogy. 

If we allow the doctrine of future ThtairnMntfrom 
retribution to stand on the principle "•»«w««ri«ioau 
of analogy we must also conclude, that as those 
who are called good men, and pious saints in 
this world, often forsake the right way, turn irom 
the holy commandments, and fall into divers sins 
and temptations, and become wretched in wick- 
edness,— so, in the future world, the saints may 
depart from the path of divine rectitude, and de- 
base themselves in the moral defilement of all 
manner of iniquity. It is only necessary to allow 
that the temptations which allure men in this 
world, will exist hereafier, and exert their influ- 
ence there as they do here, in order to establish 
the opinion that saints will fall into sin in the 
future world, on as good authority as stands the 
opinion that sin will in any case be found in that 
state. Moreover, as it is true that in this world, 
many are every day becoming more reformed, 
and are engaging in the good work of emendation 
of life ; and others are seduced from virtuous sen- 
timents and moral habits into the paths of sin and 
yicer-H90 we may expect to find the same versa* 
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tile State in the world to come; some growing 
better, and some worse, and these same changing 
characters and pursuits, from time to time, for- 
ever and ever. 

If we aDow this doctrine of analogy, we shall 
not only maintain that the wicked will continue 
to sin in the future state, but that the righteous, 
who may remain steadfast in holiness hereafter, 
and even advance continually in moral purity, 
will there sufier, and sufier forever, as they do in 
this world, the just for the unjust. This suffer- 
ing is necessarily connected with the sentiments 
and virtues of the religion of Jesus Christ ; and 
is now embraced in the professions of religionists 
of all denominations. If the pious in this world 
are so distressed, as they profess to be, with the 
apprehensions which they entertain of the future 
sufferings of their wicked fellow-creatures, what 
roust be their anguish hereafter, when they shall 
see, in awful reality, the sufierings, which they 
now have only in prospect ! On this principle of 
analogy, parents, who shall be pious and holy in 
the world to come, will suffer forever, by behold- 
ing their own dear children pressing forward in 
the ways of iniquity, and suffering the dire retri- 
butions of sin. Children, also, who shall there 
be righteous, must suffer continually by seeing 
the parents, whom they love, plunging into wick- 
edness, and enduring the torments which Divine 
Justice shall there inflict. 



OF FUTURE RETRIBUTION. 49 

. We must coBAder it nnaccounta- AnaiofynotcMrw 
Ue, wky the advocates of future sin «itf«ii7»7 

1 fg* • 1 • I than who hold to it. 

aaa sunermg carry them mto the 
world to come, on the principle of analogy, while 
they are unwilling to carry into that state the 
Christian virtaes, on the same principle. They 
contend that it is entirely inconsistent with the 
laws of the human mind, to expect that sinners 
will be so changed at death as to possess here- 
after no evil propensities. How, then, can they 
believe that death will so change the condition of 
the saints, that they will hereafter be entirely des- 
titute of those Christian virtues, which are here 
indispensable to the Christian character, and 
which cause them in this world to feel so deep 
an interest in the reformation of the wicked ? In 
this world, they allow that the more the Chris- 
tian is like the Divine Master, the more he feels 
the welfare of sinners pressing on his mind, the 
more fervently does he plead, in his prayers, for 
mercy in favor of the wicked. Will death end 
all these holy desires, and discontinue all these 
fervent and gracious prayers ? If so, death will 
eflfect a greater change in them, than the wicked 
would experience by the discontinuance of sinful 
propensities. Sinful propensities never hare the 
full and cordial support of the sinner's whole 
mind. There is always a greater or a less reluc- 
tance in the scml that is made a cap^ye by wicke4 

5 
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allurements. But diis is not the case with the 
faithful Christian, while pursuing the holy path 
in which divine wisdom and truth direct him. 
He feels no reproofs of conscience, for running too 
fast in the shining way of love to God and good 
will to man. Should he he so changed, as to 
feel no holy desires for the conversion and salva- 
tion of sinners, while sinners are thick around 
him, his change would he total. But should the 
sinner relinquish entirely his vicious desires, he 
would only conform to what his conscience al- 
ways told him was his duty. If then it he un- 
reasonahie, and contrary to the laws of the human 
mind, to allow that man will not continue to sin, 
after this mortal state of flesh and hlood is dis- 
solved; it must he granted that it is far more 
unreasonable, and a still greater violation of the 
laws of the human mind, to suppose that at death 
those holy afiections and divine exercises of the 
saints, which are both required and justified by 
the very principles of the gospel of Christ, will be 
discontinued, when the '* earthly house of this tab- 
ernacle is dissolved." 

In taking a general view of this 

Th« eontmon doc- , 

txine contndicu Weighty subject, it seems impossible 
to avoid surprise at the zeal which is 
manifested in support of the doctrine which car- 
ries siQ and misery into the future state, but 
resigns at death all those holy feelings, those 
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heavenly compassions, and those meicifol desires, 
which in this world engage the saints in the 
blessed cause of bringing sinners to repentance* 
Finding a stream so broad, so deep^ and so rapid, 
it is natural to inquire for the fountain from which 
it flows. Does it flow from that God who is love ? 
Can infinite love take pleasure in continuing sin 
beyond this mortal state, and in discontinuing 
those compassions, and that heavenly mercy, 
which so kindly flow towards the unhappy guilty 
in this world ? In reasoning thus, do we reason 
from analogy ? No ; we contradict analogy. For, 
if in this world the love of God, in his saints, re- 
gards the wicked with pity, reasoning from anal- 
ogy» we must come to the conclusion that the 
saints, in the future state, will exercise the same 
compassions to^rds the wicked, if there should 
be any in that state. In this world, the hearts of 
the virtuous are constantly bleeding with pity for 
those whose vices render them wretched. Do we 
reason analogically when we say that the vicious 
will continue their vices in the future world, but 
that the virtuous will there feel no compassion for 
them ? We feel very confident that the stream 
whose fountain we are seeking, does not flow from 
that Grod who is love. 

Does it have its origin in the gospel of Jesus, 
whose mission authorized him to bear our sins in 
his own body, to sufifer, the just for the unjust, to 
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wash us from our sins in his own blood,. to tafes 
away the sin of the world, through death to de- 
stroy him who had the power of death, and de- 
liver those, who, through fear of death, were all 
their life-time subject to bondage? If in this 
world Jesus loved sinners, and gave himself a 
ransom for sinners, do we reason analo^caliy 
when we come to the conclusion, that by his 
divine authority sin is to continue in the future 
state, but that there he will have no compassion, 
no love for sinners ? 

Shall we find the object of our inquiry in the 
natural affections of the human heart ? Do the 
sympathies of our common nat^e supply &e 
stream, whose origin we seek ? Ask those un- 
happy fathers and mothers, wl^^ hearts have 
ached for many days and night^Ky reason of the 
miseries endured by their vicious children. Witt 
they inform us on their death-beds, that they hope 
soon to be free from sorrow, and see, in the com- 
ing world, the children whom they love and pity, 
pursuing the paths of iniquity, and snaring the 
torments of a righteous retribution, without feel- 
ing for them the least compassion ? Is this ac- 
cording to analogy? Surely, we have not yet 
found the source of this deep and wide stream, 
whose waters are so rapid. Should we carefully 
follow this current to its fountain, we should find 
it coming forth from a dark cavern of iniquity, from 
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which divine lore and heavenly wisdom are ez* 
daded. And as is the fountain, such is the 
stream. 

The object we have in view in presenting this 
OUT reasoning on analogy to the reader, is, that it 
may be seen, that if this scheme be allowed, and 
sin and misery thereby carried into the future 
state, we must allow that in the future world there 
can be no 3Uch thing hoped for as happiness for 
any, without a mixture of mental pain and sot- 
row, which will be there increased beyond what 
the virtuous endure in this life, in proportion as 
sin and suffering may there be greater than are 
known in this world. If all this be consistent 
with the gospel and religion of Jesus, Christiana 
have before diem a most gloomy prospect. 

Let us trace this analogy stiU fur- ^,_ 

ther. It is well known, that in this aaaiogjtuuAuw 
world the wicked are constantly m- 
flictins: distressing injuries on the upright and 
^rtaoL Accoring to Ais scheme of Llogy. 
this practice is to continue in the world to come. 
This seems to be necessarily embraced in the 
notion that sin will there be committed ; for it 
would be no small reformation in this world, if 
the wicked would confine their wrongs to their 
ovm circle, and cease to injure the iilnocent and 
the upright. 

Again : It is contended, by the advocates of the 
5* 
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doctrine which carries sin and saffering into the 
world to come, that the belief that there is no 
imnishment in the fiiture state for sin committed 
th this, and that sin is fully recompensed hi this 
world where it is committed, is of a licentioiis 
tendency ; that the preaching of such a sentiment 
is an encouragement to vice ; that to dissuade the 
wicked from their wicked ways, it is necessary to 
hold up the terrors of a future state of retribution. 
Then, according to analogy, as soon as we find 
ourselves in the future world, it will then be ne- 
cessary to inform those who shall be wicked there, 
that they are in danger of punishment in a future 
state. It will then be licentious to believe and 
teach that all punishment for sin is in that state 
where it will be committed. According to this 
analogy, sin will never be fully punished in the 
state in which it is committed, but the transgres- 
sor must always look into a fnture state for retri- 
bution. Also, as the righteous are not fully re- 
warded for their good works in this world, and as 
they are obliged to look for a full recompense 
hereafter, without which prospect diey would 
have no inducement to live godly Hvesr-^so, ac- 
cording to analogy, when they arrive to the future 
rewards, they will have no inducements to do 
well in that state, unless they can enjoy the 
prospect of being recompensed in a state beyond 
that. 



CHAPTER III. 

RETBIBUTIOK CONSIDERED IN CONNXXION WITH 
TBSi SCBIFTURBS. 

Proposition. TTie punishmerUa denounced against sinnen 
in the Bible are clearly temporal^ under all the different 
formu of society i and to all the different eUusea ofwKna%. 
mentionffd both in the Old Testament aaid the New. 

Having extended out inquiry into the merits of 
the arguments in favor of a future state of retri- 
bution, which rely on analogy for their support, 
to as great a length as the nature of the subject 
seems to render necessary, we may now proceed 
to call the doctrine in question, by the assist- 
ance of the Scriptures, as they relate to divine 
retribution. 

In the following inquiry respecting The preraiem doc. 
the punishment of sin, a constant ref- "'"••<»«fl««4- 
etence will be had to certain doctrines, which are 
believed in the Christian church, and held to be 
essential to the faith of the gospel. This being 
embraced in our design, it may contribute to ren- 
der our arguments more intelligible, if we first 
l^esent the reader with a concise statement of 
• 
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those doctrine^ which will be called in question; 
that having them in mind, he may the better 
judge of iheir swmdness, by comparing them 
with such Scripture authority as may be pre- 
sented. 

1. Respecting sin and its punishment, it is be- 
lieyed that our Creator views it to be an inlSnite 
evil, being a violation of his infinite law ; and 
that nothing short of endless punishment can be 
its just retribution. 

2. Consistently with the foregoing it is be- 
lieved that the punishment of the sin which men 
commit in this mortal state, is not inflicted nor 
endured in this life, but that it vrill be inflicted 
and endured in the future, immortal state. 

3. It is believed that all those of the human 
family, who shall finally obtain salvation by Jesus 
Christ, will be so forgiven their transgressions 
as not to be punished for them. 

4. It is believed that a realizing sense of the 
truth of this endless punishment is indispensable 
to true piety, and is the proper support and de- 
fence of moral virtue. And, 

6. This doctrine of endless punishment is one 
of the principal bonds of fellowship in the chuich, 
as no one who does not believe it, is allowed to 
be sound in the faith of the gospel, or a worthy 
member of the Christian communion. 

Raving these sentiments thus before us, and 
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keeping them in constant view, vre shall pro- 
ceed to the consideration of certain facts, and cer- 
tain declarations of the Scriptures, inquiring, as 
we pass along, how such facts and declarations 
can he made to agree with them. 

Before Adam sinned, the '* Liord cm or Adam >m 
€rod commanded the man, saying, '^''*- 
Of every tree of the garden thou mayest freely 
eat : hut of the tree of the knowledge of good and 
evil, thou shalt not eat of it ; for in the day that 
thou eatest thereof, thou shalt surely die." (Oen. 
ii. 16, 17.) The facts which relate to the suhject of 
this divine command and threatening, and which 
we now wish to have considered, are the follow* 
ing : 1st. It must be allowed that it was, at least, 
as necessary for man to know before transgres- 
sion what punishment would be inflicted if he 
should transgress, as to be informed of it after the 
offence had taken place. 2d. If the doctrine of 
endless punishment, or any punishment, in a fu- 
ture state, be true now, it was true when the fore- 
going command and threatening were communi- 
cated to Adam. 3d. If a belief in this doctrine 
of future punishment be now indispensable to 
true piety, and if it be the proper support and de- 
fence of moral virtue now, it was equally so be- 
fore Adam sinned. The question then occurs, in 
relation to the subject, and these facts, why did 
not the Lord God state the doctrine of future pun- 
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idiment in the threatening with which he aceom* 
panied his command ? In place of doing so, he 
mentioned no punishment but that which was to 
take place in the day of transgression : '* In the 
day thou eatest thereof, thou shalt surely die.'' 
Here is no intimation of a day of judgment, at 
the tribunal of which Adam would be brought 
thousands of years after his mortal days were 
ended ; nothing here about the intolerable pains 
of hell in an eternal state, about which there is so 
much preached in our times. How are these 
things to be accounted for ? If sin is not pun- 
ished in this state of existence, but in a future 
state, can any one conceive why the Lord Grod 
should have been so explicit in stating the pun- 
ishment immediately in the day of transgression, 
and why he should hc^ve omitted to give the least 
intimation of its being inflicted in a future world I 

Did the Creator, in this case, think it unne- 
cessary, to present to Adam this indispensable 
inducement to piety, this defence and support of 
moral virtue ? 

It seems worthy of careful notice, that the Crea- 
tor was as silent on the subject of future punish- 
ment, in his communication to Adam and Eve, 
after transgression, as he was before. After 
Adam had sinned, the Lord God called both the 
tempter and the tempted to an account immedi- 
ately. He did not inform them that he had fixed 
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the day of their trial in etemity» in a fatore state 
of existence; but he called them to judgment im- 
mediately. To the tempter he said, " Because 
thou hast done this, thou art cursed above all cat- 
tle, and above every beast of the field ; upon thy 
belly shalt thou go, and dust shalt thou eat all 
the days of thy life. And I will put enmity be- 
tween thee and the woman, and between thy 
seed and her seed : he shall bruise thy head, and 
thou shalt bruise his heeL Unto the woman he 
said, I will greatly multiply thy sorrow, and thy 
conception ; in sorrow shalt thou bring forth chil- 
dren ; and thy desire shall be to thy husband, and 
he shall rule over thee. And unto Adam he said, 
Because thou hast hearkened unto the voice of 
thy wife, and hast eaten of the tree of which I 
commanded thee, saying, Thou shalt not eat of 
it ; cursed is the ground for thy sake ; in sorrow 
shalt thou eat of it all the days of thy life. Thorns 
also and thistles shall it bring forth to thee ; and 
thou shalt eat the herb of the field. In the sweat 
of thy face shalt thou eat bread, till thou return 
unto the ground ; for out of it wast thou taken : 
for dust thou art, and unto dust shalt thou return.** 
(Gen. iii. 14-19.) All which is here recorded, 
not only belongs to the present state of mortality, 
but is peculiar to it. Even to the tempter there 
is no intimation that he had exposed himself to 
any sufierings beyond that life which was sup- 
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ported by dust. He was not tcdd that he skeald 
go en his belly and eat dust after he was dead, 
but all the days of his life. The Lord God gave 
no intimation to the woman that her sorrow or 
conception should be multiplied in eternity, or 
that she should bring forth chi]di;en in sorrow in 
a future state, or that in that state her desire 
would be to her husbandr or that in eternity, 
thousands of years after their bodies had returned 
to dust, he should rule over her. Nor was Adam 
told that the ground should be cursed for his sake 
in a future state, nor that it should bring forth 
thorns and thistles in et^nity, or thaet in eternity 
he should eat the herb of the field, or that in the 
sweat of his face he should eat bread in a future 
state; but only until he returned to the ground 
out of which he was taken. 

It seems perfecdy reasonable that our professed 
divines, who consider the doctrine of future end- 
less punishment so essential to piety, as such a 
pillar in the temple of religion, so. essential for the 
support and defence of moral virtue, should be 
called on to reconcile the facts which we have 
noticed, embraced in the Scripture account of the 
first transgression, with their views. Can they 
inform us why the Creator did not tl^eaten Adam 
with punishment in eternity, if such punishment 
was intended ? Can they render any good reason 
why the Creator did not present this pious doc- 
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tt^ to Adam, and enforce it on his mind with 
as much energy as they now endeavor to enforce 
it ? Was it because the Creator had but a small 
rcrgard to l^e support and defence of moral virtue, 
that he neg^ec!ted to tkreaten Adam with any pun- 
ishalent after he should return to the dust from 
whence he was taken ? These queries they 
ought to solve; and then proceed to inform us 
what hetwt reason dierse is now for them to hold 
}ip thisi doctrine of hereafter punishment, than 
there wa^ for the Creator to make it known in the 
beginning. 

Having noticed the first transgres- ca«orc*inik» 
sion, and aH the reftibutions which »'»>««• 
(fivlne wisdom saw fit to award to the ofl^nders, 
add finding them all confined to the present mortal 
state df ms»,. we may pass to consider the second 
sin of which mention is made in the Scrip- 
tart^y and the punishment with which it was vis- 
ited; Many and various have been the conjec- 
tures respecting what was meant by the tree of 
the knowledge of good and evil ; and about what 
the first transgression consisted in, various opin- 
ions have been entertained ; but the second sin 
mentioned in the sacred records is so definitely 
etated, that no difiTerence of opinion respecting it 
is entertained* It was the murder of Abel by his 
brother Caii». For this act of violence the Lord 
Midi to Cain, " The voice of thy brother's blood 

6 
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crieth unto me from the ground. And now art 
thou cursed from the earth, which hath opened 
her mouth to receire thy brother's blood from thy 
hand. When thou tillest the ground, it shall not 
henceforth yield unto thee her strength. A fugi- 
tive and a vagabond shalt thou be in the earth." 
(Gen. iv. 10—12.) 

For this atrocious sin we are informed, in the 
above quoted passage, that Cain was cursed ; but 
the curse was not put off to a future state ; nor 
was the judgment deferred until Cain went into 
another world. The day of judgment came im- 
mediately, and he was doomed to his punishment 
without delay. The curse which was denounced 
on this murderer was from the ground which had 
received his brother's blood ; and it was said to 
him, " 7UJW art thou cursed." It was not inti- 
mated to Cain that he would be called to give an 
account of this murder in a future state ; nor was 
he ^old that he was in danger of being punished 
in eternity. He was not told that he should be a 
fugitive and a viagabond in a future state, but in 
the earth. 

If the preachers of the present day, who so 
zealously contend for the doctrine of future pun- 
ishment, and who attach to it those weighty 
consequences which we have noticed, were as 
circumspect as the importance of divine truth 
demands, it is believed that before • they would 
proceed to sentence Cain to a state of endless 
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pcmishineBt, they would endeavor to render some 
good reason why the Creator did not, though he 
intends doing it hereafter ; and also why it is now 
any more necessary for pious, religious, or virtu- 
ous purposes, to hold up this doctrine, than it 
was when sin first made its appearance in the 
world. 

• We havea much more formidable PaaumiMt of om 
account of sin and its punishment, ^'•'*"«^»»»«. 
after the earth became extensively inhabited, than 
we have in the two instances which we have 
noticed. The case of Gain was evidently con- 
siderably advanced, as to magnitude, beyond that 
of his parents. It is very evident that the crime 
of murder committed by Gain, was more heinous 
in the sight of God, than was the offence of Adam 
and Eve. This we infer from what was de- 
nounced as retributions in the several cases. 
There is, indeed, some degree of similarity in 
these cases, but we are not informed that either 
Adam or Eve was cursed, or driven from the 
presence of the Lord, or made a fugitive and a 
vagabond in the earth ; but these weighty denun- 
ciations on Cain caused him to exclaim, "My 
punishment is greater than I can bear." This 
complaint we are not informed was made by 
Adam or Eve, or that they had an occasion thus to 
exclaim. Their condition, under all the incon- 
veniences of the righteous retributions rendered 
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them by tbeir eompsssimiate Creator^ -vvm At 
from being intoleraUe. 

fiut in the days of Noah, when men beeaaie 
multiplied on the earth, we ar«e toid that ** Grod 
saw that the wickedness of maa was great m 
the earth, and that erery imagination of the 
thoughts of his heart was only evil continnally. 
And the Lord said, I will destroy man, whom* I 
have created, from the face of the earth, both man 
and beast, and the creepmg thing, and the fowls 
of the air." — (Gen. ri. 5—7.) 

This determination to destroy the whole mee tst 
man, Noah and his family excepted, on accomit 
of human transgression, evidently indicates that, 
in the sight of the Creator, the provocation for 
severe retribution was, in the ease under consider- 
ation, much greater than in either of the former. 
Even in Cain's case, God not only spared his life, 
but provided for his defence, so that others should 
not take it. But now, wickedness has arrived to 
such an extent, has become so general, and wears 
such an aggravated character, that a besom of 
destruction is appointed, and men are swept from 
the earth. " And all flesh died that moved upoQ 
the earth, both of fowl, and of cattle, and of beast, 
and of every creeping thing that creepeth upon 
the earth, and every man. All in whose nostrils 
was the breath of life, of all that was in the dry 
land died. And every living substance was 
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destroyed which was upon the face of the groimdy 
both man and cattle, and the creeping things, and 
the fowl of the heaven ; and they were destroyed 
from the earth : and Noah only remained alive, 
and they that were with him in the ark."" — (Gen. 
vii. 21—23.) 

But in this most deplorable instance of sin, and 
its truly awful retribution, we find no mention ol 
punishment in the future state. Even to righteous 
Noah, no hint was given that afWr the men of 
that sinful age should be destroyed by the flood 
from the earth, a punishment infinitely worse 
would be inflicted on tbem. Noah is said to be 
a " preacher of righteousness ;" (2 Pet. ii. 5 ;) but 
we are not informed that he either preached the 
doctrine of future punishment, or believed it. 

It is true that preachers of our time profess to 
be conmiissioned from heaven to preach the doc- 
trine of future endless punishment, and to repre- 
sent it with all the horrors which are frightful to 
human imagination. But we are persuaded that 
it is a duty incumbent on them, before they engage 
in this tremendous work, to be able to account for 
the entire absence of this doctrine from all the ac- 
counts we have of the sinfulness of men in Noah's 
time, and of their fearful destruction therefor. If 
the Creator saw fit not to threaten nor denounce 
future punishment, either in the case of Adam's or 
Cain's oflence, because their crimes were not of 

6* 
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die greatest magnitude; and had reserrtd te 
manifestation of an infinitely greater penalty for 
an occasion which might jastify its seyerity, we 
should suppose that such an occasion hod occurred 
in the wickedness of the people in Noah*8 day, if 
such ever existed. If it he allowed that the doc* 
trine of future punishment is soch a principal 
support and defence of piety and mond virtue, as 
it is supposed to he hy its advocates, does it not 
lead to the conchisimi that the sin of Adam, the 
murder committed hy Gain, and the vast aggre- 
gate of iniquity which condemned the old world to 
entire destruction, might have heen nearly, if not 
wholly prevented, hy a full and cleat manifestatioii 
of this salutjary doctrine ? In the light of these 
circumstances, and the reflectioBs suggested hy 
them, it seems altogether unaccotuktahle why no 
intimation should have heen given of ihia doc- 
trine in the accotxnts which we faeve akeadj 
noticed* 

According to Bihle chronology, moit 

Poniahmcnt of_, »it ai^ 

flodem and than sixteon hundred years after the 

when the Creator manifested his disaf^rohatioa 
of man's sinfulness in the destructioaef the werid 
hy the flood ; still do we find no evidence that b0 
had yet seen fit to make his creatures acquainted 
vrith the danjger they were in, according to the 
opinion we are considering, of being feiev^ peor 
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idled after death. The loss of life was the extent 
of the' TetributioQ for transgression, of which any 
mention is made in Scripture record, up to this 
time. 

We may now notice the remarkable account of 
the sinfulness of Sodom, and the cities of the plain, 
together with the truly awful destruction by which 
they were overthrown. By the account of this 
memorable case, we are informed that these cities 
were destroyed by fire from heaven, for the sinful- 
ness of their irdiabitants. Let this be kept in 
mind, while we carefully examine the record, to 
see if any mention be made of punishing these 
abominable, sinful people after they were con- 
sumed in the flames of their cities* After the 
angels had brought Lot and his wife and his 
daughters out of Sodom, one of them said to Lot, 
** Escape for thy life ; look not behind thee, neither 
slay thou in all the plain ; escape to the mountain, 
lest thou be consumed." — (Gen. xix. 17.) In 
this most alarminj^ crisis, when the angel of God 
was urging Lot to make his escape from danger, 
it was for his life only. No mention was made 
of any danger to which his immortal soul was ex« 
posed in eternity, whether he left the city or stayed 
in it. And concerning Lot's wife, who, heedless 
of the angePs express command not to lobk behind 
her, looked back, and was turned into a pillar of 
salt, there is no mention of her being punished in 
a future state. 
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Beflpecting the destmction of those oides, we 
read, " Then the Lord rained upon Sodom, and 
upon Gomorrah, brimstone and fire from the Lord 
out of heaven. And he overthrew those cities, 
and all the plain, and all the inhabitants of the 
cities, and Uiat ifdiich grew upon the ground.'*-^ 
{Qen. xix. 24, 25.) Here we find no intimation 
concerning any punishment inflicted on those 
wretched sinners in a future state. More than 
two thousand years had now passed away after 
man was created ; four very particular accounts 
are recorded of instances of very heinous trans- 
gressions, and also of due retributions inflicted 
by God himself, and yet no hint is recorded of 
any punishment after man's mortal state was 
ended. No, the time had not yet come in which 
the all-wise Creator saw fit to induce man to 
be pious and virtuous by the influence of the 
doctrine of a future state of retribution, 
pnabhnient of tiu A fcw ycars bcfore the overthrow 

Enrptiao*. ^f Sodom, we are informed that God 
communicated to Abraham certain things which 
were to take place respecting his descendants in 
the then future ages ; some of which we may 
notice as having a relation to our present subject 
'* And he said urito Abraham, Know of a surety 
that thy seed shall be a stranger in a land that is 
not theirs, and shall serve them ; and they shall 
afflict them four hundred years. And also that 
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nation wbom they shall Berre, will I judge ; and 
afterwards shall they come out with great sub- 
stance."— -(Gen. XT. 13, 14) This prophetic dec- 
laration was evidently foLfilled by the sojourning 
of the Israelites in Egypt, the hard servitude to 
which they were subjected, and the memorable 
plagues which a judicial Providence brought on 
Uieir oppressors. Of these circumstances, two 
wiU be here noticed, as particularly relative to 
our present inquiry. The first we shall notice is 
the time when God judged the Egyptians, and 
punished them for their cruel oppressions. Ao^ 
cording to the common doctrine concerning a day 
of general judgment at the end of this natarai 
world, and in a future state, we should expect to 
find that the judgment of the Egyptians would 
take place at that time. If not in this world, but 
in the next, the sins of men are to be judged, God 
has not yet judged that nation which oppressed 
Israel. But if we are careful to understand the 
divine declaration above cited, we must duly no- 
tice that God j lodged that nation before the Israel- 
ites left Egypt ; for the text says, " And also that 
nation whom they shall serve will I judge ; and 
afterwards shall they come out with great sub- 
stance." Thus we find that the day of judgment, 
in which God rendered to the oppressors of the 
descendants of his servant Abraham, the just retp 
ributions which their unrighteous oppressions de- 
served, was before Israel went out of Egypt 
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The second particulaT in the circumstances of 
thb case, which we shall here notice, regards the 
nature of the retribution rendered. This inquiry 
brings into view the plagues with which Pharaoh 
was threatened, and which his hardness of heart 
and stubborn rebellion against God, brought upon 
him and his people. 

The plagues which Moses and Aaron were 
authorized to announce to Pharaoh, to induce him 
to let the Hebrews go out of his land, and which 
were actually brought on the Egyptians^ though 
they were fearful signs and grievous judgments, 
were all of a temporal nature, were inflicted on 
the people and on the land in the sight of living 
men, and were all ended before Israel left Egypt. 
The river Nile and all the waters of the land were 
turned to blood ; frogs were sent in judgment ; lice 
also ; flies, and murrain on cattle ; boils breaking 
forth with blains ; a grievous hail mingled with fire ; 
locusts ; darkness, and the first-born of the Egyp- 
tians slain. These ten fearful judgments seemed 
to exhaust the treasures of wrath which had accu- 
mulated against the Egyptians in consequence of 
the cruel bondage imposed on the Hebrews, and in 
consequence of their unmerciful oppressions. But 
what are all these in comparison with the terrors 
of the day of judgment, which are now announced 
by the Christian doctors ! and what are they 
when compared with the endless sufferings which 
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these doctors say they are authorized to hold up 
to the people, as inducements to piety, religion 
and virtue ! 

Was it because Pharaoh and his B,^pj,„,.^j^ 
people had sinned so little, that God ofthefor«g«nf 
threatened them with no punishment 
in the future world? and was it because their 
wickedness was so slight that nothing but tem- 
poral judgments were inflicted ? Will our doc- 
tors plead that in those times, of which we are 
now speaking, piety, religion, and moral virtue 
could be supported by milder and more gentle 
means than in our days ? Or will they attempt 
to assign some good reason why the Creator 
should then withhold the only means which he 
knew would ever prove efficacious in turning men 
from their wicked ways to serve him? Two 
thousand five hundred years, and more, had 
passed away, from the time man was created to 
the time of the plagues and judgments of Egypt ; 
Adam's transgression had received the retribution 
which God threatened. Gain's murder had been 
punished by God himself, the old world for its 
abominations had been swept from the face of the 
earth, Sodom and the cities of the plain, for their 
wickedness, had been overthrown by fire from 
God out of heaven ; and now is fulfilled the ten- 
fold vengeance of Heaven on sinful Egypt, and 
yet not one allusion to a future state of punish- 
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ment! We know that otir doctors profess to be 
fully authorized to doom Pharaoh to a state of 
endless punishment, and that they quote tlie word 
of God to him, in support of their judgment io 
the case. See Exodus ix. 15, 16 : ** For now 
will I stretch out my hand, that I m&y smite thee 
and thy people wiih pestilence y and tbou sfaalt be 
cut ofi'firom the earth. And in Tory deed for this 
cause have I raised thee up, for to show m thee 
my power ; and that my name may be deekured 
throughout all the earth." It is true thaCeuf doc- 
tors are too cautious to attempt to prove that they 
have any authority for applying diis passage to 
the support of punishment in another woild; and 
if they were half as prudent in their endeavors to 
uadexstand its true sense, they would sew, at once, 
that in j^e of ever alluding to puniajunent here- 
after, pestilence^ which was inflicted in this 
state, is specified in the text, and it is asserted 
that Pharaoh should be *^ cut off from the eiffth." 
This is the extent,, the utmost reach of retribution. 
And it is of importance to remark that the whole 
wadi ordered by the Divine Being, not fcxr the pur- 
pose of making his vengeance knofwn and felt in 
the eternal world, but to make his power and 
name known, and ^^declaced tkroughout aJl the 

We shall not release our doctors from what we 
deem their duty in respect to oua? general rabfoct. 
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We do most solemnly demand of them to assign 
some satisfactory reason for the entire omission 
of their indispensable doctrine of future retribu- 
tion for so long a time. They will not allow that 
men can be duly prepared for happy existence 
hereafter, unless they fully believe in this doc- 
trine. How then was it in those times to which 
we have alluded ? Did all who lived and died in 
those ancient times, leave the world unprepared to 
meet their final Judge ! Even the doctrine of 
a general judgment, in the future state, is no- 
where hinted in a single passage relating to the 
wickedness of mankind in those* ages. When 
the Creator called Adam and Eve to an account, 
and pronounced on them such retributions as his 
wisdom dictated, he did not inform them that the 
final judgment of iheir conduct was reserved for a 
future world. So likewise when Cain, for the 
murdqr of his brother, was judged and con- 
demned, and when the retributions of divine jus- 
tice were specified, he was not informed that all 
this was only a foretaste of something future, and 
that he must await his trial at the general judg- 
ment, when, in a future state, all mankind would 
be brought to judgment Nor have we any 
inibrmation which would justify the belief that 
Noah ever informed the wicked people of 
his day, who were destroyed by the flood, that 
they would have to answer for their sins at the 

7 
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bar of Gk)d in a future state, after the approaching 
flood should take them away. A similar neglect 
is evident in the account we have noticed con- 
cerning the judgment of Sodom, Oomorrah, Ad- 
mah and Zeboim ; no intimation was given that 
another trial, another day of judgment, awaited 
the inhabitants of these cities, in a future state. 
So also, in all that is said to Pharaoh, and of the 
punishment of his iniquities and the sins of his 
people, no hint is given that they would be 
brought to another trial in a future world, for 
which occasion God had reserved the most severe 
of his judgments. So far from this, God said to 
him, Exodus ix. 14 : " For I wUl at this time send 
all my plagues upon thine heart, and upon thy 
servants, and upon thy people, that thou mayest 
know that there is none like me in all the earth." 
This is a very different doctrine from that which 
teaches that God reserves infinitely worse plagues 
for men in a future state, than any they endure 
in this. 

If a more genuine piety, a more refined moral- 
ity, could have been produced by a knowledge of 
this doctrine of future judgment, of future re- 
wards and punishments, than existed in those 
ancient times, it was certainly needed for the 
moral and religious improvement of righteous 
Noah and Lot, the blemishes in whose charac- 
ters might thereby have been prevented. But it 
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i» believed that a jadidoua comparison between 
the piety and yirtue of these men, and the piety 
and yiitue of those who are rendered religious in 
our times by the influence of this doctrine, would 
result neither to the advantage of the latter, nor 
to the support of the pretended claims of this doc- 
trine. 

We may now take our leave of p,„Mmm 
Egypt, and travel with God's chosen d«»o««ne«donth« 
people towards the earthly Canaan, 
in hope that if any improvement is to be made in 
religious and moral instruction, if the wisdom of 
God is pleased to add more severe sanctions to 
his law, than in former times, if now the time has 
arrived when a future retribution, in all the hor- 
rors in which our doctors have dressed it, is about 
to be manifested to his own chosen people, we 
may find it, understand it, and avail ourselves of 
its advantages. 

Lotus go with Moses and the con- p«Mit7orui»u« 
gregation of Israel to the fearful i^^'^^^^- 
mount from whence the law was given. Surely 
the cloud that rests on this Sinai, that cloud from 
which such thunders roll, in which such light- 
nings blaze, must contain the whole artillery of 
retributive vengeance. We shall now learn, no 
doubt, the mind of God respecting the demerit of 
sin and the severity of its just punishment. ' We 
can hardly expect to go frpm this mountain igno- 
rant of those divine sanctions which will best 



76 EXAMINATION OF THB DOCTHINB 

serve the cause of piety, religion, and moral yir* 
tae. The lightnings have flashed ! the thunders 
have rolled ! God has spoken ! The verdict of 
Heaven is registered! Come, ye doctors, who 
insist that neither judgment or punishment is in 
this world — and who, without hesitation, doom* 
your fellow-sinners to endless woe,— come and 
read the following verdict : " Life for life, eye for 
eye, tooth for tooth, hand fbt hand, foot for foot, 
huming for huming, wound for wound, stripe for 
stripe." — (Exodus xxi. 23—^25.) All this is evi- 
dently in this world, where life can he taken, 
where eyes can he destroyed, where teeth can he 
extracted, where hands and feet can he amputated, 
where humings, wounds, and stripes can he in- 
flicted. 

Will it be contended that the retributions which 
are here specified are thosb only which Ood has 
authorized men to render to their oflending fel- 
low-men; but that he reserves to himself the 
oflice of inflicting retributions infinitely more 
severe ? We will then bring to view the punish- 
ments which God told his people that he himself 
would inflict upon them for their stubbornness, 
and their rebellion against Kim and his statutes. 
And here we beseech the reader to look carefully, 
having reference to two questions ; first. Is there, 
in all the dreadful account, any intimation of pun- 
ishment in a future state ? secondly. Is it possible 
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to conceive of soflbrings more seyeie, that can be 
suffered in the present state, than those which are 
here deacribed? "But if ye will not hearken 
unto me, and wUi not do all these command* 
ments ; and if ye shall despise my statutes, or if 
your soul abhor my judgments, so that ye will 
not do all my commandments, but that ye break 
my coyenant ; I also will do this unto you ; I 
will even aj^int over you terror, consumptioni 
and the burning ague, that shall consume the 
eyes, and cause sorrow of heart: and ye shall 
sow your seed in vain, for your enemies shall eat 
it And I will set my face against you, and ye 
shall be slain before your enemies: they that hate 
you shall reign over you ; and ye shall flee when 
none pursueth you. And if ye will not yet for 
all this hearken unto me, then I will punish you 
seven times more for your sins. And I will 
break the pride of your power ; and I will make 
your heaven as iron, and your earth as brass. 
And your strength shall be spent in vain; for 
your land shall not yield her increase, neither 
shall the trees of the land yield their fruits. And 
if ye walk contrary unto me, and will not hearken 
unto me ; I will bring seven times more plagues 
upon you, according to your sins. I will also 
send wild beasts among you, which shall rob you 
of your children, and destroy your cattle, and 

make you few in number; and your highways 

7*' 
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shall be desolate. And if ye will not be refonned 
by me by these things, but will walk contrary 
unto me ; then will I also walk contrary unto you, 
and will punish you yet seven times for yeursins. 
And I will bring a sword upon you, that shall 
avenge the quarrel of my covenant ; and, when 
ye are gathered together within your cities, I 
will send the pestilence among you ; and ye shall 
be delivered into the hand of the enemy. And 
when I have broken the staff of your bread, ten 
women shall bake your bread in one oven, and 
they shall deliver you your bread again by weight : 
and ye shall eat and not be satisfied. And if ye 
will not for all this hearken unto me, but walk 
contrary unto me ; then I will walk contrary unto 
you also in fury ; and I, even I, '^II chastise y^a 
seven times for your sins. And ye shall eat the 
flesh of your sons, and the flesh of youjr daugh- 
ters shall ye eat. And I will destroy your high 
places, and cut down your images, and cast your 
carcasses upon the carcasses of your idols, and 
my soul shall abhor you. And I will make your 
cities waste, and bring your sanctuaries unto des- 
olation, and I will not smell the savor of your 
sweet odors. And I will bring the land into des- 
olation ; and your enemies which dwell therein 
shall be astonished at it. And I will scatter you 
among the heathen, and will draw out a sword 
after you ; and your land shall be desolatOi and 



^ 
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your cities waste. Then shall the land enjoy her 
Sabbaths, as long as it lieth desolate, and ye be 
in your enemies' land ; even then shall the^nd 
rest, and enjoy her Sabbaths. As long as it lieth 
desolate it shall rest ; because it did not rest in 
your Sabbaths, when ye dwelt upon it. And 
upon them that are left alive of you I will send a 
&intness into their hearts in the lands of their 
enemies ; and the sound of a shaken leaf shall 
chase them ; and they shall flee, as fleeing from 
a«word ; and they shall fall when none pursueth. 
And they shall fall one upon another, as it were 
before a sword, when none pursueth ; and ye shall 
have no power to stand before your enemies. 
And ye shall perish among the heathen, and the 
land of your enemies shall eat you up. And they 
that are left of you shall pine away in their ini- 
quity in your enemies' lands ; and also in the ini- 
quities of their fathers shall they pine away with 
them."— (Lev. xxvi. 14 — 39.) Will the advocates 
of future judgment and retribution carefully sur- 
vey all these specifications of punishment, and 
deliberately consider the ihtenseness of their se- 
verity, and then gravely say that God does neither 
judge nor punish the wicked in this world ? In 
the scripture just cited, God says, verse 21 : "I 
will bring seven times more plagues upon you, 
according to your sins." Will any one be bold 
enough, while this passage is in view, to assert 
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that no punishment endured in this mortal state is 
according to men's sins ? 

Il^ever important the doctrine of future retri- 
bution may be, however essential to promote and 
defend true piety, religion and morality, however 
dangerous it may be to the souls of men not to 
believe in this doctrine, we find we are now com- 
pelled to leave Moses, Sinai, and the law given 
to God's covenant people, without obtaining the 
least information concerning it? All the support 
which the wisdom of Grod saw fit to give to piety, 
religion and morality, by means of punishment, 
was derived from sufferings endured in this mor- 
tal state. It is not in this ministration of death 
and condemnation, that we find the doctrine of 
punishment in the future state ; if we ever find 
it, we must find it in the more glorious ministra- 
tion of the spirit of righteousness, in which Jesus, 
our great high priest, ^' is the propitiation for our 
sins, and not for ours only, but also for the sins 
of the whole world." But who will ever believe 
that the dispensation of the gospel exhibits pun- 
ishments for sin more lasting and more severe 
than are announced in the law ? 
Tamponijodrnrnt ^^ ^0 cxamiuo tho diviue testimony 
oldwthXd^ concerning the Judges of Israel, we 
shall learn that as late as was Jo- 
tham's curse pronounced and executed on the 
murderous Abimelech and the sinful Shechem- 
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ites and house of Millo, temporal punishment is 
said to be a full retribution even for the most 
heinous qfiences. Of the seventy sons of Jerub- 
'baal, Jotham alone escaped the murderous and 
bloody hands of Abimelech, who was made king 
by the Shechemites, who thus supported him in 
his wickedness. Jotham, as soon as he was in- 
formed of the tragical death of his brethren, and 
that the murderer was made king, went and stood 
in the top of Mount Gerizim, and after reproving 
the Shechemites for their madness and impolicy 
in one of the best and most ingenious parables 
ever written, he pronounced the following curse : 
** Let fire come out from Abimelech and devour 
the men of Shechem, and the house of Millo ; and 
let lire come . out from the ' men of Shechem, and 
from the house of Millo, and devour Abimelech." 
—(Judges ix. 20.) This curse of Jotham was not 
long decayed; it was not put off to a future state; 
in about three years from the day Abimelech was 
made king, " God sent an evil spirit between him 
and the men of Shechem ; and the men of She- 
chem dealt treacherously with Abimelech ; that the 
cruelty done to the three-score and ten sons of 
Jetubbaal.i^ight come, and their blood be laid 
upon Abimeledl their brother which slew them, 
and upon the^jU of Shechem which aided them 
in the killing^Of his brethren." — (Verses 23, 24.) 
This treachery soon kindled the flame of open war. 
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flmd terminated in the destruction of Shechem and 
its inhabitants, and in the death of AbimeledJL 
" Thus Grod rendered the wickedness of Abime- 
lech which he did unto his father, in spying hk 
seventy brethren. And all the evil of the men 
of Shechem did God render upon their heads; 
and upon them came the curse of Jotham, the son 
of Jerubbaal." — (Judges ix. 56, 67,) 

According to the doctrilie of future retribution, 
which we now have under con^deration, if God 
had rendered all the iniquity of Abimelech on his 
head, and all the evil of the men of Shechem 
upon their heads, they must all have been con- 
demned to endless sufferings, in the hell which 
that doctrine teaches ; but there is not the least 
intimation that in the retributions of divine jus- 
tice, which were executed on those vile transgres- 
sors, any infliction was extended into the future 
state. It seems reasonable to ask in this place, 
why God should inspire Jotham to announce the 
curse which we have seen that God executed on 
those murderers, and yet withhold from him all 
knowledge concerning a curse v^ch is infinitdy 
more durable and indescribably more severe, if 
such were contained in the treasures of divine ret- 
ribution ? The divines of our times, who believe 
and preach future retribution, confidently thteaten 
people with its terrors, though, so far from being 
such atrocious murderers as were Abimelech and 
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the Shechemites, they have committed no open 
violation of the wholesome laws of civil society 
in their lives, and are kind hushands and wives, 
provident fathers and mothers, dutiful children, 
loving brothers and sisters, trusty and obliging 
neighbors and friends. How shall we account 
for these excessive terrors, under the gracious dis- 
pensation of the gospel of man's salvation, which 
infinitely transcend all the most terrible denuncia- 
tions of that law which is emphatically styled the 
ministration of condemnation ? 

While passing in review the re- ^nutm»iA^ 
cords of retributive justice, respecting *•* ^i«'»' 
instances wherein God himself is accuser, judge 
and executioner, we are induced to bestow some 
particular attention on the fearful case of King 
Ahab. To the crime we are now about to con- 
sider Ahab was but an accessory ; Jezebel, his 
wife, was the principal. The specifications of 
the case are as follows :— ^' Naboth the Jezreelite 
had a vineyard which was in Jezreel, hard by the 
palace of Ahab, king of Samaria. And Ahab 
spake unto Naboth, saying. Give me thy vine- 
yard, that I may have it for a garden of herbs, 
because it is near unto my house, and I will give 
thee for it a better vineyard than it ; or, ,if it seem 
good to thee, I will give thee the worth of it in 
money. And Naboth said to Ahab, The Lord 
forbid it me that I should give the inheritance of 
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my fathers onto thee. And Ahab catne into his 
house heavy and displeased, because of the word 
Naboth the Jezreelite had spoken to him ; for he 
had said, I will not give thee the inheritance of 
my &thers; and he laid him down upon his bed, 
and turned away his face, and would eat no 
hread. But Jezebel his wife came to him, and 
said unto him, Why is thy spirit so sad, that thou 
eatest no bread ? And he said unto her, Because 
I spake unto Naboth the Jezreelite, and said unto 
him, Give me thy vineyard for money ; or else, 
if it please thee, I will give thee another vine- 
yard for it ; and he answered, I will not give thee 
my vineyard. And Jezebel his wife said unto 
him, Dost thou not govern the kingdohi of Israel ? 
Arise, and eat bread, and let thine heart be 
merry ; I will give thee the vineyard of Naboth 
the Jezreelite. So she wrote letters in Ahab*s 
name, and sealed them with his seal, and sent 
the letters unto the elders, and to the nobles that 
were in the city dwelling with Naboth. And she 
wrote in the letters, saying, Proclaim a fast, ctod 
set Naboth on high among the pecfple t and set 
two men, sons of Belial, before him, to bear wit- 
ness against him, saying, Thou didst blaspheme 
Ood and the king : and then carry him out, and 
stone him, that he may die." — (1 Kings xxi.) 
These iniquitous orders were immediately obeyed 
by the elders and nobles of Jezreel, who held lh# 
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favors of Ahab's court in higher esteem than they 
did that pure and holy justice which forbids false 
accusation and violence; and Naboth was con- 
demned in a mock trial, under the specious pre- 
tence of religious zeal, and cruelly stoned by a 
lawless mob, that he died. Information was sent 
to Jezebel that Naboth was dead, when she said 
to Ahab, " Arise, take possession of the vineyard 
of Naboth the Jezreelite, which he refused to give 
thee for money ; for Naboth is not alive but dead." 
Well pleased with these tidings, the king went 
to take possession of the coveted vineyard. But 
the righteous Judge of all the earth sent his 
prophet Elijah to meet him on the very spot 
where he had fondly anticipated the enjoyment 
of a garden of herbs, ^xkd authorized him to an- 
nounce to the ears of this murderous king the fol- 
lowing righteous sentence : '* In the place where 
dogs licked the blood of Naboth shall dogs lick 
thy blood, even thine. ... Because thou hast 
sold thyself to work evil in the sight of the Lord, 
Behold I will bring evil upon thee, and will take 

away thy posterity And will make thine 

bouse like the house of Jeroboam, the son of 
Nebat, and like the house of Baasha, the son of 
Abijah, for the provocation wherewith thou hast 
provoked me to anger, and made Israel to sin. 
And of Jezebel spake the Lord, saying, The dogs 
•hall eat Jezebel by the walls of JezreeL Him 

8 
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that dieth of Ahab in the city the dogs shall eat ; 
and him that dieth in the field shall the fowls of 
the air eat." Not far from one year after the 
murder of Naboth, and the annunciation of the 
divine judgment against these royal ofienders for 
the crime they had committed, Ahab was mor- 
tally wounded in a battle which he fought at 
Ramoth in Gilead, with the King of Syria. ** So 
the king died, and was brought to Samaria ; and 
they buried the King in Samaria. And one 
washed the chariot in the pool of Samaria, and 
the dogs licked up his blood, and they washed 
his armor according unto the word of the Lord 
which he spake." — (1 Kings xxii. 37, 38.) In 
about thirteen years after the dogs licked the 
blood of Ahab according to the wprd of the Lord, 
Jezebel was eaten by dogs according to the same 
sentence ; 'for Jehu conspired against king Joram, 
the son of Ahab, and slew him, and ordered Jeze- 
bel to be thrown from her window into the street, 
where she was trodden under foot by the horses 
of Jehu's troops, and eaten by dogs. When it 
was told Jehu what had become of Jezebel, he 
said, " This is the word of the Lord, which he 
spoke by his servant Elijah the Tishbite, saying, 
In the portion of Jezreel shall the dogs eat the 
flesh of Jezebel ; and the carcass of Jezebel shall 
be as dung upon the face of the field in the por- 
tion of Jezreel ; so that they shall say, this is 
Jezebel."— (2 Kings ix. 36, 37.) 



i 
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We have here set before the reader a very 
ghort account of the wickedness of King Ahab 
and his wife Jezebel^ in relation to the cruel mur- 
der of Naboth ; but it should be noticed that these 
two offenders were notoriously wicked in their 
general conduct, and that the sentence of divine 
vengeance against them was a judicial retribution 
for their ofienpes. However hard it may be for 
our divines of the present day, who advocate the 
doctrine of future retribution, and who contend 
that sin is not fully punished in this world where 
it is committed, to be told that the divine sentence 
which we have just noticed, and which was ex- 
ecuted on Ahab and his wife Jezebel, was all 
which the wisdom of God has seen fit to have re- 
corded for our admonition, they will search in 
vain to find any authority in the Scriptures for 
their being punished in a future state. 

How widely different was the conduct of the 
prophet Elijah, who was sent to meet Ahab, and 
' to deliver to him that message from God, which 
unwavering justice dictated, from the conduct of 
OUT divines, who preach the terrors of future ret- 
ribution ! In place of informing the royal mur- 
dered that he had exposed his immortal soul to the 
vengeance of an offended God, and that he was in 
danger of being cast into a lake of fire and brim- 
stone hereafter, as a just retribution for his wick- 
edness, the legate of heaven, in a manner as 
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poipted and seyere as it was solemn and sw&l, 
told him, **In the place where dogs licked the 
blood of Naboth, shall dogs lick thy blood, evett 

thine The d<^ shall eat Jezebel by the 

wall of Jezreel." As wide as this difference ap* 
pears, it is fully equalled by that which exists be- 
tween the terrors of the two doctrines. Let » 
clergyman, for instance, address a murderer with 
the terrors of future damnation, and te\\ him if he 
does not repent before he dies, he will go to hell 
hereafler ; and, out of civility to the divine, he 
may treat him with respect, but nothing more ; bat 
place this felon at the bar d justice, and let him 
hear his sentence of death pronounced by the 
judge, and strange terrors will agitate his fragile 
frame, and deathly paleness will speak the appre- 
hensions of his heart I What men can realize as 
matter of certainty, can never lail of exerting an 
influence on the mind, which will always corre- 
spond with its importance ; but mere imaginary 
terrors, however vivid may be the color in which 
they are painted, will exert an uncertain and 
doubtful influence, corresponding vnth their own 
uncertainty, while various means of avoiding 
harm will be sure to neutralize their whole power. 

The ar^ment Wc must HOt foTget to considot the 
enf»>«ed. f^^^^ ^^^^. ^^ ^jj^ ^j^j^ ^^ diviuo Sen- 
tence of retribution wvis announced to Ahab, more 
than three thousand years had passed away, afief 
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• 

the creation of man, and yet it had not seemed 
good in the sight of God to reveal to his children 
this sin-preventing, soul-saving doctrine of future 
punishment ! Who will tell us why God should 
withhold the knowledge of a doctrine from man, 
which is now thought to be a main pillar in the 
temple of true religion, and the principal bulwark 
which defends those moral virtues that constitute 
the felicities of life ? Was not sin as hateful to 
God, was not righteousness as precious in his 
sight, was not the salvation of immortal souls as 
important, in ancient as in modem times ? If the 
future and eternal welfare of man can be secured 
only by the terrors of endless misery) why should 
that kind Creator, who gave to the ancients the 
same sun, the same moon, as constant seed-times 
and harvests, as to us, have withheld from them 
these more needful terrors, yet deal them out on 
us so profusely? Will not millions of poor 
wretched immortals, doomed to endless sufferings 
for going out of this world destitute of those prep- 
arations, which depend on a belief in the doctrine 
of future retribution, mingle some faint murmurs, 
at least, with their groans, that they were not pro- 
vided with these indispensable means of prepara- 
tion in their day ? If it be said that righteous 
Noah, Lot, Abraham, 'Isaac, Jacob, and all the 
prophets will tell them that they were prepared 
for eternal happiness without any knowledge of 

8* 
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tbn doctrine of future retribution, it will amount 
to a full concession that a belief in this doctrine 
is not absolutely necessary to such desirable prep* 
aration. 

Tnnubmni ct the As it is coutonded that God has hot 
'^»'»***"»- seen fit to judge and reward men in 
this world, according to their works ; but has ap« 
pointed to judge them after death, and to punish 
them for their wickedness in the future eternal 
state, we will, with this opinion, contrast the 
divine testimony recorded by Ezekiel: **And 
thou, son of man, prophesy, and say. Thus saith 
the Lord God, concerning the Ammonites, and 
concerning their reproach; even say thou. The 
sword, the sword is drawn ; for the slaughter it is 

furbished; shall I cause it to return 

into his sheath ? I will judge thee in the place 
where thou wast created, in the land of thy nativ- 
ity. And I will pour out mine indignation upon, 
thee ; I will blow against thee in the fire of my 
wrath, and deliver thee into the hands of brutish 
men, and skilful to destroy. Thou shalt be for 
fuel to the fire ; thy blood shall be in the midst of 
the land ; thou shalt be no more remembered ; for 
I the Lord have spoken it." — (Ezekiel xxi. 28, &c.) 
We have here the divine testimony that God 
would judge the wicked Ammonites in the place 
where they were created; that their punishment 
should be in their land, and should be executed hf 
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brutish 'men, who should be skilful to destroy. 
The Ammonites were not created in a future 
state, nor wus the land of their nativity in a future 
state, nor will any one pretend that God will 
deliver the Ammonites into the handd of brutish 
men, in a future state, to be there destroyed by' 
them. Yet all this - punishment is said to be 
executed in God's wrath, and in the fire of his 
indignation. If it was consistent with the moral 
government of the Ruler of the universe to judge 
and punish the idolatrous Ammonites in this 
world, and in their own land, it is dif&cult to see 
why it is not equally consistent with this Divine 
government to judge all nations, and every indi- 
vidual of the human family, and to recompense 
them according to their deserts, in this present 
state. 

After stating, in the foregoing explicit manner, 
the judgment of the Ammonites, the prophet, in 
the next chapter, as explicitly states the execution 
of the divine Indignation against God's cove- 
nant people ; and he lays the scene in the city of 
Jerusalem. After having set forth, in a long 
catalogue of specifications, the crimes and abomi- 
nations of the house of Israel, he thus proceeds : 
" And the word of the Lord came PaniAmem or tha 
unto me, saying. Son of man, the ^•••*"'•'^•"• 
house of Israel is to me becbme dross ; all they 
are brass, and tin, and iron, and lead in the midst 
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of the furnace ; they are even the dross of silver. 
Therefore, thus sailh the Lord God, Because ye 
are all become dross, behold, therefore, I will 
gather you into, the midst of Jerusalem. As they 
gather silver, and brass, and iron, and lead, and 
tin, into the midst of the furnace, to blow the 
fire upon it, to meh it ; so will I gather you in 
mine anger, and in my fury, and I will leave you 
there, and melt you. Yea, I will gather you, and 
blow upon you in the fire of my wrath, and ye 
shall be melted in the fire of my wrath, and ye 
shall be melted in the midst thereof. As silver 
is melted in the midst of the fumade, so shall ye 
be melted in the midst thereof; and ye shall know 
that I the Lord have poured out my fury upon 
you." — (Ezekiel xxiL 17, &;c.) 

It is worthy of notice that the prophet is as 
particular here in stating the place where the 
house of Israel should suffer the execution of di- 
vine wrath, as he was in stating the place where 
the Ammonites should sufler it. The Ammonites 
were to sufifer for their iniquities in their own 
land ; and the house of Israel were to suffer their 
punishment in Jerusalem. * 

To us an important query here arises : As it 
is contended by our divines, that all the sufferings 
which men endure in this world, are nothing in 
comparison with the punishment which they are 
taught to expect in a future state, why are the 
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fonnei so particularly set forth, and the placet 
where they were to be endured designated, so 
that no mistake can be made ; and yet are we not 
favored with any description of the latter ? If in 
any part of the divine writings we could find as 
particular a description of a future state of punish- 
ment, as we have seen of the punishment of those 
whom we have passed in review in this inquiry, 
there would exist no doubt concerning it But 
neither Moses nor any of the prophets erei at* 
tempted to give any relation concerning this future 
retribution, which now constitutes one of the 
principal pillars of religion, and an indispensable 
article in the Christian faith. 

In his description of the siege and j„,miah'. dMerip. 
destruction of Jerusalem, Jeremiah .*l!* **'.''*! .w 

' punkbmrat of im 

compares the punishment Of the sin '••* , 
of the daughter of his people with the punish- 
ment of the sin of Sodom, and says that the for- 
mer was greater than the latter. Let the reader 
carefully consult the following most eloquent 
description: "How is the gold become dim! 
how IS the most fine gold changed ! the stones of 
the sanctuary are poured out in the top of every 
street. The precious sons of Zion, comparable 
to fine gold,' how are they esteemed as earthen 
pitchers, the work of the hands of the potter! 
Even the sea-monsters draw out the breast, they 
give sfuck to their young ones : the daughter of 
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my people is become crael, like the ostriches in 
the wilderness. The tongae of the sucking child 
cleaveth to the roof of his mouth for thirst : the 
young children ask bread, and no man breaketh ' 
it unto them. They that did feed delicately are 
desolate in the streets : they that were brought up 
in scarlet, embrace dunghills. For the punish- 
ment of the iniquity of the daughter of my people 
is greater than the punishment of the sin of 
Sodom, that was overthrown as in a moment, and 
no hands stayed on her. Her Nazarites were 
purer than snow, they were whiter than milk, they 
were more ruddy in body than rubies, their polish- 
ing was of sapphire : their visage is blacker than 
a coal ; they are not known in the streets : their 
skin cleaveth to their bones ; it is withered, it is 
become like a stick. They that be slain with the 
sword are better than they that be slain with 
hunger ; for these pine away stricken through for 
want of the fruits of the field. The hands of the 
pitiful women have sodden their own children; 
they were their meat in the destruction of the 
daughter of my people. The Lord hath accom- 
plished his fury ; he hath poured out his fierce 
anger, and hath kindled a fire in Zion, and it hath 
devoured the foundations thereof. The kings of 
the earth, and all the inhabitants of the world, 
would not have believed that the adversary and 
the enemy should have entered into the gates of 
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Jemsalem." — (Lam. iv. 1 — 12.) Although lan- 
guage and the tongue of the most eloquent would 
fail in the attempt to set forth the suffering of 
mortals to a greater degree than is here 4escril)ed, 
yet there is no intimation, in this description, of 
punishment in a future state. The prophet as- 
sures us that these sufierings were in Jerusalem 
and in Zion, and that they were the accomplish- 
ment of the fierce anger and the fury of tKe Lord. 
If we carefully consider the language we have 
quoted from Ezekiel and Jeremiah, in which they 
set forth the awful retributions of divine justice, 
all which they confined to this life and this mor- 
tal state, it will at once occur to our recollection 
that there are no expressions used in any part of 
the sacred writings, which indicate terrors more 
fearful, or sufierings more intense. 
Should preachers of our times, ^, 

^ ^ Modem pnaehan 

who profess to believe that the pro- notukeuia 
phets of Israel, whose testimony we ' ^^ 
have just considered, were inspired by the Divine 
Spirit to announce the retributions of justice 
against the transgressors of their times, follow 
their example, and confining all the punishments 
which they should hold up to the people, to the 
present state, exert all their wisdom and discern- 
ment to understand the efiects of wickedness of 
all descriptions, and to set them forth in their true 
colors, they would certainly be a very different 



96 EXAMIICATIOIC OF THE DOCTRINE 

kind of preachers from what they now are ; and, 
we believe, a much more profitable kind of 
preachers. Bat what would our Christian con- 
gregations think, should the^, in place of hearing 
from the pulpits the usual and fashionable denun- 
ciations of eternal punishment in the invisible 
world, for the follies and crimes of this life, hear 
the natural and necessary tendency of every spe- 
cies of wrong-doing clearly pointed out, and en- 
forced with all the powers of that eloquence which 
is employed in the usual way, but not a werd 
about a future state of punishment ? Should such 
a change take place, if violent excitements should 
be discontinued, if religious fanaticism should 
cease to produce its frequent paroxysms, and if 
none were made mad with the fears of everlasting 
torment, it is confidently believed that vice would 
be more detested than it now is, and that virtue 
would have more sincere admirers. 

Notwithstanding these remarks are already 
protracted beyond what was at first Contemplated, 
we are unwilling to bring them to a close without 
noticing how exactly the preaching of Jesus 
Christ, the Saviour of the world, corresponded 
with the testimony of the prophets which we liave 
considered. 

- .u . When the divine teacher denounced 
ftoancadbjthesoii the judgmouts of heaveu on the most 

•fOodoatb* Jews. , , •11 11 

perverse and abominable people that 
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e^VBr OUT world produced, the dark, portentous 
clottd of vengeance, which had been gathering for 
afes,, had then acquired such a density as to hang 
▼isibly over the land. He saw the cloud, and wept 
over Jerusalem, knowing that her fearful destruc- 
tion drew nigh. Accordingly, he limited all his 
dreadful deuunciations to the generation in which 
he Gved. The following are some of his dec- 
larations on this subject : *^ Then said Jesus unto 
has disciples, If any man will come after me, let 
him deny himself, and take up his cross, and 
follow me. For whosoerer will save his life, 
shall lose it : and whosoever will lose his life for 
my sake^ shall find it, For \i^at is a man profited,, 
if he' shall; gain the whole world, and lose his own 
soul ? or, what shall a man give in exchange foi 
his soul ? For the Son of man shall come in the 
glory of his Father, with his angels ; and then he 
shall reward every man. according to his works 
Verily I say onto you. There be some standing 
here, which shall not taste of death, till they see 
the Son of man coming in his kingdom." — (Matt. 
xn, 24 — ^28.) " Fill ye up then the measure of 
your Others. Ye serpents, ye generation of vi- 
pers, how can ye escape the damnation of hell ? 
Wherefore, behold, I send unto you- prophets, 
und wise men, and scribes r and some of them ye 
shall kill and crucify, and some of them shall ye 
•eourge in your synagogues, and persecute them 
'9 
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from city to city ; that upon you may come all the 
righteous blood shed upon Ae earth, from the blood 
of righteous Abel» unto the blood of Zacharias, son 
of Barachias, whom ye slew between the temple 
and the altar. Verily I say unto' you, All these 
things shall come upon this generation. O 
Jerusalem, Jerusdem, thou that kiUest the pro|^- 
ets, and stonest them which aie sent unto thee, 
how often would I have gathered thy children 
together, even as a hen gathereth her chickens 
imder her wings, and ye would not ! Behold, your 
house is left unto you desolate. For I say unto 
you, Te shall not see me henceforth, till ye shall 
say. Blessed is he that cometh in the name of the 
Lord."— (Matt,xxiii.32— 39.) "Whosoever there- 
fore shall be ashamed of me, and of my words, in 
this adulterous and sinful generation; of him 
also shall the Son of man be ashamed, when he 
cometh in the glory of his Father with the holy 
angels. And he said unto them. Verily I say unto 
you, that there be some of them that stand here 
which shall not taste of death, till they have seen 
the kingdom of God come with power." — (Mark 
viii. 37 ; iz. 1.) " For whosever shall be ashamed 
of me, and of my words, of him shall the Son of 
man be ashamed, when he shall come in his own 
glory, and in his Father's, and of the holy angels. 
But I tell you of a truth, there be some standing 
here which sh^U not taste of death till they see 
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ike kingdom of Ood."— (Luke iz. 26, 27.) "And 
when ye shall see Jerusalem compassed with ar« 
mies, then know that the desolation thereof is nigh* 
Then let them which are in Judea flee to the moun- 
tains ; and let them which are in the midst of it 
depart out ; and let not them th^t are in the coun- 
tries enter thereinto. For these he the days of 
vengeance, that all things which are written may 
be fulfilled. But woe unto them that are widi 
child, and to them that give suck in those days ! 
for there shall he great distress in the land, and 
wrath upon this people. And they shall fall by 
the edge of the sword, and shall be led away 
Ibaptive into all nations ; and Jerusalem shall be 
'trodden down of the Grentiles, until the times of 
the Gentiles be fulfilled. And there shall be 
signs in the ,sun, and in the moon, and in the 
stars ; and upon the earth distress of nations, 
with perplexity ; the sea and the waves roaring ; 
men's hearts failing them for fear, and looking 
after those things which are coming on the earth ; 
for the powers of heaven shall be shaken. And 
then shall they see the Son of man coming in a 
cloud, with power and great glory. And when 
these things begin to come to pass, then look up, 
and lift up your heads ; for your redemption draW- 
eth nigh. And he spake to them a parable : Be- 
hold die fig-tree and all the trees; when they 
now shoot forth, ye see and know of your own- 
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selves that summer is bow nigh at faand« So 
likewise ye, v^hen ye see these things come to 
pass, know ye that the kingdom of €k>d is nigh at 
hand. Yerily I say unto you, l^is geneiadoii 
shall not pass away, till all be fulfilled.'' — (Luke 
xxi. 20 — 32.) << Immediately after the tribulatioa 
of those days, shall the sun be darkened, and the 
moon shall not give her light, and the stars shall 
fall from heaven, and the powers of the heaven 
shall be shaken ; and then shall appear the sign 
of the Son of man in heaven ; and then shall ail 
die tribes of the earth mourn, and they shall see 
the Son of man coming in the clouds of heaven 
with power and great glory. And he shall sevA 
his angels with a great sound of a trumpet, and 
they shall gather together his elect from the four 
winds, from one end of heaven to the other. Now 
learn a parable of the fig-tree ; when his branch 
is yet tender, and putteth forth leaves, ye know 
the summer is nigh ; so likewise ye, when ye shall 
see all these things, know that it is near, even at 
the doors. Veril^ I say unto you, This gene- 
ration shall not pass, till all these things be ful- 
filled."— (Matt, xxiv. 29—34.) 
„^ . If Jesus, like modern preachers, 

Modem pTMcaan ^ ' ^ ^ ' 

not i>k« liad believed that in this state of being 
God neither judged nor rewarded 
men according to their works ; but that in a fu- 
ture state he hath appointed a general judgment, 
and will in eternity punish, with unspeakable 
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aererity^ those who do wickedly in this wodd, 
would he have been so very particular to limit 
all the denunciations of divine wrath, which he 
announced to his enemies, to the generation in 
which he lived ? Had Jesus been of the opinion 
that a belief in this future and eternal retribution 
was indispensable to the cause of true piety, re- 
ligion and morality, would he not have preached 
as our divines now do, and brought that hell, 
in which our preachers believe, and which they 
constantly hold up to the people, directly before 
the eyes of the multitudes who attended on his 
preaching ? If it be said that Jesus did threaten 
■the wicked with hell fire, we say that we have 
no proof that he ever used any words by which 
he meant to express what our preachers mean by 

the word hell. 
9* 



CHAPTER IV. 

A COMSIDEBATIOIC OF THB FBOMIlfSlVT FASaA«S8 
WHICH JLV& THOUGHT TO TBjkCU IJETBIBUTOW. 

B«u.iM.iiiif«ii. Bt those, in om times, who en^ 
^'"' deavor to maintain that where Jesus 
used the phrase, *' A gehenna of fire," rendered by 
our translators, " hell fire," (Matt. t. 2S,) ha. 
meant to designate a place of torment m the 
future states it 13 argued that this must have been 
his meaning, because he knew that the lews, to 
whom he spoke, were in the haUl of using the 
same phrase for this purpose. To this reasoning 
we state the following objections : 1st. To support 
the fact, on which they rest this argument, they 
have never been able to produce anything like 
undoubted authority. And why they should feel 
satisfied to rest a doctrine of such immense im- 
portance on authority which, at any rate, must 
be considered doubtful, is very questionable. It 
is by no means certain th&t the Jews, in our 
Saviour's time, were in the habit of using the 
word GehenTui to signify a place of future misery. 
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2d. If we look at the passage BuniMtiMofUM 
where this word is founds and exam- ^^*'^' 
ine it with stxitable candor, it is believed that we 
shall be fully satisfied that Jesus did not mean to 
speak of a state of torment in the futnre world. 
See verses 21, 22 : " Ye have heard that it was 
said by them of old time, Thou shalt not kill ; 
and whosoever shall kill shall be in danger of 
the judgment ; but I say unto you, that whosoever 
is angry with his brother without a cause shall be 
in danger of the judgment ; and whosoever shall 
say to his brother, Raca, shall be in danger of the 
council ; but whosoever shall say, Thou fool, shall 
be in danger of hell fire." Now, no candid per* 
son will pretend that Jesus meant to designate a 
future state of punishment by being in danger 
either of the judgment, or of the council. But if 
by these he did not mean to point out a future 
state of sufferings, but alluded to temporal sufiler- 
ings only, it must appear strangely extravagant 
to suppose that by the last he meant a state of 
sufferings in the future world. The first crime 
is that of being angry with a brother without a 
cause ; the second is that of saying to a brother, 
Raca; the thh*d is diat of calling a brother a 
fool. Will any candid person pretend that there 
is such an infinite difi^nce between the two 
first of these ofiences, and the last, that temporal 
punishments were suitable to be inflicted for the 



A 



#^ 



104 BXAIONATION OP THB DOGTBINB 

two first, but that nothing short of the torments 
of that hell, in which our clergy believe, are suit- 
able to the last ? Such a conclusiop, we think, 
but a few candid minds, after deliberate consider- 
ation, will adopt 
Dr.i.ci«fc«>» I)r« Adam Clarke, a believer in 
opinioH. future punishment, is candid enough 
to allow that the passage under consideration had 
no allusion to sufferings out of this world. On 
the text he says,—" It is very probable, that our 
Lord means no more here than this : If a man 
charge another with apostacy from the Jewisb 
religion, or rebellion against God, and cannot 
prove his charge, then he is exposed to that 
punishment, (burning alive,) which the other must 
have suffered if the charge had been substantiated. 
There are three kinds of offences here, which 
exceed each other in thek degrees of guilt. 1, 
Anger against a man, accompanied with some 
injurious act. 2, Contempt^ expressed by the 
opprobrious epithet, Raca, or shallow brains. 3. 
Hatred, and mortal enmity , expressed by the term 
morehf or apogtate, when such apostacy could not 
be proved. Now, proportioned to these three 
offences, were three different degrees of punish- 
ment, each exceeding the other in severity, as 
the offences exceeded each other in their different 
degrees of guilt 1, The Judgment^ the Coun- 
cil of twenty-three, which could inflict the punish- 
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nent of i^rangling. 2, The Sanhedrim, or 
Great Council, which could inflict the punish- 
ment of stoning. 3, The being burnt alive in 
the yalley of the Son of Hinnom. This appears 
to be the meaning of our Lord." 

The learned Parkhurst says» in his PMttw«fiopin- 
Greek and English Lexicon, on the ^* 
phrase **geenna tou puros, a gehenna of fire, — 
(Matt. T. 22,) does, I apprehend, in its otUward 
and primary sense, relate to that dreadful doom 
of being bur Tit alive in the valley of Hinnom" 
This lexicographer also was a 'believer in future 
punishment We quote these authors, whose 
biblical learning is highly esteemed, by the clergy 
of all denominations, not because we think them 
always correct in their opinions, but because, as 
they were t*jiievers in a future state of punish- 
ment, they w(i,uld not have applied the text under 
consideration, to any punishment endured in this 
world, if they could have been justified in apply- 
ing it to the hell, in the future world, in which 
they believed. 

Mr. Whitman, in the work he en- ReT.B.whitiii«ii«i 
titles, " Friendly Letters to a Univer- """*• 
salist,"^ recently published, contends, with much 

*Whitman*s Letters to a UniTersalist, were published in 
June, 1833. Mr. Whitman's biographer (p. 104) attributes 
the production of these letters to "an attack from a Mr. Paige, 
the Universalist minister in Cambridgeport." The Mr. Paige, 
here mentioned as if scarcdy Imown, is the Rev. L. R. Paiga 
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more spirit than humility, on p. 170, that Jesos 
was either a fool, or a liar, if he made use of the 
phrase "A giehenna of fire," to signify punishment 
in the raUey of Hinnom ! To us, it seems some* 
what remarkable, that he should have inserted the 
word fooli as. that is the very word, in the text« 
which he contends places him who uses it in 
danger of the future punishment for which he 
contends. This reminds us of the words of the 
Saviour to his disciples, "Ye know not what 
manner of spirit ye are of." For humanity's sake, 
and for his sake, and for mercy's sake, we hope 
his doctrine is not true. But we have but little 

at present of the same place. Mr. P. had published a teriew 
of Mr. Whitman's Village Sermons, in which he pointed out 
some gross sophistries. Mr. W. eridently felt woooded ; and 
his bitterness flowed when he wrote his Letters to a UniTer- 
salist. This last named work is proof of Mr. Whitman's 
superficial manner. The grossest sophistries and misstate- 
ments aboand in it. So evident was this, that his brother, in 
a biographical notice, felt called on to say, " This rolome was 
prepared under unfavorable circumstances, and written in 
great haste, and without opportunity for reexamination. Mr. 
VSHiitman sent to the printer each morning what he had 
written during the previous day. Under these circumstances 
it will not be thought strange that the volume should contain 
some arguments which are weak or sophistical, and which the 
author himself would upon further reflection have rejected.'' 
Memoir of Whitman, p. 104. In a short time after the 
appearance of the Letters to a Universalist, Mr. Balfour 
published his "Reply to Bev. Bernard Whitman on the 
term Gtehenna," a work that completely exposed the inaccu- 
racies, mistakes and sophistries of Mr. W. on that point. 
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doubt that he endures the very anguish of soul, 
which we believe Jesus meant to represent, sym- 
bolically, by the phrase "il Crehenna of fire,** 
This agrees with our views of the use of Gehenna 
by James, eh. iii< 6': " And the tongue is a fire, 
a world of iniquity : so is the tongue among our 
members, that it defileth the ^hole body, and set- 
teth on fire the course of nature ; and it is set on 
fire of Gehenna.'* Mr. Whitman allows, on p. 
172, that Jesus sometimes used the word Gehen- 
na to signify spiritual punishment in this world; 
but seems not to realize that by this concession 
he put it out of his power to prove that he ever 
used it to designate a punishment in the future 
state. Nor does he prov^ that spiritual punish- 
ment, in this world, was not meant, l)y the 
Saviour, in the passage we have noticed. 

By an attentive perusal of the Tm. impoit or um 
ar^ment of the Saviour, in Matt, v., '■■^•• 
in which this passage is found, we are satisfied 
that the divine teacher designed to inform his dis- 
ciples, that in the spiritual government of the 
kingdom of heaven, here on earth, cognizance 
would be taken of crimes, which should consist in 
the wickedness of the heart, though no overt act 
were committed ; and that he made use of legal 
punishment symbolically, to indicate the mental 
sufferings to which the sinfulness of the heart 
would subject men. And we believe that who- 
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ever will candidly examine Matt. v. from the 17th 
verse to the 30ih, inclusive, will be of our opinion. 
" The word of God is quick and powerful, and 
sharper than any two-edged aword^ piercing even 
to the dividing asunder of soul and spirit, and of 
the joints and marrow, and -is a discemer of the 
thoughts and intents of the heart. Neither is 
there any creature that is not manifest in his 
sight ; but all things are naked and open onto the 
eyes of him with whom we have ta do." — (Heb. 
iv. 12, 13.) 

ftiitaiMd br th* It ought to be kept in mind, that 
conuxt. when Jesus used the phrase, " A 
Gehenna of fire," in the pcussage in Matt. v. 22, 
and several times more in the same discourse, he 
was speaking, not to the Scribes and Pharisees, 
nor to the Jews, as a people, but to his disciples ; 
and that he was giving them spiritual instruction, 
which related to his own kingdom of divine 
righteousness. To be satisfied of this £Eict, the 
reader may commence with the chapter, and its 
truth will at once appear. In the &re part of this 
chapter, Jesus taught his disciples the character 
of that righteousness which. is indispensable in his 
gospel kingdom, or kingdom of heaven . He gave 
them to understand that unless their righteous- 
ness should exceed the righteousness of the 
Scribes and Pharisees, they could not enter into 
the kingdom of heaven. The righteousness of 
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the Scribes and Pharisees consisted in a very 
scTupalous observance of the rites and outward 
duties of the law of Moses and the priesthood of 
Aaron ; but Jesus informed them that they had 
omitted the weightier matters of the law, such as 
judgment, mercy and faith. These weightier 
matters were required by Jesus of his disciples, 
and constituted that righteousness which was re- 
quired in his spiritual kingdom ; in which king- 
dom his apostles were constituted kings and 
priests unto God. In this spiritual kingdom or 
government, there must be a spiritual discipline 
that would take cognizance of the thoughts and 
intents of the heart, and faithfully administer to 
overy man a righteous retribution. The judg- 
ment-seat of Christ is in the heart of every Chris- 
tian. Before this tribunal all his thoughts are 
laid open. If he allows himself to be angry with 
a brother, contrary to the law of Christ, he feels a 
corresponding condemnation ; if he utter a word 
to his brother which is a violation of this spirit of 
love, a corresponding retribution is inevitable. To 
express these retributions, we think Jesus made 
use of temporal punishments symbolically. 

The kingdom of God, or the gospel pwnnatioiiofGe. 
of Christ, was set up in our world- to ^••''""p^""^- 
enlighten it ; it is therefore the light of the world ; 
and the more this light advances, the more it will 
reprove of sin, overcome it, and save men from 

10 
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it. Men, destitute of the knowledge of the gos- 
pel, can justify themselves, while rendering evil 
for evil; but the law of Christ condemns the 
practice. But when Jesus spoke of the damna* 
tion of Gehenna, in Matt, xxiii. 32, he was ad* 
dressing the Scribes and Pharisees in their temple, 
accusing them of their hypocrisy and wickedness, 
and said : '* Ye serpents, ye generation of vipers, 
how can ye escape the damnation of Gehenna?" 
And he proceeds immediately to show them what 
he meant by this damnation, and when it would 
,come upon them ; for he adds : '* Wherefore, be- 
hold, I send unto you prophets, and wise men, and 
scribes ; and some of them shall ye kill and crucify ; 
and some of them shall ye scourge in your syna< 
gogues, and persecute them from city to city ; that 
upon you may come all the righteous blood shed 
upon the earth, from the blood of righteous Abel 
unto the blood of Zacharias, son of Barachias, 
whom ye slew between the temple and the altar. 
Verily I say unto you, all these things shall come 
upon this generation." That Jesus here spoke 
of the destruction of Jerusalem by the Romans, 
is fully and clearly seen, by duly noticing the fact, 
that when he had finished his address to the 
Scribes and Pharisees, in the temple, he went 
out, and his disciples followed him privately to 
the Mount of CUives, where they asked him when 
those things should take place ; to which he re* 
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pbed, in a particulair descripdon of die time of 
trouble when Jerusalem should be destroyed, and 
informed them that that generation should not 
pass away, until the whole should be accomplished. 
By the whole connexion, it evidently appears, that 
when Jesus denounced on his wicked enemies^ 
who he knew would put him to death, and perse- 
cute his disciples, the damnation of Gehenna, he 
gave them to understand, that the woful judg- 
ments, of which their prophets had warned diem, 
would soon be executed. 

Cruden says that some suppose Tophrtandoehtn^ 
that "the name of Tophet is given to »•*>»•••»•• 
the valley of Hinnom, because of the sacrifices 
that were offered there td the god Molech, by 
beat of drum, which in Hebrew is called Toph." 
We meet with this word applied to this valley, 
which is Gehenna, as written in Greek, 2 Kings 
xxiii. 10 : " And he defiled Tophet, which is in 
the valley of the children of Hinnom, that no 
man might make his son or his daughter to pass 
through the fire to Molech." Also, Isaiah xxx. 
33: "Tophet is ordained of old; yea, for the 
king it is prepared; he hath made it deep and 
large ; the pile thereof is fire and much wood ; the 
breath of the Lord, like a stream of brimstone, 
doth kindle it." Such is the prophet's figurative 
language, when speaking of the destruction of the 
Assyrian army. Again; Jereiniah vii. 31, 32: 
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" And they have built the high places of Tophet, 
which is in the valley of the son of Hinnom, to 
burn their sons and their daughters in the fire ; 
which I commanded them not, neither came it 
into mine heart. Therefore, behold, the days 
come, saith the Lord, that it shall no more be 
called Tophet, nor. The valley of the son of Hin- 
nom, but The valley of slaughter : for they shall 
bury in Tophet till there be no place." See also the 
whole of ch. xix., in which we find a most awful 

r 

description of the destruction of Jerusalem, and in 
which the Lord says, verse 12 : " Thus will I do 
unto this place, saith the Lord, and to the inhabi- 
tants thereof, and even make this city as Tophet." 
Here we have a most clear description of the 
damnation of Tophet, or of the valley of the son 
of Hinnom, or of Gehenna, for these several 
words mean the same thing. Now it appears to 
us, after giving the subject as much attention, as 
the most patient investigation could bestow, that the 
supposition, that Jesus meant that the Scribes and 
Pharisees should understand him to be speaking 
of a damnation, when he spoke of the damnation 
of Gehenna, of which none of their prophets ever 
spoke, does no small vi'^lence to the sacred writ- 
ings, and is but a small recommendation of the 
discernment of those who would support it. To 
us, it is a warning specimen of the iron bondage, 
in which tradition has bound the human mind, 
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and strangely hampered the brightest intellects. It 
seems that these erring brethren have given up 
the high places demolished by king Josiah, and 
built new ones in a Tophet, which they, have lo- 
cated in a future state, where their Molech is to 
receive their sons and their daughters, in his 
bosom of fire ? The making of shrines to this 
idol has long been a source of much gain, and 
the craftsmen in the employ are as careful of his 
magnificence and repute, as Demetrius was of the 
bme of Diana of the Ephesians. But they seem 
to be blind to the immense sufierings, which they 
inflict on thousands of innocent beings, by driv- 
itig them into gloom and madness, with Uie ter- 
rors of their doctrine. 

If in the passages, which have been noticed, 
where the Saviour used the word Gehenna, no 
allusion to a future state of punishment can be 
discovered, even those who believe that such 
doctrine is taught in the Scriptures, will feel no 
confidence in using any other passage, where the 
same word occurs, in support of such punishment. 
We shall, therefore, submit our remarks on the 
word Gehenna, as a sample of our views of the 
use of this word, in all the passages, in which it 
is found in the New Testament 

As Jesus, in the instructions which ^ , , ^ ^ 

' Panuhnent of tht 

he gave to his disciples, was quite Jewiwotathu 
particular in giving them to under- 

10* 
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Stand, that his coming to render onto his friends 
and his enemies according to, their works, would 
take place in the generation in which he lived, 
and while some of them should remain alive on 
the earth, it is worthy of special notice that he gave 
them no information that he should ever come 
for such a purpose in any later age or period of 
time. Corresponding with this important fact, we 
find, in the writings of his apostles, that whenever 
they spoke of the coming of their Divine Master, 
they spoke of it as an event immediately to take 
place. Peter and John were doubtless present 
when Jesus spoke to his disciples on this subject; 
and it is evident enough from certain expressions 
we find in their writings, that they remembered 
his sayings. Among ,the important signs, which 
he charged his disciples duly to regard, Jesus 
more than once mentioned the coming of false 
Christs, who should deceive many. See Matt 
xxiv. 5 : " For maiiy shall come in my name, 
saying, I am Christ; and shall deceive many." 
Verse 24 : " For there shall arise false Christs, 
and false prophets, and shall show great signs and 
wonders ; insomuch that, if it were possible, they 
shall deceive the very elect." Compare this with 
1 John ii. 18: "Little children, it is the last 
time ; ^nd as ye have heard that antichrist shall 
come; even now are there many antichrists; 
whereby we know that it is the last time." It is 
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not probable that this epistle was written more than 
one or two years before the destruction of Jerusa- 
lem, by the Romans. The time had then come 
for the special signs, of which Jesus spoke, to ap- 
pear. They did then appear ; and this disciple 
thereby knew the last time, by which is meant 
the end of the world, of which Jesus spoke in 
Matt, xxiv., was at hand. In his warnings to his 
disciples, Jesus charged them to be watchful. 
See verses 42 — 44 : " Watch, therefore ; for ye 
know not what hour your Lord doth come. But 
know this, that if the good man of the house had 
known in what watch the thief would come, he 
would have watched, and would not have suffered 
his house to be broken up. Therefore, be ye also 
ready ; for in such an hour as ye think not, the 
Son of man cometh." Compare this with 2 Peter 
iii. 10 : " But the day of the Lord will come as a 
thief in the night." As Peter wrote this epistle 
eight or nine years before John wrote, as before 
quoted, he does not affirm that the time, called the 
last time, had actually come. The _ 
signs, of which the Divme Master wuh their M.rter 

1 ^ 1 . 1 . . 1 on thia matter. 

spoke to his disciples, were not so 
visible when Peter wrote as they were when 
John spoke of many antichrists. On this particu- 
lar, see the Apostle Paul, 1 Thess. v. 1 — 6: 
" But of the times and the seasons, brethren, ye 
have no need that I write unto you. For your- 
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selves know perfectly, that the day of the Lord so 
Cometh as a thief in the night. For when they 
shall say, Peace and safety ; then sudden destruc- 
tion Cometh upon them, as travail upon a woman 
with child ; and they shall not escape. But ye, 
hrethren, are not in darkness, that that day should 
overtake you as a thief. Ye are all the children 
of the light, and the children of the day ; we are 
not of the night, nor of darkness. Therefore, let 
us not sleep, as do others ; but let us watch and 
be sober." This epistle was written some few 
years before that of St. Peter, from which we 
have quoted. Though St. Paul was not present 
with the disciples, when the Divine Master gave 
them the warnings of which we have spoken, he, 
as well as all the Christian converts, had had ample 
opportunities to learn these things from those who 
had heard them from the lips of Jesus. The least 
attention to the words of the Apostle Paul above 
quoted, will discover that the writer expected that 
the day of the Lord, of which he spoke, would 
come as a thief, in the life^time of those to whom 
his epistle was directed. 

Book of In accordance with the fact that 

lUT^ution. tijg judgments of which Christ and 

his apostles spoke, were all accomplished neat the 
time of the destruction of Jerusalem, we find the 
testimony recorded in the book of Revelation. 
See ch. i. 1 : " The revelation of Jesus Christ, 
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which God gave unto him, to show unto his ser- 
rants Uiings which must shortly come to pass." 
Verse 3 : " Blessed is he that readeth, and they 
that hear the words of this prophecy, and keep 
those things which are written therein ; for the 
time, is at hand." Ch. iii. 2 : " Behold, I come 
quickly ; hold that fast which thou hast, that no 
man take thy crown." Ch. xxii. 7 : " Behold, I 
come quickly ; blessed is he that keepeth the say- 
ing's of the prophecy of this book." Verse 10 : 
" And he saith unto me. Seal not the sayings of 
the prophecy of this book; for the time is at 
hand." VerSe 12: "And behold, I come quick- 
ly ; and my reward is with me, to give every man 
according as his work shall be." — (Com. Matt, 
xvi. 27, 28.) Verse 20 : " He which testifieth 
these things saith, surely I come quickly; Amen. 
Even so, come, Lord Jesus." 

It may serve to confirm, what we ^ ^ ,^ . . 
are here endeavoring to establish, to and Reflation 
compare the direction given (Rev. """p*" • 
xxii. 10,) with certain directions which were given 
to the prophet Daniel. In Dan. viii. 26, it was 
said to the prophet : " And the vision of the 
evening and the morning which was told is true ; 
wherefore shut thou up the vision ; for it shall be 
for many days." Also — ^xii. 4 : " But thou, O 
Daniel, shut up the words, and seal the book, 
6ven to the time of the end." Verse 9 : " And 
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,he said, Go thj way, Daniel ; for the words aie 
closed up and sealed till the time of the end.** 
In the last Terse of the chapter the prophet was 
told that he should rest, and stand in his lot at the 
end of the days. The reader will learn by these 
passages, that th^ reason why Daniel's prophecy 
was sealed up, was because it related to erenta 
that would not take place for "many days." 
With this fact let it be noticed that when Jesus 
spoke of the destruction of Jerusalem, as recorded 
Matt, xxir., he referred to this prophecy of Daniel ; 
and gave his disciples to understand that they 
might live to see it fulfilled. Here then let it be 
noticed, that Daniel prophesied but about six hun* 
dred years before the destruction of Jerusalem. 
Let these circumstances and facts be compared 
with the direction given in Rev. xxii. 10 : " And 
he saith unto me. Seal not the sayings of the 
prophecy of this book ; for the time is at hand." 
By bringing these Scriptures together, we see 
that Daniel was in his lot when his prophecy 
was fulfilled ; and that this was when Jerusalem 
was destroyed. We also learn the impropriety 
of supposing, that the coming of Christ, to render 
to every man according to his works, of which 
we read in the last chapter of the Bevelation, is 
yet future. If Daniel's prophecy was sealed up, 
because the events were six hundred years dis- 
tant; and if the prophecy in Revelation was not 
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allowed to be sealed, because the time of its ful- 
filment was at hand, is it reasonable to suppose it 
is yAt future, after nearly eighteen hundred years 
hayf*. passed away ? 

Having ihuis shown that no judg- Thatowgoinfuw 
ments were denounced on the wicked, ««"•»<• •■'««>• 
either by Jesus or his apostles, that were not con- 
fined to the generation in which they lived, we 
are naturally led to inquire, why these divinely 
inspired teachers omitted the denunciation of 
retribution in the future state, if such be indis- 
pensable for the support of the religion which 
they taught, and the virtues which they recom- 
mended? Did neither Jesus nor his apostles 
understand the laws of the human mind so as to 
know that unless rewards and punishments in t^e ' 
future world were constantly enforced on the 
minds of men, they would never be truly pious 
or morally virtuous ? How came it to pass that 
our revival preachers should now understand 
these important things better than those to whom 
we look as to teachers sent of God ? 

The parable of the Rich Man and p^^yeofth. 
Lazarus, recorded in Luke 16th, last iuehMwian4u«- 
paragraph, is thought, by divines in 
general, to be ample, and even positive proof of 
a future state of torment. Most Christian people 
have been in the habit of so understanding this 
portion of our Saviour's instructions ; and when 
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we consider the force of education, and the prone- 
ness of the human mind to follow the beaten path 
of tradition, we are not at all surprised that thou- 
sands of people, for centuries, have given their 
full assent to such a use of this Scripture. But 
we must acknowledge, that it is ilot a little to be 
wondered at, that so many learned critics, as have 
written commentaries on the scriptures, should 
have overlooked the true application of this parable. 
As we have, many years since, published our 
reasons for dissenting from the commonly re- 
ceived opinion concerning this Scripture, and also 
given our views of its true meaning ; and as these 
views are now generally known among those 
who have rescinded the doctrine of a future state 
of punishment, we propose to do little more, in 
this place, than to present the reader with what 
we may call the key which unlocks the mystery 
of the parable. 

But the reader may possibly ask, 

Reanns for ng'ard** tf *■ •/ 

infittobeapar^ by what authority WO call this Scrip- 
ture a parable. By answering this 
query, it seems probable we may assist the reader 
the more easily to comprehend the whole subject. 
Let us ask what good reason we have to believe 
the following Scripture to be a parable ? Judges 
ix. 8 — 15 : " The trees went forth on a time to 
anoint a king over them ; and they said unto the 
olive-tree, Reign thou over us. But the olive-tree 
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said unto them, Should I leaYe my fatness, where* 
with by me they honor God and man, and go to 
be promoted over the trees ? And the trees said 
v^ito the fig-tree, Come thou, and reign over us. 
But the fig-tree said unto them. Should I forsake 
my sweetness, and my good fruit, and go to be 
promoted over the trees ? Then said the trees unto 
the vine^ Gome thoa, and reign over us. And 
the vine said unto them, Should I leave my wine, 
which cheereth God and man, and go to be pro- 
moted over the trees ? Then said all the trees 
unto ^e bramble. Gome thou, and reign over us. 
And the bramble said unto the trees, If in truth 
ye anoint me king over you, then come and put 
your trust in my shadow; and if not, let fire 
come out of the bramble, and devour the cedars 
of Lebanon." In answer to our question respect- 
ing this passage, the reader replies: We have 
two ample reasons for saying that this passage is 
a parable. 1st. Trees are not only destitute of 
the power of speech, but are even inanimate ; and 
therefore never wanted a king to rule over them, 
nor ever spoke to the olive-tree, to the fig-tree, to 
the vine, pr the bramble on such a subject. And 
Sd. The connexion in which this passage^ is 
found, shows clearly, that Jotham, who delivered 
it, used the trees to represent the Shechemites, 
who anointed Abimelech king over them; and 
the bramble to represent Abimelech. All will al^^ 

11 
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low that these are good reasons for helieving th^t 
(he Scriptore above quoted is a parable. 

Now we conceive that we have two reasons for 
calling this Scripture, concerning the Rich Man 
and Lazarus, a parable, which are not only simi- 
lar to those above offered, for calling the words 
of Jotham, a parable, but equally applicable. In 
the first place, it is just as well known, that a 
dead man can neither see nor speak, as it is that 
trees never talk. But it may be said, that it was 
in heU that the rich man lifted up his eyes and 
saw Abraham afar off. True, but this heU is the 
same as that of which Jacob spake, when he said, 
(Gen. xxxvii. 33,) "I will go down into the 
grave (hades) unto my son, mourning." Does 
anybody believe that Jacob thought that his 
son had gone to such a hell as Christian people 
believe the wicked will be tormented in here- 
after, and that he himself was going there too ? 
Job says, " Oh that thou wouldst hide me in the 
grave, (hades,) that thou wouldst keep me secret, 
until thy wrath be passed, that thou wouldst ap- 
point me a set time, and remember me ! '' — (Ch. 
xiv. 13.) The reader is requested to keep in 
mind that it is said that the rich man lifted up 'his 
eyes in hades, being in torment. But this hades 
is the place in which Job desired that Grod would 
hide him, until his wrath was passed. Gould one 
of our preachers, who are in the habit of worldng 
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on the fears of the people by the use of the word 
heU, in any way more surprise a congregation 
than by uttering, publicly, Job's prayer, above ci- 
ted ? What woul4 the people now think, should 
they hear such a preacher say, in prayer to God, 
*' Oh that thou wouldst hide me in hell, that 
thou wouldst keep me secret until thy wrath be 
past?" It is in hell that God's wrath is endured 
to the greatest possible degree, according to the; 
doctrine of the preachers of whom we speak ; but 
it is clear enough that Job thought if he could be 
hid in hades he would be secure from the wrath 
to which he was exposed while in this mortal life. 
Did Job expect that he should go to hades ? Yes : 
for he says, (See ch. xvii. 13, 14,) " If I wait, 
the grave (hades) is mine house : I have made 
my bed in darkness. I have said to corruption, 
Thou art my father ; to the worm. Thou art my 
mother, and my sister.*' How does Job describe 
his expected, and wished for condition in hades ? 
—(See ch. iii. 17—19.) "There the wicked' 
cease from troubling ; and there the weary be at 
rest. There the prisoners rest together; they 
hear not the voice of their oppressor. The small 
and great ate there ; and the servant is free from 
his master.'* 

The reader will deem the fact im- 

.... . SenM of hadtt, 

portant, m our mquiry, that the word 

hades is nowhere used in the Old Testament, to 
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Signify a place of suflfering. In the Hebrew, tbe 
word rendered grave in the above quotations is 
Skeolf which in many other {Places is rendered 
hell. In the Greek, the word is hadeSf both in 
the passage in Genesis, above quoted, and in this 
parable of the Rich Man and Lazarus ; and there 
is no reason why the word should not have been 
rendered grave in the last as well as the other. 
But if our translators had rendered the word 
hades^, grave, in this parable, no one would ever 
have believed that it was anything but a parable. 
Wakefield says, treating on Uiis parable, " It must 
be remembered, that hades nowhere means heU m 
any author whatsoever, sacred or profane ; and 
also, that our Lord is giving his hearers a para* 
ble." Dr. Campbell, speaking of hades, says, 
" In my judgment it ought never in Scripture to 
be rendered heU, at least in the sense wherein 
that word is now univers&Uy understood by 
Christians." 

Dr. Clarke says, " The word keU, used in the 
common translation, conveys now an improper 
meaning of the original word ; because heU is only 
used to signify the place of the damned. But as 
the word hell comes from the Anglo-Saxon helan, 
to eoveri or hide, hence the tiling or slating of a 
house is called, in some parts of England, (par- 
ticularly Cornwall,) heling, to this day; and the 
covers of books, (in Lancashire,) by the same name. 
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BO the literal import of the original word hades 
was formerly well expressed by it." 

If we allow the account of the rich coot^6«c«trf 
man after he died to be a literal ac- Mpposiaf u « um- 
count, and do not allow that it is a 
parable, we make out that afler the rich man lite- 
rally died} he could see and speak, and know per* 
sons. But Uiis would directly contradict the 
declaration of the wise man; (See Eccl. ix. 5:) 
" For the living know that they shall die ; but the 
dead know not anything." Divine revelation 
makes us acquainted with no sentient existence 
of man, after he dies, until he is raised from the 
dead ; in which resurrection Jesus told the Sadda- 
cees, that men are the children of God, being the 
children of the resurrection ; that they are equal 
unto the angels, and can die no more. It is quite 
clear that St. Paul believed in no sentient state 
between death and the resurrection ; for he reasons 
as follows: (1 Cor. xv. 16—18:) "For if the 
dead rise not, then is not Christ raised ; and if 
Christ be not raised, your faith is vain ; ye are 
yet in your sins. Then they also which axe fallen 
asleep in Christ are perished." What sense would 
there be in this declaration of the apostle, if men 
can exist, and know, and see, and speak, and 
suffer, and enjoy, after they are dead, without being 
made alive in the resurrection ? Look, for a mo- 
ment, at Lazarus, in Abraham's bosom. What 

11* 
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dbuditibn is Abraham in ? The common opinion 
is, that he is in a happy state. What benefit then 
would a resurrection be to him ? What condition 
is Lazarus in ? This same common <^inioh sup^ 
poses that he is in a blessed stale. How then 
could St. Paul say, that unless Abraham and 
Lazarus should be raised from the dead, they had 
perished? If we maintain this state between 
death and the resurrection, in which men are 
active beings, exercise the functions of conscious- 
ness, are capable of enjoying and of suffering, 
we contradict the statement made by St. Paul just 
recited. Now the scene, of what we call the 
parable of the Rich Man and Lazarus, is not laid in 
the resurrection state, but in hades^ or the grave ; 
and Abraham with Lazarus in his bosom, and the 
rich man, are all here where they hold conversa- 
tion. 
.... .^ Will it be asked, if in all the 

Buntlai'aseof the 

woid sheoi bj Scriptures there is to be found a pas- 
sage, where the word keU is used, 
and where it represents those who are there as 
speaking, and where nothing is meant by hell but 
the gravCf or the state of the dead ? (See Isa, 
xiv. 9^^11:) ^^Hell (hades) from beneath is 
moved for thee to meet thee at thy coming; it 
stirreth up the dead for thee, even iaU the chief 
ones of the earth ; it. hath raised up from their 
thrones all the kings of the nations. . All they 
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shall speak, and say unto thee, Art thou also be- 
come weak as we ? Art thou become like unto 
us? Thy pomp is brought down to the grave, 
(hell or hades,) and the noise of thy viols ; the 
worm is spread under thee, and the worms cover 
thee." Here the prophet makes the inhabitants 
of hell, with all the ancient kings, and chief ones 
of the earth, come forth to meet the king of Baby- 
lon at his approach ; and he makes these kings 
and nobles speak to the king of Babylon, and ask 
him questions, and state to him certain facts, &c. 
Let us ask why the Christian clergy have not 
supposed that this passage gives a relation con" 
corning the inhabitants of the hell with which 
they have so loiig frightened their hearers ? The 
answer is very ready ; there is nothing said about 
torment in this hell, in Isaiah. The prophet pre- 
sents us with a vast company all in motion, eager 
to meet the king of Babylon at his approach, but 
there is no intimation that any of this vast multi- 
fade were in torment. If the prophet had repre- 
sented them in a suffering state, the clergy would 
have believed that their doctrine of a future state 
of misery was as amply supported by this Scrip- 
ture, as by the account of the rich man in hades. 
But when they find all the inhabitants of hell in 
as lively a motion as are the inhabitants of a popu- 
lous city, when coming forth to meet and welcome 
some great personage, they see nothing but a 
parable. 
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Having, as we think, given as good a reason 
for believing the passage, concerning the rich man 
and Lazarus, a parable, as is the first rendered for 
believing what Jotham said of the trees, a psirable, 
we shall now endeavor to show that our second rea- 
son is as good, as the second, which was assigned 
for that purpose. As that was found in the con- 
nexion and general subject, so we shall find in 
the connexion and general subject, on which 
Jesus was treating, when he delivered the pas- 
sage concerning the rich man and Lazarus, evi- 
dence equally apparent. 

Thear^mentfiom Tho subjoct commences with the 
the connexion, jg^j^ chapter, and continues to the 

end of the 16th. A circumstance occurred which 
gave no small ofience to the Pharisees and 
Scribes, who were constantly on the watch to see 
the conduct of Jesus, in order to notice whatever 
they could find in the same, which they could 
censure. They saw all the publicans and sinners 
drawing near unto him to hear his preaching. 
At this they murmured, saying. This man re- 
ceiveth sinners and eateth with them. Jesus 
replied, using three very appropriate and instruc- 
tive parables. The first of the lost sheep ; the 
second of the lost piece of silver ; and the third of 
the prodigal son, and his elder brother. These 
parables contained a complete answer to the ob- 
jection which the Pharisees and Scribes had 
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Stated against him. By the elder brother he 
evidiently tepresented his murmuring opposets, 
who, according to the parable, were by their bwii 
envious and wicked spirit, excluded from the 
blessed enjoyments, to which penitent sinners 
were welcomed by the favor of the Gospel. 
Having thus answered his opposers, he turned to 
his disciples, and delivered the parable of the un- 
just steward, in hearing of the Pharisees. In this 
parable the Divine Teacher informed his disciples 
that the religious Jews, as a people, were going to 
be turned out of the stewardship, which, under the 
legal dispensation, they had occupied, as they had. 
not with faithfulness discharged its duties. He 
also gave his disciples to understand that though 
the Jews were going out of the trust, in which 
they had held a station, they were making no 
provision for their future wants, in which they 
discovered less wisdom than an tlnjust Stewart, 
who made friends of his lord's creditors. The 
Pharisees hearing this parable, were highly 
provoked, and so exasperated that they derided 
Jesus. He replied, " Ye are they which justify 
yourselves before men ; but God knoweth your 
hearts : for that which is highly esteemed among 
men is abomination in the sight of God." He then 
adds, not in the least departing from his subject, 
"The law and the prophets were until John: 
since that time the kingdom of God is preached^ 
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and e^ery man presseth into it And it is easier 
for heaven and earth to pass, than one tittle of the 
law to fail." Here he introduces a parable again, 
for the purpose of representing the impropriety of 
setting aside the law, and of introducing the gos- 
pel dispensation, until the law was fulfilled, and 
also of the impropriety of holding connexion with 
the law dispensation after it was legally dis- 
charged. This parable reads as follows : " Who- 
soever putteth away his wife, and marrieth 
another, committeth adultery; and whosoever 
marrieth her that is put away from her husband, 
committeth adultery." The next words com- 
mence the parable of the rich man and Lazarus; 
and there seems no reason to doubt that it was 
designed to represent the error the Jews would 
fall into, by adhering to the ritual dispensation, 
after it was fulfilled in Christ ; the miserable con- 
dition which has been the lot of that people ever 
since the reception of the Gentiles into the gospel 
covenant, and faith of Abraham, signified by Abra- 
ham's bosom. Whoever is acquainted with the 
many passages, in the Old and New Testaments, 
relating to these very prominent subjects, will be 
able to associs^te a multitude, which evidently 
point to them. And, as before suggested, since 
we have long ago published our views of this par- 
able, we deem it unnecessary to be further par- 
ticular in this place. 
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We may be permitted, however, to add, that it 
appears to be equally unreasonable, to take this 
account of the rich man and Lazarus away from 
the general subject of the Saviour's discourse, in 
which we find it, and to apply it to signify the 
enjoyments and sufierings^ and conversations of 
dead men, in hades or the grave, as it would be to 
take Jotham's parable away from the history of 
the Shechemites and Abimelech, and use it to 
prove that there was once a time, when the trees 
wanted a king over them, and. that they actually 
made verbal requests to the olive-tree, to the fig- 
tree, and to the vine for that purpose, and were by 
them refused, in speeches, which are recorded ; 
and that they obtained the consent of the bram- 
ble, in a speech which it returned to their re- 
quest 

As the following passage is as Luke xu. 4, 5, con- 
much relied on for the support of a "'*^'*- 
future state of retribution, as the passage we have 
just considered, we will not omit to notice it in 
this place : "And I say unto you, my friends, be 
not afraid of them that kill the body, and after 
that have no more that they can do ; but I will 
forewarn you whom ye shall fear: fear him, 
which after he hath killed, hath power to cast in- 
to hell ; yea, I say unto you, fear him." — (Luke 
xii. 4, 5.) 

There are several reasons which seem not only 
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to justify an attempt to explain this passage of 
Scripture, but also to call seriously for the same 
The use which has long been made of this pas- 
sage, by divines, to substantiate the doctrine of 
misery in the future state, and the fearful horrors 
with which they have tormented their unhappy 
adherents, seem to call for an efibrt to disarm 
such an unholy cause of a weapon tp which it has 
no right, but which it has long used with truly 
lamentable efiect. To this we may add some 
pressing requests, for an ejqpositipn of the pas- 
sage, to be presented to the public. It is true 
that there have already been published sufficient 
comments on this Scripture to satisfy the candid 
that it contain? no authority in support of the ter- 
rible sentiment, in vindication of which it has 
been generally used. But still the unwarrantable 
practice is continued, and calls for |i full and clear 
explanation are also continued* 
commepinfrpre. I^ the first placo, it may be benefi- 
uuoadeMribed. ^»jjj ^ cousider tho sentiment in 

support of which this passage has been used, 
and the application of the passage to it. 1st. It 
is believed that the word hfUl in the text, means a 
place of unspeakable torment in the invisible 
world. 2dly. That being cast intc) hell, means, 
being cast into tjl|is state of torment. 3dly. That 
as men are not able to injure us after they h^ve 
taken our lives, we need not fear them. 4thly. 
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But as God is able, after he has killed us, to cast 
us into this place of torment, we should fear him. 

It may not be necessary to be farther particular 
in stating the common doctrine, to which our text 
is applied, because it is generally well understood. 
But we think it somewhat important that such 
objections to the foregoing use of the text, as have 
arisen in our meditations on the subject, should 
be considered. 

1st. We object to this use of the 
text, because we have no information, 
in any other part or parts of holy writ, that our 
Creator has established such a place of torment in 
the invisible world; and we are very confident 
that such information is not pren in our text. 

2dly. We object to this use, because it evidently 
dishcHiors that Being whom we ought both to love 
and venerate. If a being who contrives a state 
of unmerciful sufierings for his own creatures, 
deserves our love and our homage, we surely 
cannot imagine one so evil as not to have equal 
claims to. the same. 

3dly. It is very evident that the Divine Master 
was endeavoring, in the discourse in which our 
text is found, not only to put his disciples on their 
guard against two powers, which were able to 
injure them, the one more, hswever, than the 
other; but also to direct them where their safety 
lay, and where, or in whom to place their confi- 

12 
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dence. See Matt, x., where the parallel passage 
is found ; verses 16 — 18 : *' Behold, I send yoa 
forth as sheep in the midst of wolves: he ye, 
therefore, wise as serpents, and harmless as 
doves. But heware of men ; for they will deliver 
you up to the councils, and they will scourge you 
in their sjfuagogues ; and ye shall he brought be- 
fore governors and kings for my sake, and for 
a testimony against them and the Gentiles." 
Verses 22, 23: '<And ye shall be hated of all 
men for my name's sake. But when they shall 
persecute you in this city, flee ye into another ; 
for verily I say unto you, ye shall not have gone 
over the cities of Israel, till the Son of man be 
come." Verses 26 — 31 : ** And fear not them 
which kill the body, but are not able to kill the 
soul : but rather fear him which is able to destroy 
both soul and body in hell. Are not two spar- 
rows sold for a farthing ; and one of them shall 
not fall on the ground without your Father. But 
the very hairs of your bead are all numbered* 
Fear ye not, therefore, ye are of more value than 
many sparrows." Here take particular notice : 
Ist. Jesus calls the enemies of the gospel wolves, 
and his disciples he calls sheep, which he was. 
sending forth among these wolves ; or, in other 
words, he represeaift his enemies and his diseipies 
by such figures. 2dly. Observe that Jesus in- 
formed his disciples what these wolves would do 
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to them ; asd also let it be remembered that he 
told them to beware of men on account of what 
they would do to them. 3dly. Let it be duly 
noticed that immediately after the disciples are told 
whom not to fear, and whom they should fear, 
Jesus says, ** Are not two sparrows sold for a far- 
thing ; and one of them shall not fall on the ground 
without your Father. But the very hairs of 
your head are all numbered. Fear ye not, there- 
fore, ye are of more value than many sparrows.'' 
Here it is quite evident that the Divine Master 
meant to teach his disciples, that as their 
heavenly Father condescended to take care of 
even one sparrow, he would certi^nly take care 
jof them who were of so much more value than 
many sparrows, that he had even numbered the 
hairs of their head. But the use of the text 
under consideration, to which we object, supposes 
that Jesus represented to his disciples, that their 
heavenly Father, in whom he would have them 
put such entire confidence as to fear nothing, was 
more to be feared than all the wolves among 
whom he sent' his defenceless sheep ! We can- 
not, believe that the Divine Master was so pal- 
pably inconsistent in his instructions, as to hold 
up as an object of the. greatest fear, that Father 
in heaven, in whom he direc||4 his disciples so to 
trust as not to fear. 
4th]y. We object to the cQmmon use of our 
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text, because the passage k found in the Sanoar^ 
particular directions, given to his disciples. And 
there are many things said in these directions 
which are by no means applicable to men in 
general. But the common use of the text applies 
it to all men, in all conditions, and in all ages^ 
And, moreover, Jesus told these disciples, in the 
chapter where our text is recorded, calling them 
a little flock, not to fear, for it was their Father's 
good pleasure to give them the kingdom: see 
verse 32. To this little flock, we cannot believe 
that their Divine Shepherd meant to hold up their 
heavenly Father, as more to be feafed than all 
their enemies. 

5thly. We object to this common use of our 
text, because there is no mention made of our 
Creator, nor any word ilsed in the text or its con*' 
nexion, that presents him as that power that was 
to be feared, because he could cast into hell. 
To us it seems unaccountable that learned divines, 
who, no doubt, have been honest in their studies 
of the Scriptures, have never been startled at the 
objections which we have here stated; and yet 
there are many more which might be presented. 
But we desire not to be too tedious. 
Ezpunation lu the secood place, we ^all attempt an 
propoMd. explanatiod of the passage under consid- 
eration, according to the present convictions of 
our understanding. But we would candidly state 
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before we proo9ed, that what we are about to 
ofier, is not, in all its parts, so perfectly clear to 
our own minds, as we would wish ; and therefore 
a hope is entertained, that some one of more 
discernment, and of niore successful research, 
will favor us by reflecting more light on this sub- 
ject. 

We shall begin by suggesting that Jesus, in this 
.discourse, spoke to his disciples concerning the 
enemies of whom he would hare them beware ; 
and distinguished between those who only had 
power, that is, legal authority to scourge them in 
their synagogues, and in various ways to treat 
them cruelly, and others, whose power, or legal 
authority extended, not only to the taking of their 
lives, but to denying them the rites of burial ; and 
who would destroy their lives and their bodies in 
fievra which is the name of the place which the 
translators call hell. To this suggestion, two 
objections will arise in the mind of the reader : 
First, It will be said that Jesus did not point out 
two objects of fear, but only one; for he said. 
Fear not them that kill the body, &c., but fear 
him Tidiich, after he hath killed, &c. To answer 
this objection, we must be able to show, that in 
Scripture language, it often occurs, that when a 
pieference is to be given to ope of two things,|the 
less receives an entire negative, in order to 
heighten the other. For our satisfaction on this 
12* 
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subject, we refer to Psalm li. 16, 17: <* For dioa 
desirest not sacrifice, else would I give it ; thoa 
delightest not in burnt-ofiering. The sacrifices 
of God are a broken spirit ; a broken and a con- 
trite heart, O God, thou wilt not despise. ** Surely 
none, acquainted with the Scriptures will suppose 
that David did not believe that God required 
sacrifices under the law dispensation. But aQ 
good men, in all ages, have understood that in 
God's sight a humble and a contrite heart was 
a more acceptable sacrifice than were such as 
were offered on the altar. To strengthen this 
view, see 1 Sam. xv. 22: ''And Samuel said, 
hath the Lord as great delight in burnt ofierings 
and sacrifices as in obeying the voice of the Lord? 
Behold, to obey is better than sacrifice; and to 
hearken than the fat of rams.** What we are in 
search of, is fully comprised in the following: 
Hosea vi. 6: "For I desired mercy and not 
sacrifice ; and the knowledge of God more than 
burnt offerings." Here an entire negative is fol- 
lowed by comparison. If it were proper to say 
that God required the knowledge of himself more 
than burnt offerings, it allows that he required 
burnt offerings, which is what the prophet asserts, 
in the first member of the verse, that God did not 
desire. Jeremiah, in chap. vii. 22, 23, presents 
us with a testimony direct and full to our subject : 
" For I spake not unto your fathers, nor com* 
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manded them in the day that I hroaght them out of 
the land of Egypt, concerning burnt offerings or 
sacrifices; but this thing commanded I them, 
sapng, Obey my voice, and I will be your God, 
and ye shall be my people ; and walk in all the 
ways that I have commanded you, that it may be 
well with you." With this, compare the institu- 
tions and ordinances of the Levitical priesthood, 
as recorded in Exodus and Leviticus ; and it is 
seen at once, that the meaning of Jeremiah is, 
that God did not command the sacrifices of that 
ancient priesthood but in a sense subordinate to 
the moral precepts of the law. Jesus himself, 
though he preferred a good moral act to any gift 
that might be offered on the altar, required the 
latter also : Matt. v. 23, 24 : " Therefore, if thou 
bring thy giU to the altar, and there rememberest 
that thy brother hath aught against thee ; leave 
there thy gift before the altar, and go thy way ; 
first be reconciled to thy brother, and then come 
and offer thy gift.'* But if no other proof of what 
we are endeavoring to establish were at hand, the 
words of Jesus which follow would be sufficient : 
John xii. 44 : " Jesus cried, and said. He that 
believeth on me, belie veth not on me, but on 
him that sent me." In words, here is a contra- 
diction ; but not in sense. What Jesus meant is 
clear: He that believes on him, believes that 
the Father is greater than he; and therefore 
gives the preference to him who sent him. 
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Having given what we think is a fair and can* 
did reply to this first objection, we shall now 
attend to the second, which rests on the word 
kill. It will, undoubtedly, by some be objected, 
that as Jesus said, Fear not them that kill the 
body, &c., he assigned to those whom he told his 
disciples not to fear, the power to take their lives. 
To meet this objection we confess we have not 
so ample means as we could wish, nor so much 
as we might probably obtain by a little more 
exertion than we have time to employ at present 
But what little we have being measurably satis* 
factory to us, we give it to the reader, hoping that 
further light on the subject will from some quarter 
arise. In the first place) we think thai the reli* 
gious enemies of the disciples, who were of the 
Jews, being Roman subjects, had not the prerog- 
ative to take their lives; but that they bad the 
privilege of their ecclesiastical discipline, which 
enabled them to cast out of the synagogue, to 
scourge with whips, and to inflict various and 
cruel tortures; but not to take life. We think 
this fact is well substantiated by the plea which 
the Jews made before Pilate, as recorded, John 
xviii. 31 : "Then said Pilate unto them, Take 
ye him, and judge him according to your law. 
The Jews, therefore, said unto him. It is not law- 
ful for us to put any man to death." 

In the second place, we are well persuaded 
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that the word anoutstw, which in the text it 
rendered kill, is not unfrequently used to express 
cruel torturmg, where life is not taken. Flarkhurst 
says that anontetPtt generally implies cruelty and 
barbarity. Donnegan, thus : to torture, torment, 
to render miserable or wretched. These we 
esteem good authority for supposing that although 
this word is often used to imply the taking of 
life, it may be understood in a more limited sense 
in this passage. . 

In the third place, we think it is very evident 
that Jesus had the &ct in his mind, when he 
spoke to his disciples on this subject, that their 
Jewish enemies had not the power to take their 
lives. This appears by what he says, as recorded 
in Matt, x., to which we have already referred. 
See verses 17, 18 : " Beware of men ; for they 
wiU deliver you up to the councils, and they will 
scourge you in their synagogues ; and ye shall be 
brought before governors and kings for my sake, 
for a testimony against them and the Gentiles." 
If their Jewish enemies, who could bring the 
disciples before their councils, and could scourge 
them in their synagogues, had authority to take 
their lives, they would have had no occasion to 
bring them before Roman governors and kings, 
but would have been glad to accomplish tbe whole 
work themselves. 

Fourthly ; after the Divine Instructor had pre- 
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santed his disciples with these two audiorides 
which would be emplojred against them, it was 
natural for him to warn them to be more on their 
guard against fiilling into the hands of the Koman 
authorities, than into the hands of those whose 
power was less extensive. And, therefore, he 
warned them to fear the greater power more dian 
the less. But it is evident, from the whole con- 
nenon, that he would guard them against both) by 
their being wise as serpents, and harmless as 
doves. 

In the passage, as recorded by Matdiew, d»s 
comparison for which we contend, is plainly 
expressed by the word rather^ (/<&AXov,) « But 
rather fear him," &c. See dbap. vi. 30 : *' Where- 
fore, if God so clothe the grass of the field, 
which to-day is, and to-morrow is cast into the 
oven, shaU he not much more (fiSMdv) clothe 
you, O ye of little faith ? " vii. 11: " If ye then, 
being evil, know how to give good gifts unto yoajr 
children, how much more (fi»lXow) sHalL your 
Fathef which is in heaven give good things to 
them that ask him." 

And, fifthly, it appears evident, that, according 
to the text in Matthew, which answers to the one 
in Luke, which we are considering, life could not 
be tafafen by the lesser pow^ : " And fear not 
them which kill the body, but ar« not«Ue to kid 
the 80ttl,'V&c. The word here rendered soul h 
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^^X^i which means the natural life of man. See 
John xiii. 37, 38 : " Peter said unto him, Lord, 
why cannot I follow thee now ? I will lay down 
my life (^v/^ for thy sake. Jesus answered 
him, Wilt thou lay down thy life (^v/4) for my 
sake ? " It is quite unnecessary to multiply quota- 
tions on this subject. The fiiet is well known to 
all who have examined this word, that it means 
the natural life ; and there was no more propriety 
in rendering this word soul in Matt. z. 28, than 
there was for so rendering it John xiii. 37, 38; 
and then the passage would have made Peter to 
say, '* I will lay down my soul for thy sakot" and 
Jesus to ask him, " Wilt thou lay down thy soul 
for my sake 1 " As there is some reason to believe 
that there was something like a wrong influence 
operating in the minds of the translators of our 
Scriptures, we must beg indulgence while we 
quote several passages more. And this we do, 
that the common error concerning this subject, 
and which has been occasioned by the translation, 
may be corrected. Matt. xvi. 25, 26 : ** For who- 
soever shall save his life (^vjr4) AaH lose it; 
and whosoever shall lose his life (^vxii) for my 
sake, shall find it For, what is a man profited, 
if he ^hall gain the whole world, and lose his 
own soul 1 {y^vx^) or, what shall a man ^ve in 
exchange for his soul ? " (^vjt^.) If by the word 
soul, the translators meant what^ divmes now 
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mean by k, that is, an immortal part of man, 
what could induce them to use this word in verse 
26, in place of the word life, which they used in 
the Terse preceding? This unwarranted vari- 
ation of rendering the same word in these two 
verses, has had a most pernicious effect. And 
professed divines, either through ignorance or 
hypocrisy, have imposed the notion on common 
people, that Jesus, in the above passage, spoke of 
the eternal damnation of man's immortal soul! 
That the reader may see the gross absurdity of 
allowing the word rendered Rfe and soul, to mean 
an immortal soul in man, we will put down the 
first verse of the last quoted passage agreeably to 
such a supposition. Then verse 25 would read 
thus : " For whosoever will save his immortal 
soul shall lose it; and -whosoever will lose his 
immortal soul for my sake, shall find it ! " See 
also Matt. xx. 28: ** Even as the Son of man 
came not to be ministered unto, but to minister, 
and to give his life {^fv)fy) a ransom for many." 
No one supposes that Jesus here meant to say, 
that he came to give bis immortal soul a ransom 
for many. Luke xiv. 26 : " If any man come to 
me, and hate not his father, and mother, and 
wife, and children, and brethren, and sisters, 
y^a, and his own life ^fvx^) alsoj he cannot be 
my disciple." We hardly believe that any will 
eontend that Jesus meant that a man mij^ hate 
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his immortal soul, to fit bim to be his disciple 
Acts XX. 24 : *< But none of these things move 
me; neither count I my life (^v/4) dear unto 
me," &;c. Surely, Paul did not mean to say that 
he did not count his immortal soul dear unto 
him. 

Notwithstanding we expressed a otMni 
want of entire satis&ction respecting ««»*»«»• 
the last objection to which we have replied, we 
now say that this want has been nearly, if not 
entirely removed, by comparing the di£ferent pas- 
sages which relate to the subject. And we feel 
a good degree of confidence that the mind of the 
candid reader will feel the force of what has been 
offered, and see the propriety of paraphrasing our 
text as follows : *' And I say unto you, my 
friends, be not so much afraid of them who have 
power only to scourge you in their synagogues, 
and to administer cruel tortures to your bodies, 
but have no authority to take your lives, as of 
that more extensive authority to which youi 
brethren the Jews will deliver you, by bringing 
you befbre governors and kings ; for this power 
can, after inflicting cruelties on your bodies, doom 
your lives and bodies to be destroyed in yievva,^^ 
' It now remains only to give the chhtona 
true meaning of the word fiswa^ txpuia«d. 
which in our text is rendered hell, though thia 
has aheady been done in the preceding pages. 
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Phrkhunt, in his Greek and English 
infonns us that yierva is the corruption of two 
Hebrew words, one signifying a valley, and the 
other signifying Hinnoro, the name of a person 
once the possessor of it. He says, " This Talley 
of Hinnom lay near Jerusalem, and had been the 
place of those abominable sacrifices, in which the 
idolatrous Jews fmmed their children alive to 
Holech, Baal, or the Sun. A particular place 
in this valley Wbs called Tophet, and the valley 
itself, the valley of Tophet, from the fire stove in 
which they burned their children to Molech," He 
further says, *'A gehenna of fire, (Matt. ▼• 22,) 
does, as I apprehend, in its outward and primary 
#ense, relate to that dreadful doom of being burnt 
alive in the valley of Hinnom." The passage in 
Matt. V. 22, just referred to, reads as follows: 
" But I say unto you, that whosoever is angry widi 
his brother without a cause, shall be in cbmger 
of the judgment : and whosoever shall say^ to his 
brother, Baca, shall be in danger of the council ; 
but whosc^er shall say. Thou £do1, shall be in 
danger of hell fire." That the learned Ftokhurst, 
who was a believer in future, endless misery, was 
in the right on this subject, there can be no doubt. 
But more authority might be quoted, if it Were 
necessary, to show that the word rendered heUi 
in our text, means nothing but that place of exe- 
cution, where malefactors were cast a]ive» and con* 
anmed in fire. 
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APPENDIX. 

BY THOMAS WHITTEMOBE 



The views of Mr. BalloOy on Matt x. 28, and 
Luke xii. 4, 5, are given in the body of the work. 
They are worthy of deep consideration. The 
following remarks are offered as belonging to the 
controversy concerning the abovenamed texts. 

''And fear not them which kill the body, bat an not 
able to kill the sool ; bat rather fear him which is able 
to destroy both sool and body in hell." Matt. x. 28 « 
Lake xii. 4, 5. 

This passage is, confessedly, difficult of con* 
struction. Universalista are sincerely desirous^ 
we believe, to learn what b its true sense. There 
are many persons who seem confident that the 
passage teaches the doctrine of endless misery in 
hell {Gehenna.) But let us look at the passage 
carefully. 

Does it say, God vnll destroy both soul and 
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body in hell? No; it aajs he is able to do 80. 
It describes his abiUty, not his will, nor his put' 
pose. We do not doubt Ood's ability to destroy 
the whole universe; but is it his will to do so? 
Should it be said, in reply to this, that Jesus 
would not have spoken as he did, if he had not 
believed there was danger that Ood would destroy 
soul and body in hell, we say this is an unjustifi- 
able conclusion. It is often the case, that men 
speak of the power of Ood, by describing him as 
being abU to do what they have no expectation 
he will do. As an illustration of this, take the 
following quotation from one of the hymns sung 
in Christian assemblies : — 

<< Praise to thee, thou great Creator, 
Bounteoas Source of every joy ; 
He whose hand sostaias all nature, 
He whose nod can all destroy." 

Here we are told, that God can destroy aU 
nature. But was it the poet's intention to assert, 
that God actually would destroy all nature ? No;' 
he merely referred to the extent of God's power. 
So in the passage before us. When it is said, 
God is able to destroy both soul and body in hell, 
there is not the slightest affirmation that he vnSs 
to do so. Take another instance. When John 
the Baptist said, " God is able of these stones to 
raise up children unto Abraham," did he intend 
to say, that God would do so 9 Certainly not ; he 
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mesely meant to state what God had the power 
to do. 

But again. If this passage refer to the future 
existence, and if the terms soul and body are to be 
understood as referring to the immortal spirit and 
the mortal body of man, and if the destruction is 
to be understood in the literal sense of the phrase 
then how can the doctrine of endless misery be 
true? If we adopt such a construction of the 
passage, that doctrine falls to the ground at once ; 
for if the immortal spirit and the mortal body are 
both destroyed, then neither can remain subject 
to punishment, and, of course, neither can be 
punished forever. To destroy both soul and body, 
in the sense in which these terms are generally 
employed, certainly cannot signify, to perpetuate 
the punishment of soul and body in hell forever* 
That would be the very reverse of destruction. 

Once more. Have we any evidence, that the 
term Gehenna^ rendered hdl in the passage before 
us, had ever been used in the time of our Saviour 
to signify endless punishment, or, in fact, any 
punishment in the future state ? Jesus probably 
used the word in some sense that was common in 
his day. We look in vain, in the Old Testament, 
for proof that Gehenna was used to signify a place 
of punishment in the future state ; nor is there 
any proof that Gehenna was used in such a sense, 
before the time of the Saviour. Jesus would not 

13* 
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employ the word in a sense to which the people 
were altogether unaccustomed ; and, therefore, it 
is more than probable that he did not use the 
word to signify a place of punishment in the future 
state. At any rate, we must believe that he did 
not, unless we see evidence to the contrary. We 
know that quotations are sometimes made from 
the Targums of Onkelos and Jonathan Ben ITzziel, 
to show that Gehenna had been employed in 
the time of Christ to signify endless misery ; but 
these Targums are now generally referred, by the 
learned critics, to a much later date. If any person 
will produce a passage, in which 'Grehenna is ap* 
plied to punishment in the future state, from any 
writer who is known to have lived before the time 
of Christf or even contemporaneously with the 
Saviour, we will acknowledge that there is an 
argument in favor of such an application to the 
term, which as yet we have never seen. 

But again; is it certain that the Saviour in- 
tended to refer to the principle, which is called 
the immortal spirit of man? *<Fear not them 
which kill the body {oOfia^) but are not able to 
kill the soul" {^^x^,) Is it certain the Saviour 
here referred to that immortal part of man, which 
is to survive the ravages of death? We want 
proof, if we are called on to admit this. We 
know that the Greek term ^vx^ does very fre- 
quently signify mere animal life. Thus, Matt. 
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ii. 10 : " They are dead which soaght the young 
child's life,** Did they seek its immortal spirit ^ 
or did they seek to destroy its earthly heing? 
Again: **Take no thought for your lifey what 
you shall eat," &c. ** Is not the life more than 
meat ? " Matt. vi. 25. Here the term evidently 
does not signify anything more than mere animal 
existence. What circumstance is it, then, which 
makes it so certain as some imagine it to be, that 
yfvx'fi, in Matt. x. 28, and Luke xii. 4, 5, signifies 
the ever-living principle? We think there is 
room for great doubt on that point. 

But, in still further confirmation of what we 
have said, let it he observed, that the sacred 
writers make a clear distinction between yfvx^, the 
life, — and TtvBvfia^ the spirit. The spirit, nvevfta^ 
is never said to be destroyed in Gehenna. We 
challenge the world to produce an instance of the 
kind. Paul says, " I pray God your whole spirit 
(nv^fia^i and soul {y^^x^y) and body (crSffta,) be 
preserved blameless, unto the coming of the Lord 
Jesus Christ." 1 Thess. v. 23. Here yfvx^ is 
plainly distinguished from nvsvfia. See also 
Heb. iv. 12. " For the word of God is quick and 
powerful, and sharper than any two*edged sword, 
piercing even to the dividing asunder of send and 
spirit" Here ^fvx^ and nvev/m are plainly dis- 
tinguished again. If y^vx^ signifies the immortal 
spirit, what is the nvsvfia ? We beg, that it may 
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be speciaDy remembeved, that we read of caatmg 
the body into Gehenna, and of destroying the 
yrv/4, life, in Gehenna ; but the word nreBfw is 
not mentioned once in connexion with Oehenna 
in the whole Bible. Strange ! strange ! if the 
immortal ^irit is doomed to be punished in Ge- 
henna forever! 

If the foregoing remarks have been duly con- 
sidered, the reader will see, that it is by no means 
probable, that Jesus spoke the words in Matt. z. 
28, for the purpose of teaching the doctrine of 
endless misery. See Plain Guide to Universal- 
ism, pp. 9S>— 96. 



B. 

ORIGIN OF TRB DOCTRINE OF FUTirRE FUNISHICBNT. 

Whether the doctrine of future 
punishment be true, it is not our pu^ 
pose, at the present time to inquire. Our object 
is to seek its origin. Whence came it? Did 
men find it in the revelation God has made ? or 
did it arise from some other source? If it be 
found in revelation, it must be either in the Old 
Testament or the New, or both. Even if we 
should allow that it is taught in the New Testa* 
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ment, yet it woald not be proper to say that the 
human race learned it from that source, because 
it was belioYed and taught before the Christian 
revelation was made. If therefore the Christian 
revelation contain that doctrine, it cannot justly be 
considered a part of the reveUUionf because it was 
known before. It is merely sanctioned, by the 
New Testament, if found there ; it surely cannot 
be said to be therein revealed. We do not, how- 
ever, by these remarks, intend to allow that it has 
the sanction of Divine authority in any way. 
We will inquire, in the first place, ^ . , . 

^ ' ' Future pnattfamtnt 

whether the doctrine of future punish- «•» **««»»» in tht 
ment is taught in the Old Testament ? ••^"*- 
This is a question which may be very speedily 
disposed of. There are few persons who will 
now maintain that the Old Testament reveals the 
doctrine of future rewards and punishments. 
Some dark and indistinct notions about a post* 
mortem, shadowy existence, seem to have been 
entertained, by the ancient Jews ; but in their view 
all men descended to the same sheol; they seem 
to have had no conception of future retribution. 
Dr. Campbell says, " It is plain, ^^^^^ ^ ^ 
that in the Old Testament, the most cwnpteu and 
profound silence is observed in regard 
to the state of the deceased, theiir joys or sorrows, 
happiness or misery. It is represented to us 
rather by negative qualities than by positive, by 
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its tBenee, ils dsrlaiess, its being iDseeessibfet 
ualess hy pielenistuial means, to the livii^, and 
their ignofaace about it Thns much in general 
seems ahiays to have been presumed concerning 
it, that it is not a state of activity adapted- for eier- 
tion. Of indeed for the aocomplU^ment of any im- 
portant purpose, good or bad." — Prdim. Din. vi. 
Part 2« Simihur ground is taken in Jahn's 
BiUicai Aich., See* 314. Bishop Bull also 
acknowledged the same thing. Harm. Apos. Dis., 
post, chapb X. 
optoiMofBp. Bishop Waiburton, in his Divine 
waibqitoa. Ijegation,speaks with peculiar strength 
on this point. In reference to die ancioit He- 
brews, he says, " But everything they do or say, 
respects the present life only ; the good and ill of 
which are t^ sole objects of alt their pursuits and 
aversions. Hear, then, die sum of all: The sa- 
cred writings are extremely various, both in their 
subject, style and composition. They contain an 
account of the creation and origin of the human 
race ; the history of a private family, of a chosen 
people, and of exemplary men and women. They 
consist of hymns and petitions to the Deity, pre* 
cepts of civil life^and religious prophecies and 
predictions. Hence I infer, that, as, amidst aU 
this variety of writing, the doctrine of a future 
state of man never once appears to have had any 
share in this peo|de'8 thoughts, it never did 
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indeed make part of their religious opinions. 
And •when, to all this, we find their occasional 
reasoning only conclusive on the supposition that 
ft future state was not amongst the religious 
doctrines of the people, the ahove considerations, 
if they, need any, would receive the strongest 
support and confirmation/' — Book v., Sec. 6. Dr. 
PsJey, in like manner, speaking of the Old Testa- 
ment says, ** This dispensation dealt in temporal 
rewards and punishments, and that ' the hlessings 
and curses' promised by Moses, ' consisted altoge- 
ther of worldly benefits and worldly punishments.' '* 
ReT. H. H. Milman, in his History s.^. h. h. mu- 
of the Jews, Family Library Edition, ■"*• "^^ 
1839, vol. i., 3d book, j^. 116, 117, remarking 
on their civil and religious laws, uses the 
following language : " The sanction on which the 
Hebrew law was founded, is, if possible, more 
extraordinary. The lawgiver, educated in Egypt, 
where the immortality of the soul, under some 
form, most likely that of the metempsychosis or 
transmigration of the soul, entered into the popu- 
lar belief; neyertheless maintained a profound 
silence on that fundamental article, if not of 
political, at least of religious legislation — ^rewards 
and punishments in another life. He substituted 
temporal chastisements and temporal blessings. 
On the violation of the constitution followed 
inevitably blighted harvests, famine, pestilence, 
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barrenness among their women, defeat, captiTity ; 
on its maintenance, abundance, health, finiitfol- 
ness, victory, independence. How wonderfully 
the event verified the prediction *of the inspired 
legislator — ^how invariably apostasy led to ad- 
versity — ^repentance and reformation to prosperity 
— will abundantly appear during the course of the 
following history." 
R«T. chtrie. Had. Rcv. Charlcs Hudson, says, in his 

•>»'.»p»io.. letters to Rev. Hosea Ballou, p. 70, 
'* The law of Moses did not even teach a future 
state of existence ; and it would be downright con- 
tradiction to admit that the law was enforced by 
penalties extending into a future state, when the 
law did not reveal such a state." 
-_, , , These authorities, coming as they 

toofht in um do from believers m the doctrine of 
future punishment, must be sufficient 
to show that that doctrine had not its origin in the 
Old Testament. But we do find this doctrine in 
the Apocrypha. Punishment after death is dis- 
tinctly asserted. The Apocrypha, however, is no 
revelation from God. It is a remarkable fact, 
that the first declaration of that doctrine in any 
Jewish writings, occurs in the avowedly Apocry- 
phal books, written by some ingenious but 
mischievous Jews, who had probably been con- 
taminated by the Egyptian forms of heathenism, 
nt hettiira b«. w^e cannot fail to give in this place 

MCTsd in fatun 

wu. the following very conclusive para- 
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giaph fnnn the work of Bev. T. J. Si^wyer, en* 
titkd '* Endless Punishment, its Origin and 
Grounds examined," &;c. 

^*But whenever i( [the doctrine of endless 
misery] arose, or wherever, and for what purpose 
soever it was called into existence, one fact is 
clear and mos^ significant; and that is, that U 
originally appeared in the heathen toorldy and 
took its place with the grand, system of falsehood 
and deception which so long held its sway over 
the great mass of mankind. This is a fact he- 
yond all doubt or controversy. The doctrine of 
endless misery is no doctrine of Old Testament 
revelation. It can boast no divine origin. Bishop 
Warburton tdls us that even the Greek writers 
called future punishments ^^et^, by which they 
meant Egyptian, and he says moreover that end- 
less punishments were added t^ keep perverse 
and ungovernable dispositions in subjection. In 
this he is fully supported by ancient writers. 
Polybius, for instance, an ancient Greek historian, 
tells us plainly that *• since the multitude is ever 
fickle and capricious, full of lawless passions and 
icfational and violent resentments, there is no way 
left to keep them in order, but by the terrors of 
future punishment and all the pompous circum- 
stance that attends such kind of fiction. On 
which account, the ancients acted, in my opinion, 
with great judgment and penetration, when they 

14 
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contrived to bring in those notions of the gods 
and a future state into the popular belief.' Strabo, 
another Greek writer, speaks to the same par* 
pose. < It is impossible,' he says, ' to govern wo* 
men, and the gross body of the people, and to 
keep pious, holy and virtuous, by the precepts of 
philosophy. This can only be done by the fear 
of the gods, which is raised and supported by 
ancient fictions and modem prodigies.' He tells 
us further that the * apparatus of the ancient my- 
thologies,' was ' an engine which the legislators 
employed as bugbears to strike a terror into the 
childish imagination of the multitude.' " 
Bune lubject eon- This btings US to show, that the 
**^"'*' heathen, from a very early date, 
believed in punishments in the post-mortem 
state for the sins of this life. Whether all 
their philosophers really believed these notions, 
or merely taught them to keep the common peo- 
ple in awe, we will not undertake to determine. 
The Stoics, a sect of Grecian philosophers, ob- 
jected to future punishments, as taught by Plato 
and others ; and they did so on this ground^ viz., 
that men ought to promote virtue for its own 
sake, and avoid vice for the evil of the turpitude 
there is in it. To go far back in the history of 
man, Moses, though educated in all the wisd<Mn 
of Egypt, did not adopt the Egyptian notions con- 
cerning the future state. Enfield shows, in his 
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History of Philosophy, chapter viii., pp. 82 — 84| 
that the Egyptians held the doctrine of future 
punishment. They offered up prayers for the 
departed ; and thought that different degrees of 
guilt would have to pass through different degrees 
of purgation to purify them. We are not able to 
trace the doctrine of future punishment to any 
earlier existence than this ; and we here discover 
that that doctrine is clearly of Egyptian origin, so 
far as history goes. 
The Celts, amone whom are reck- _ ^ ^ , 

_ - ^ , tT- r>t Tb« Oelto, Oaul., 

oned the Gauls, Britons, Germans, Brium», oemuu, 
and other northern nations, believed 
in rewards and punishments after death. See 
Enfield, chapter x. The Scythians and Thracians 
probably believed in the same doctrine. Chapter 
■xii. The leading Greeks began very early in 
their history " to terrify the ignorant vulgar into 
subjection" by fables. Diodorus Siculus relates 
that Orpheus was the first among the Greeks who 
taught the doctrine of future rewards and punish- 
ments. Enfield, pp. 121, 122. " That this doc- 
trine was commonly received among the follow- 
ers of Orpheus appears from the following anec- 
dote. A priest of Orpheus, who was exceedingly 
poor and wretched, boasting to Pbilip of Macedon 
that all who were admitted into the •Orpbic mys- 
teries would be happy after death, Philip said to 
him, * why then do you not immediately die, and 
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pat an end to your poverty and misery ? ' ** Oite 
principal end of the religions rites and mysteries 
which the first founders of the Grecian states 
introduced, was, unquestionahly, the suf^rt of 
civil authority ; and the management of the afiain 
of religion and those of government, were at first 
in the same hands. Socrates bdieved in fnture 
rewards and punishments, and so also did Plato. 
But as we have hinted, there were exceptions 
among the heathen philosophers. They under* 
stood that these doctrines were relied on by states- 
men *' to terrify the ignorant vidgar into subjet* 
tion." 

Tb« Stoics objected Dr. Cudworth, speaking of the 
**wi!Ifin'** Stoics, a Grecian sect of j^loso* 

all of this persuasion, that the frightening of men 
with punishments after death was no proper nor 
accommodate means to promote virtue, because it 
ought to be pursued after for its own sake, or the 
good of honesty, as vice to be avoided for diat 
evil of turpitude which is in it, and not for any 
other external evil consequent thereupon*" — Intd' 
lectual System of the Universe, Andover Edition, 
vol. i., pp. S55, 65%. He then quotes Chrysippus^ 
who is represented by Plutarch, Tom. 2, p. 1040, 
Ed. Ryland*as reprehending Plato for subjoining 
to his Republic certain frightful stories of punish- 
ments after death. The following is the passage 



71 



APFBNDIX. 161 

referred to in Plutarch : " Chrysippus affirmeth, 
that Plato (in the person of Gephalus) does not 
rightly deter men from injustice by the fear of 
divine punishment and vengeance after death; 
since this opinion (of torments, after death) is 
liable to much misconception, and the contrary is 
not without probabilities ; so that it seems to be 
but like to women's frightening of children from 
doing unhappy tricks with those bugbears of Acco 
and Alphite." 

The results to which we hare noWoeMimimoittor 
come, are these; 1st. That the doc- »>»*«^°«»t. 
trine of future rewards and punishments is not 
taught in the Old Testament. For our present 
jmrpose this is settled, by the testimony of some 
of the eminent believers and defenders of that 
doctrine. The latest book of the Old Testament 
was written about 420 B. G. 2d. We have seen 
that the heathen nations, from the earliest anti- 
quity, in the midst of their other crude errors^ 
have defended the same doctrine, as a general 
thing, ahhough there were not wanting wise 
men among them who believed that virtue should 
be practised and vice abhorred, not in reference to 
future rewards and punishments, but for what 
they were in themselves* 3d. Of the Jews, 
those out of Judea, first felt the effects of heathen 
philosophy ; and among the Jews of Alexandria 
(m Egypt) the Apocrypha had its origin. In 
14* 
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one, at least *of ^e Apocryphal books the doctrim 
of fature punishment is stated^ which goes to 
show still more clearly the heathen origin of that 
doctrine* 

Thcjevtiweaiii* How did the Jews get this doc* 
wrrthen phi. trine ? Certainly not from divine 
iMophj. revelation. It is nowhere found .in 
the Old Testament. This is conceded by some 
of the most eminent of the believers in future 
punishment. The Jews did not learn it therefore 
from their prophets and holy men. Moses taught 
only temporal rewards and punishments; but 
these he asserted in the most positive manner. 
Of the books of the long line of prophets none 
taught that doctrine. Where then did the Jews 
get it ? Ans. From the heathen systems of phi- 
losophy. Every person acquainted with the his- 
tory of philosophy, must concede this. Many of 
lliem found it in Babylon during the captivity, 
notwithstanding their devotion to the religion of 
their fathers. They insensibly imbibed it Im- 
mense numbers of the Jews were sent down into 
lower Egypt to colonize Alexandria. On these 
the Egyptian, Grecian, and other systems of phi- 
losophy had much power, and through them the 
same power was exerted on the Jews at home. 
These various systems were carried to Alexandria 
by the influx of people drawn in by ito risiikg 
gteatness. 
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The weD known extract from Dr. p, ca«pwi». 
CarapbeQ^ as to the change which took «m«*"««j ^ ^ 
placid among the Jews in regard to * 

retr^ution in the fature state, will not he inappro 
pria^e in this place. 

"B|jt the opinions neither of Hehrews nor oi 
heathens remained invariahly the same. And, 
froijfi the time of the captivity, more especially 
fro^n the time of the subjectiofn, of the Jews, first 
^ the Macedonian empire, and afterwards to the 
Roman ; as they had a closer intercourse with 
Pagans, they insensibly imbibed many of their 
sentiments, particularly on these subjects whereon 
their kw wc^ silent, and wherein, by consequence, 
they considered themselves as at greater freedom. 
On this subjectt of a future state, we find a consid- 
erable difference in the popular opinions of the 
Jews in our Saviour's time, from those which 
prevailed in the days of the ancient prophets. 
As both Greeks and Romans had adopted the 
notion, that the ghosts of the departed were suscep- 
tible both* of enjoyment and of suffering, they 
were led to suppose a sort of retribution in that 
state, for their merit or demerit in the present 
The Jews did not indeed adopt the Pagan fables 
on this subject ; nor did they express themselves 
entirely in the same manner; but the general 
train of thinking in both came pretty much to 
coincide." — Sixth Prelim. Diss. 
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Josephus, in his twenty books of the 
Antiquities, compiled entirdyi as he in- 
forms us, out of the Hebrew Scriptures, nowhere 
mentions future punishment as being a principle 
of that people's belief. 

ctaeiniooi fiom Although the objoct of this article 
fcRfoiaf&eu. ig QQ^ ^Q ascertain the truth or falsity 

of future retribution, but merely to seek the origin 
of that doctrine, one cannot refrain from the 
inquiry, that if a knowledge of that doctrine is 
necessary to the moral welfare of mankind, how 
did it happen that the heathen should have been 
the originators of it ? How did it happen that it 
took its rise in Egypt, where everjrthing foul 
and unworthy has been deified and worshipped ? 
and that it was believed by the ancient Celts, 
Britons and Gauls, who were as cruel in their 
religious rites as any people that ever lived on 
the face of the earth ? and that it was resorted to 
everywhere by tyrants and ambitious priests, ** to 
terrify the ignorant vulgar into subjection ?" There 
is no doubt that the Old Testament exercised a 
great influence over the Jews, notwithstanding all 
their perversities and aberrations* Had it not 
been for their reverence for the sacred books,~ 
they would have been engulphed in heathen 
superstitions much sooner than they were. In 
the time of the Lord Jesus, the Pharisees were 
unquestionably infected with many heathen no- 
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tkfns ; but he never adopted the heathen fables, 
nor referred to them, except by way of comparison 
and similitude, as when he spake of cities which 
had been exalted to heaven and which should be 
brought down to hades. 



. C. 

Thb following extract is from a sermon by the 
celebrated Laurence Sterne. The text, "Ifer 
ways are ways of pleasantness and all her paths 
are peace,^ Prov. iii, 17. It will serve to show^ 
that there is a retribution in this world, sufficient, 
if properly understood and realized, to deter men 
from sin imd induce them to live in habits of 
virtue. 

" There are two opinions which the inconsider- 
ate are apt to take upon trust. The first is, — A 
vitious life is a life of liberty, pleasure, and happy 
advantages. The second is, — and which is the 
converse of the first, — That a religious life is a 
servile and most uncomfortable state. 

" The first breach which the devil made upon 
human innocence, was, by the help of the first of 
these suggestions, when he told Eve, that by eat- 
ing of the tree of knowledge, she should be as 
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God; that is, she should reap some high and 
strange facility from doing what was forhiddea 
her. But I need not repeat the success: Eve 
kamt the difierence between good and evil by her 
transgression, which she knew not before; bat 
then she &tally learnt, at the same time, that the 
difierence was only this : that good is that which 
can only give the imnd pleasure and comfort ; — 
and that evil is that which must necessarily be 
attended, sooner or later, with shame and sorrow. 
" As the deceiver of mankind thus began his 
triumph over our race, — so has he carried it on 
ever since by the very same argument of delusion ; 
— that is, by possessing men's minds early with 
great expectations of the present incomes of sin, — 
making them dream of wondrous gratifications 
they are to feel in following their appetites in a 
forbidden way, — making them fancy that their 
own grapes yield not so delicious a taste as their 
neighbor's, and that they shall quench their thirst 
with more pleasure at bis fountain, than at their 
own. This is the opinion which at first too 
generally prevails, — till experience and proper 
seasons of reflection make us, at one time or 
other, all confess, that our counsellor has been (as 
from the beginning) an impostor ; — and that, in- 
stead of fulfilling these hopes of gain and sweet- 
ness in what is forbidden, — on the contrary, every 
unlawful enjoyment leads only to Intterness and 
loss. 
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" The second opinion, or, that a religious life is 
a servile and uncomfortable state, has proved a no 
less fatal and capital false principle in the con« 
duct of inexperience through life, the foundation 
of which mistake arising chiefly from this pre- 
vious wrong judgment, — ^that true happiness and 
freedom lie in a man's always following his own 
humor ; — that to live by moderate and prescribed 
rules, is to live without joy ; — that not to prose- 
cute our passions is to be cowards, and to forego 
ever3rthing for the tedious distance of a future 
life. 

*' Was it true, that a virtuous man could have no 
pleasure but what should arise from that remote 
prospect, — ^I own we are, by nature, so goaded on 
by the desire of present happiness, that was that 
the case, thousands would faint under the dis- 
couragement of so remote an expectation. But, 
in the mean time, the Scriptures give us a very 
difierent prospect of this matter. There we are 
told, that the service of God is true liberty, — ^that 
the yoke of Christianity is easy, in comparison 
of that yoke which must be brought upon us by 
any other system of living ; and the text tells of 
wisdom, — 'by which is meant religion; that it has 
pleasantness in its way, as well as glory in its 
end ! — that it will bring us peace and joy, such as 
the world cannot giVe ! — So that, upon examining 
the truth of this assertion, we shall be set right in 
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this enmr, by seeing that a religious man's happi- 
ness does not stand at so tedious a distance, — but 
is so present, and indeed so lasepanMe from him, 
as to be felt and tasted every hour ; and df this 
even the vicious can hardly be insensible, from 
what he may perceive to spring up in his mind 
from any casual act of virtue : and though it is a 
pleasure that properly belongs to the good, — ^yet 
let any one try the experiment, and he will see 
what is meant by that moral delight arising from 
the conscience of welldoing. Let him but refresh 
the bowels of the needy, — ^let him comfort the 
broken-hearted* — or check an appetite, — or over- 
come a temptation,— -or receive an affront with 
temper and meekness, — and he shall find the tacit 
praise of what he has done, darting through his 
mind, accompanied with a sincere pleasure; — 
conscience playing the monitor even to the loose 
and most inconsiderate, in their most casual acts 
of well-doing, and is, like a voice whispering be- 
hind, and saying, — ^This is the way of pleasant- 
ness, — ^this is the path of peace^ — ^walkan it. 
# # # « # 

'^ Lastly, to sum up the account of the temporal 
advantages which probity has on its side, — ^let us 
not forget that greatest of all happiness, which the 
text refers to ; — ^in the expression of all its paths 
being peace, peace and content of mind, arising 
from the consciousness of virtue ; which is the 
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tnie and only foundation of all earthly satisfac- 
tion : and where that is wanting, whatever other 
enjoyments you hestow upon a wicked man, they 
will as soon add a cubit to his stature as to his 

• 

happiness. In the midst of the highest entertain- 
ment, — this, like the hand-writing upon the wall, 
will he enough to spoil and disrelish the feast ; — 
but much more S0| when the tumult and hurry of 
delight is over ; when all is still and silent ; when 
the sinner has nothing to do but attend its lashes 
and remorses ; and this, in spite of all the common 
arts of diversion, will be often the case of every 
wicked man ; for we- cannot live always upon the 
stretch ;-— our faculties will not bear constant plea- 
sure any more than constant pain : there will be 
some vacancies ; and when there are, they will 
be sure to be filled with uncomfortable thoughts 
and black reflections: so that, setting aside the 
great after^reckoning, the pleasures of the wicked 
are overbought even in this world.'* 



We introduce to the notice of the reader, in 
this place, a small volume entitled " A System of 
Temporal Retribution, yindicated by various Con- 
siderations, drawn from Scripture and Observa- 

15 



-vrr—r' 



170 AFmmz. 

tion. By the Rev. Wm. T. Wishart, A. M., 
miniBter of the Presbyterian Chinch at Shelbarae. 
* Be sare your sin will find you out' HaU&x 
Nova Scotia, 1841." 

This learned author proceeds to show, that it i& 
no matter of wonder that the u^idd sees not the 
hand of God, in the system of retribution that 
preyaib oa earth ; bat he wonders diat this should 
be invisible to the eye of the Christian. He 
says,— 

" It is no rare event to meet with those who 
acknowledge a high ven^ntion for die power and 
wisdom of the Almighty, who admit that he has 
power sufficient to ordain, knowledge to foresee 
what is to come to pass, and who in a general 
manner are ready to acquiesce in all that the 
Scriptures allege on these heads — ^who yet, when 
their creed is probed and examined, are found to 
be devoid of any well grounded, rational and 
consistent belief in a system of terrestrial retribu- 
tion, which would seem a necessary consequence 
of their professed opinions, and equally wanting 
in that course of strictly holy practice which 
would be the fruit of the doctrine were it sin- 
cerely held." — ^p. 5. 

" There is still another class of very frequent 
occurrence,^ who lay great stress on the fact that 
a system of future rewards and punishments is 
plainly developed in the Scriptures, who make 
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^his their main lurgament for a holy life, bat who 
discern not in the present any traces or symptoms 
of a plan similar to ^t which they observe in 
the hereafter-^nay, who are wont to set the exact 
order of the fatute reckoning, in Tivid contrast 
with what they conceive the want of order in the 
present world. And again, there is a class better 
instruoted than the former, who not only admit all 
which the Scriptures advance as to a final judg^ 
ment, bat who allow in addition, that the marks 
of a scheme of temporal retribution are discernible 
in the pages of the saczed volume. These are the 
uost reasonable and erudite that are commonly 
to be found within the circumference of the church 
of God — yet even they, according to our view, 
want something of what is necessary to a com- 
plete system. They make a distinction, tacit or 
avowed, betweoi the old and the new method of 
Gknl'S providence. They regard the Scriptures 
as describing a plan of things which obtains not 
on the earth since the canon was closed. They 
suppose a break in the scheme — a want of continu- 
ity in the procedure of the moral universe of God. 
By so thinking they virtually make Jehovah to be 
mutable and inconsistent — they disturb what in 
another aspect seems harmonious and regular — 
they remove a great motive to virtue, by discoun- 
tenancing the notion of a present retribution, and 
by postponing such a scheme until this world 



172 APPBICDDL 

shall be brought to a close. These* and many 
other shades of doctrine, are to be seen among 
the people of Ood."— pp. 6, 6. 

" What is seldom to be found, is, that scheme 
of doctrine to which we allude, which, embra- 
cing all the other scriptural incitements to holi^ 
ness, makes a iiill and enlightened eatimate of 
the motive of temporal retribution^-^nd emjdoys 
it as an efficient and practical assistant in the life 
of faith. Believing that there is a flaw in this 
branch of theology — ^that the matter is loosely 
handled in most treatises — that it is too much 
disparaged by thinkers, and top little recognized 
by Christians in general, we ard desirous to draw 
the attention of theologians to this neglected 
point. If our opinion be sound, and if the follow- 
ing pages shall succeed in directing the feelings 
of the Christian .public to this matter, we shall 
consider that we are doing a service to the theory 
and practice of religion," — ^pp. 6, 7. 

Thus far speaks Mr. Wishart in his Introduc- 
tion. The work is divided into six chapten. 
They treat on the following subjects : 

1st. A system of Temporal Retribution clearly 
discernible in the Scriptures. 

2d. Temporal Retribution exercised through 
the instrumentality of conscience. 

dd. Temporal Retribution inflicted by the 
opinion of society. 
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4lk* Temporal Retribution exercised by meaos 
of human laws. 

dth. Temporal Betributioa ezeieised by thio 
ftdf-chaciiising tendency of sin. 

6ik» A system of Temporal Retribution 
rendered probable by die rewards and punish- 
ments of a future state. 

Saeh is the plan of Mr. Wlshart. We propoee 
to insert here the first chapter. 

A 8TSTBM OF TEKFOBAL RETRIBUTION CLBABLT 
DISCBBNI^liB IN THB SCREPTintES, * 

"The inspired voliune may be likened with 
sufficient propriety to a piece of mechanism with 
the cover removed, permitting the wheels with 
their connexions and evolutions to be examined 
and ascertained. It is in its leading particulars 
the system of the moral universe as it now exists, 
with this addition that the motives of the agents 
are laid bare, and the causes of the dispensations 
that befell them are labelled. Compared with the 
present scheme, it is, as it were, a glass hive 
which permits the movements of the beings with- 
in to be clearly surveyed. Now it can scarcely 
be disputed that when we look into it, we see it 
pervaded from the beginning to the close by a 
scheme of present retribution. 

'' The first couple transgress the laws given them 
as the rule of life, and swift judgment descends 

15* 
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vpon them — ^they are cast ont of the panidiee 
which before was their domain. The paniBh- 
ment inflicted upon them was entailed upon all 
their posterity. And we might take our stand 
upcm this single circumstance, and might show 
that the very fact of original sin inflicted on 
mankind with all its concomitant sorrows and 
sufierings, is of itself a standing token, and eTi* 
dence of terrestrial retribution. Bui we pass on- 
ward. Gain, the eldest born of the first man, 
sheds the blood of his innocent brother. The 
anger of the Almighty alights upon him with 
heavy vengeance — ^for he is doomed to be 
throughout the period of the long life of antedilu- 
vian men, an outcast from the society of his fellow- 
beings. The men before the flood, abusing the 
privilege of long life, provoked the Most High by 
the awful depravity of their doings. The foun- 
tains of the great deep were opened-^e heavens 
poured down torrents of water, and the ungodly 
race was swept from the face of the earth which 
they had poUuted. Noah, the survivor of this 
fearful judgment, though an upright man in his 
general deportment, sins by drunkenness, and one 
of his three sons who forgot the reverence due to 
his parent, has a curse denounced against him 
and his descendants. The pride of men again 
mounts high, and they combine together to build 
ft tower whose summit should touch the heavens. 
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and admit them into the mansions of the upper 
world. Panishment comes down upon them» 
iheir plan is hindered, and they who before formed 
bat one people are separated into tongues and 
nations* Abraham, the father of the faithful, is 
guilty of a falsehood in his intercourse with Abim- 
elech, and is convicted and reproved by that 
prince. The wife of Lot disobeys a positive com- 
mandment, and, fearful judgment ! is turned into 
a pillar of salt. Hagar is elated by her privileges, 
and is driven forth an exile from the house of her 
master. The cities of the plain push iniquity to 
Hs highest excess, and he who once swept away 
a godless generation by a flood of waters, in this 
instance rained down fire an^ brimstone from the 
heavens on the daring offenders. Rebecca, led 
astray by maternal partiality, imposes on her bus* 
band, and obtains the blessing for the younger 
son. She is punished for the fraud by the dis- 
sension which broke out in the household, and by 
the departure from his home of him whom she 
favored. Joseph, for his youthful vanity, is 
driven from his home, and forced to pass through 
many mischances before the sun of prosperity 
again shjnes upon him. His brethren, too, are 
sharply visited for their jealousy and cruelty, by 
the fear, the remorse, and the shame to which 
they were exposed in the sequel. The language 
of Judah (when Joseph feigned anger against him 
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and his bvethren) tells very poioledly his bdHef that 
■ill is followed hy a suro Tetrihotion. *And Jtidsh 
said, what shall we say unto my lord ? what shaO 
we speak ? or how shall we clear oarselres ? Grod 
hath found out the iniquity of thy servatits. * Pha* 
raoh and his people deal harshly with the Isxad- 
iles« They are warned, they are entreated, they 
aie Tisited with plague upon plague, and at lengdi, 
hecause of their invctentte disobedience, the mon* 
arch and his host were swallowed up in the waten 
of the Red Sea^ The chosen people, in their pas* 
sage through die wilderness, sinned frequendy 
and provoked their God to anger. They are 
punished by hunger and thirst, fire belched forth 
from the bowels of tjie earth, and consumed some 
of the ofienders*-Hi plague came down iipon 
them, fiery serpents invaded their camp, and 
stung great numbers of the people, their journey 
was drawn out into a weary wandering for forty 
years in a barren desert, and finally diere were 
but two of that whole generation who were 
sufifered to enter into the land of promise. 'Moses 
and Aaron, the two leaders of ihe host, although 
fidthfttl in the main, yet having sinned, the one 
1^ anger, and the other by conntenanping the 
people in their idolatry, are not permitted to set 
feot on Canaan. Sometimes the Lord interposed 
in a special and peculiar manner to discover and 
punish the guilty. Thus Achan, who, eontrary 
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to express conunand, had reserved to himself part 
of the booty taken at Jericho, is found out by the 
casting of lots» and, confessing the crime, is stoned 
to death along with all his family in the presenee 
of the people. The sons of Eli disgrace the office 
of the priesthood by their unholy acts, a sentence 
from on high is pronounced againjst them, and 
they are slain as they bore the ark in battle with 
the Philistines. Balaam contends against Israel 
in spite of God*s command to the contrary, and in 
return for his frowardness is killed in batde. The 
whole career of Saul bears testimony to a system 
of temporal retribution. Throughout his reign 
he was guilty of continual declensions from the 
law of that God who had given him the sceptre, 
and accordingly he was visited with frequent re- 
.verses, his unchecked passions distempered his 
mind, and subjected him to seasons of madness 
and frenzy, his life is poisoned with jealousy, fear 
and remorse, the grave yields up its dead to re- 
prove him for his wickedness, and at length, when 
he had refused* reproof and persisted in sin, he 
dies by his own hand on itie field of battle. 
David, the roan after God's own heart, is guilty 
of the heavy ofiences of adultery and murder. 
He is expressly punished by the death of the 
child, the fruit of the criminal connexion, and 
there was a series of misfortunes from this time 
to the close of his reign which were sent as for* 
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tber ehasd a emcn to of his dark ontnes. AbUopliel 
ttstiats Absalom in his r^Iiions schemes against 
his father, takes umbrage at that prince, and 
hangs himself. Joab is guilty of deeds of wanton 
violence and bloodriied. Prosperity attends him 
throughout the reign of Darid, but tinder Solo- 
mon his sin finds him out, and he who had "shed 
the blood of war in peace '' is in his turn slain Ij 
the sword. Solomon ^carries too far the indol- 
genoe given the Jewish monarchs of a plurality of 
wives. His wisdom raised him above their evil 
infiaence during the vigor of his life, bat in his 
declining years his wives become a snare to him, 
seduce him to adopt their idolatrous practices, and 
leave it a matter of considerate donbt whether 
die wise king really died in the faith of his 
fathers. Behoboam with youthful rashness pre- 
fers the counsels of his juvenile advisers to the 
ripe wisdom of the old men, and by so doifig oc- 
casions division in the nation, so that Israel and 
Judah are formed into separate kingdoms. Jero- 
boam encouraged his people in the worship of 
idols, and in consequence, the favor jof the Lord 
departed from him and his household and king- 
dom. Ahab and Jezabel favored the false |»o- 
phets, insulted the prophets of the Lord, practised 
oppression, fraud and cruelty, and they are notably 
punished for their dark offences, the one is slain 
in battle, the other is cast from her window and 
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devoured by the dogs. The prinees and the peo- 
ple in geneiml having through many generations 
grievously departed from the law of the Lord, 
they are carried into captivity in Babylon, where 
during seventy years they endure all the bitter 
evils of exile, bondage and expression. Nebu- 
diadneszar insults the majesty of Heaven by his 
pride, ambition and ungodlhiess. He is cast 
down from his high place, and he who aspired to 
be equal to Jehovah is debased below the condi- 
tion of the meanest among men, heiAg doomed 
daring seven years to herd with the beasts of the 
field, to feed with them on the same fare, and to 
repair with them to the same caverns. The 
enemies of Shadrach, Meshach, and Abednego 
conspire against them, and cause them to be 
thrown into a vast fiery furnace. The three 
righteous men are preserved by a special and 
wonderful miracle, and they who sought their 
destruction are themselves consumed in the same 
fiimace. Belshazzar, forgetful of the warnings 
and the judgments that befell his grandsire, 
exhibits the same overweeniug arrogance, con- 
joined with profligacy and profanity. Vengeance 
descends upon him in the hour of his loftiest pride 
and exaltation. As he sat in the midst of his 
nobles and captains, rioting in drunkenness, 
sacrilege and licentiousness, a spectral hand is 
seen by him to write his doom in mystical 
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chancfeen on the wall, the sentence is ezpoonded 
to him by the prophet of the Lord, and that verj 
night his city was taken and sacked, he himself 
was slain, and his kingdom was given to another. 
Haman cherishes a deadly jealousy against the 
npnght Mordecai, and carries hatred so far as to 
erect a gallows on which he proposes to hang the 
object of his enmity. His dark schemes are di»- 
covered and turned against himself, and he and his 
sons are hanged on the gibbet which he had pre- 
pared for another. Jonah is comnuinded to bear a 
message to Nineveh. He rebels against the order, 
and, thinking to flee from the presence of the 
Lord, takes ship for Tarshish. He is arrested in 
his attempt; the ocean is made the scene of his 
detection and his punishment; he is cast into the 
deep; he is swallowed up by a great fish; he con- 
tinues three days in the belly o[ the monster, and 
he is not released from his prison until he gives 
tokens of penitence, and cries aloud to the Lord 
for pardon. 

** We forbear to bring forward a multitude of 
other examples, the mention of which would lead 
us into too long a detail. The Jewish common* 
wealth was a theocracy ^ of which Jehovah was the 
declared, acknowledged, visible ruler. There 
runs through this history a system of strict r^ri^ 
hUtve justice, whereof the God of Jacob is the 
admnistrator. Within the pale of this pecuhar 
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dUpensaiwHt virttie met its recompense and vice 
Us punMrneva toith a regularity that was at once 
wifaUing and notorious — promises were pro* 
elaimedi wherein temporal blessings were held 
forth as the reward of holiness; threatenings 
were published, wherein temporal punishments 
are announced as the fruit of disobedience. The 
history of the Jewish nation is a faithful com- 
mentalry on the truth alike of the promise and the 
threat. It is the narrative of the proceedings of 
a tribunal, administered with a justice that was 
accurate and impartial in the highest degree. Al- 
ready, ere the career of the nation was far Mid- 
Tanced, we see Moses, their guide, appealing to 
diis prindple, pointing to the system which the 
Almighty had pursued in the past time towards 
his people,'compariDg it with the declarations he 
had uttered, noting the agreement of the two 
things, and, 'Strong in the conviction that the 
system was stable, pronouncing this memorable 
sentence, *Be sure your sin will find you out* 
*'The history of the Jews, as a distinct people, 
runs on through nearly fifteen centuries after this 
time. The nation is presented to us under very 
different attitudes, under judges, under kings, in 
peace, and in war, victorious and vanquished, 
prosperous and af&icted, at home and abroad, free 
and in bondage. Their annals include many 
various aspects — ^the proceedings of the nation at 

16 
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large, the doings of indiyiduals, whether kings or 
prophets, wairiors or statesmen, or men of low 
degree. But whateTor he the aspect, situation or 
period in which we view their history, we aie 
met at once by the principle in questicn, and we 
are immediately strode by the evident fact of a 
plan of close retribative justice, dispensing bless- 
edness to the good, and chastisement to the 
nngodly. Nay more, in every situation we 
observe the people alive to this scheme, admitting 
it in opinion, however wealdy it may influence 
their conduct. And we notice their teachers and 
prophets constantly bringing up the fact, •employ- 
ing it as a. motive of action, doing so uncon- 
tradicted, and vindicating it by surveys of the 
past hist(Mry of the nation. The New Testament 
Ulcers in a dispensation which in many leading 
circumstances di&rs essentially from the Met 
plan. Thus the law of retaliation is done away— 
the temple worship, with its manifold forms and 
observances, is abrogated-*-the ministration of the 
holy spirit is brottght in to supersede the ministra- 
tions of prophets. These and many other alter- 
ations are introduced. But in apite of such 
changes the plan of temporal retribution appears 
as obvious on the face of the new dispensation, as 
it did on the pages of the old. The period embrac- 
ed in the historical portion of the New Testament 
is short — it is principally engrossed by the actions 
and discourses of our Lord, and the other person- 
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ages who appear on the scene are neither so 
nomeroas nor so prominently brought forward as 
in the case of the agents in the Old Testament 
Hence it is not possible to illustrate our position 
by so many examples as formerly — still there are 
miough to sustain the argument Peter dsnies 
his Master, and is punished by a remorse so poig- 
nant that it seems to have remained fresh on his 
memory through the whole of his subsequent 
career. Judas betrays the Lord for thirty pieces 
of 8ilrer» and, most horriUe of all dooms, murders 
himself in hopeless and unappeasable remorse. 
Herod, inflated with pride, lends an ear to the 
^ice of flattery which tells him that he is a god 
and no man. The angel of the Lord smites him, 
and he is eaten of worms*-fit punishment for a 
worm that so far forgot its weakness, as to aspire 
to be God. Ananias and Sapphira insult the holy 
apostle by a deliberate falsehood, and are struck 
dead on the spot. Elymas, the sorcerer, practises 
his black art, and resists the truth ; at the com- 
mand of the apostle he is seized with blindness. 
Jerusalem, which had turned a deaf ear to the 
signal words and works of Jesus, and in the full 
rankness of her wickedness had crucified the 
Lord of glory, is visited with a destraction so fear- 
fully intense, that since man was, or cities were 
built, there is nothing like it in the history of our 
world. Thus through a course of 4,100 years, 
which is more than two thirds of the whole period 
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that has elapsed since time began, and through 
out the whole narrative of two dispensations, which 
differ exceedingly in many of their most prom- 
inent characteristics, are to be discerned the traces 
of a system of temporal retribution. Can any 
definite reason be assigned, why a scheme that 
endured so long, should suddenly have been over* 
turned ? Can a sufficient cause be alleged, why 
a mode of procedure that evidently obtained 
during 4,100 years, should not suit the last 1840 
years ? Is the Supreme Ruler so mutable in his 
arrangements that it is more patural to conceive 
the system to be altered, than that it should con* 
tinue what it was ? Is it not more agreeable to 
what we know of the character of the Almighty, 
to believe that his course of action remains uni- 
form, and runs in the same direction, except 
when there are the most obvious reasons for a 
new order? We shall consider that the clear 
and continuous evidence of the Scriptures~-the 
unbroken testimony of forty centuries— ^the absence 
of any intimation that the system of things is 
altered — the want of any proof that such a change 
would be beneficial or necessary — we shall con- 
ceive that these facts go far to establish the argu- 
ment ; and in any case, that they set us forth on 
our inquiry, with the strong likelihood of finding 
that the system for which we contend is the 
actual system of the moral universe as it now 

SUBSISTS." 
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E. 

SCRIPTirSAL XLLT7STBATI0N. 

'<Xf in Uiifl life only we have hope in Christ, we aie of 
aU men most miserable." 1 Cor. xv. 19. 

There have been various opinions concerning 
this passage ; but that which has most generally 
prevailed among Christians is this : that the life 
of a good man is a life of hardship and trial, which 
he is enabled to bear only by the hope of a final 
retribution in the future world, in which he shall 
be rewarded and the wicked punished ; but if there 
be no future state* and of course no future reward, 
then of all men the pious and the good are the 
most miserable. Dr. Benson, in the appendix to 
his Life of Christ, Diss, vi., has some very just 
reflections on this subject, which we cannot refrain 
from presenting to our readers. 

In combatting the supposition diat Paul intend- 
ed to say that good men were more miserable in 
this life than others, and that consequently if there 
be no future life, they are of all men the most 
miserable, he makes out that Paul was not speak- 
ing of good men, but bad men ; for such, he says, 
the apostles certainly were, if Christ had not risen 
from the dead, since they had declared that they 
liad seen him after he was risen, and conversed 
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with him. This was a she^ deception which 
they were practising upon the community, if 
Christ were not risen; and they were indeed, 
what Paul on that supposition describes them to 
be, " false witnesses of God." 

Thus says Dr. Benson, '* Though I allow that 
the apostles and other teachers of Christianity, in 
that first age, were, in general, very pious and 
good men; yet I cannot allow that the apostle 
considered them as such in the text. No, on the 
contrary he intimates, ver. 15, that it was upon 
the supposition that they were false witnesses 
against God and his truth, and had testified what 
they knew to be a falsehood, and were persecuted 
for that. Upon that supposition, I say, he declares, 
that they would have been of all men the most 
TfiiseroMe. For in that case they were miserable 
in this life, and could not hope for any future state 
of holiness." 

From this the Dr. proceeds to certain moral 
reflections which we here subjoin. They are 
worthy of the most attentive perusal; and we 
trust that our readers, especially the young, will 
read them again and again. We regret that it 
is not in our power to copy the entire disserta* 
tion. 

" Our text is so far from representing that, upon 
the supposition there is no other life, a brute b 
better than a man, and a vicious man ha{^ier 
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than a pious and virtaous man, that, on the con- 
traiy, it is not so much as speaking^concerning 
good men, but concerning wicked men and im- 
postors ; such as were supposed to be false wit- 
nesses against God and his truth; and testified 
what they knew to be a falsehood ; and then rep- 
resented them, in a state of persecution, as of all 
men the most miserable. So that the doctrine of 
our text doth most properly and immediately point 
out the misery of wicked men, or the connexion 
between vice and misery. And that connexion is 
indeed very remarkable^ and affords mankind a 
most excellent lesson. There have been crimes 
which have given men more exquisite misery 
than being stretched upon the rack, or undergoing 
the greatest bodily torments." And again. "But 
all vice, in proportion to the degree and aggravai- 
tion of it, is sooner or later so much misery. 
Envy is the rottenness of the bones. Revenge 
may gratify a man whilst his passion rages. But 
as soon as he has satiated his malice, the demon 
of revenge comes thundering back upon himself, 
and pours out her torments upon the furious and 
implacable, giving him more exquisite misery 
than all that he could inflict upon his adversary. 
The covetous and ambitious are never satisfied. 
For irregular desires grow much faster than to be 
appeased with the greatest success. The tumul- 
tuous pleasures of the voluptuous and debauched 
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end with a short-iiYed transpoit, but leave the 
mind in a cl^sordered state ; create fears and dan* 
gers by breaking in upon the honor and peace of 
families, as well as upon a man's own honor and 
integrity, which ought to be dearer to him than 
all the world. Indulging to sense and appetite 
impairs the health of the body, destroys the ingor 
of the mind, breaks in upon its peace and harmo- 
ny, puts the faculties in disorder, creates tumult 
and confusion,, anarchy and uproar, distress and 
misgivings of heart ; brings on various diseases ; 
and sometimes sudden and premature death. Is 
it virtue, or vice, that commonly ruins men's es- 
tates, disturbs the comfort of families, renders men 
useless and contemptible in themselves, and the 
scorn and detestation of the sober and thinking 
part of mankind, whose esteem and approbation 
every wise man would above all things court? 
Who are the grand disturbers of neighborhoods, 
towns or kingdoms ? the plagues and terrors of 
human society ? the virtuous or the vicious ? and 
it ought to be added that wicked men, in common 
calamities, are as liable to suffer as the good, in 
war, famine, pestilence, sickness and death, and 
the like ; and that they want those supports and 
refreshments, under their calamities, which reli- 
gion affords the virtuous and good men. But, if 
they were to escape more frequently than they do, 
it has been known that worldly success has been 
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some men's utter ruin, even as to the possessipn, 
and enjojrments of this present transitory life."# 

But, continues the Dr. on the other hand, "Be« 
tween virtue and happiness, there is, in the wise 
constitution of Grod, the most close and strict con«* 
nexion. ' The pleasures of a man are of two sorts, 
sensible and rational. The sensible pleasures of' 
this life may be enjoyed by a good man, provided 
he indulges them no further than reason allows. 
The checks of conscience which restrain him, and 
direct him to keep within proper bounds, are so 
tax from being his misery, that they are his honor 
and singular felicity. They either keep, him in 
the paths of righteousness or lead him back to vir- 
tue's ways, when he has wandered from her ami- 
able paths^ But besides sensible enjoyments, the 
good man has the pleasure of acquiring useful 
knowledge; and the high delight which flows 
from virtuous p;ractice : of which last the wicked 
man is wholly incapable, as long as he continues 
wicked. The good man, therefore^ is so far from 
being of all men the most miserable, that he is of 
all men the most happy. His piety doth not lead 
him to any monkish austerities, or ridiculous 
mortification and abstinence, but conduces to the 
health of his body, the peace, order, and harmony 
of his mind, the good of his estate, and the Wel- 
fare of his family and friends. He has deserv- 
edly more reputation than his wicked neighbor ; is 
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more rained by thinking and good men ; is in le^ 
lAty a better meraber of civil society, as well as 
an ornament to tbe church of Grod. Whether his 
life be longer or shorter, it is formed upon die 
mles of wisdom, that is, of virtne and true reli* 
gion. He can look all round him, and take satis- 
faction that all is well on every side. If he con* 
eiders his relation to Ood, or man ; if he looks 
backward or forward ; considers his present exist- 
ence, that which is to come, all, all yield him 
eatisftiction and delight. He considers himself as 
raised from nothing to the rank and dignity of t 
rational creature; that he is acting according to 
his rank by imitating the most perfect being; that 
he stands well with him ; and that, as he is like 
him now, he hopes to be happy with him forever. 
Blessed is the person that is in such a case ; yea, 
thrice happy that man, whose Grod is the Lord. 

" One would think that as piety and virtue con- 
duce to men's present happiness, this argument 
might have some weight with the voluptuous, ambi- 
tious and worldly-minded men ; and put them upon 
trying virtue's ways^ which are all loays of plea»' 
antneut €md all whose paths are paths of peace* 
There is not, indeed, perfect felicity in this world; 
but the good man comes the nearest to it of any 
man upon the face of the earth. And virtue and 
true religion tend to a man's most solid and duia^ 
ble fehcity." 
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F. 

IlKFORTAirr SITBJjBCT CONSIDBBEB. 

ST BXV. HOBBA SALLOV. 

As It is contended by ihe advocates of a state 
of imperfection and misery, In the future world, 
for those who leave this in a state of ignorance 
of the gospel, and i^nreconciliation to Ood, that 
unless there be a dispensation of retribudon and 
discipline hereafWr, Jesus Christ cannot be the 
Saviour of such, I propose to suggest some 
thoughts relative to so weighty a subject. 

The writer of this entertains a hope, that his 
brethren, who may not agree with him in all 
those particulars, will consider that he is only 
endeavoring to investigate and inquire into things 
which have not been understood in the Christian 
church, and about which little or nothing has been 
1)elieved, except what has rested on ^e mere 
force of tradition alone. He feels no disposition 
to ^require of others their implicit assent to what 
he may suggest ; but he is desirous of contrib- 
ttting a mite, to the promotion of useful inquiry, 
which may lead to profitable understanding. 

Let us, at this time, confine our investigation to 
the following question : If one who goes out of 
ibis world ignorant of Jesus Christ, aiid inex- 
perienced in that reconciliation to God, which a 
knowledge of the gospel effects in the soul, com- 
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mences fait sentient existence^ in the future state, 
in an inunortal constitution, in which no temp- 
tation to sin will ever try the soul ; bat where the 
light of divine wisdom will direct every thought, 
and fix the af^tioos entirely on the beauties and 
glory of infinite goodness, by whidi the sweetest 
and most tranquil felicity will be enjoyed, how 
then is Jesus Christ the Saviour of this man ? 

It is true that there are many other important 
questions which relate to this general subject, 
some of which the writer of this may hereafter 
notice, but the above particuhir question will 
engage his attention for the present. 

In order to answer this question, it seems ne* 
cessary, in the first place, to present to the reader 
the characters in which the Scriptures represent 
Jesus Christ as- the Saviour of mankind. We 
may not notice all the emblems used in Scripture 
for this purpose, but some of the most important 
The most important character in which Jesus 
Christ is held forth, in the Scriptures, as the eter* 
nal life of the human family, as is humbly be- 
lieved, is expressed in the words of the Saviour, 
recorded in John xi. 25. ** Jesus saith unto her, 
I am the resurrection and the life." In 1 Cor. i. 
24, St. Paul informs, us that the Christ which he 
preached, is the "power of God and the wisdom 
of Grod." In John xiv. 6, Jesus says, ** I am the 
way, the truth, and the life." In Heb. i. 3, the 
Saviour is called the " brightness of Ood*s glory, 
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and the express image of his person." It may 
Dot be necessary, for our present purpose, to cite 
more passages; the reader, howeyer, can have 
recourse to many more. Let us now select a few 
words, from the above quotations, and contemplate 
our Saviour in the characters which those words 
indicate ; and then apply those characters to the 
subject of our inquiry. Restjkhection, life, 

POWER OP GOD, WISDOM OF GOD, THE TRUTH, BRIGHT- 
NESS OP god's GLORY, AND THE EXPRESS IMAGE OP 

IBS PERSON. According to what we have now 
before us, Jesus Christ, in the all-wise system of 
God, our Creator, is our resurrection, our life; 
to us he is the power and wisdom of God ; to us 
he is the truth, and the brightness of God*s glory, 
and the only image iti which we can behold the 
invisible God, 

The subject of our inquiry is one who left this 
mortal state without faith in Christ, and, of course, 
without that reconciliation to God which such 
£edth produces. And our question is, how is 
' Jesus Christ the Saviour of such an one, if he is 
raised into an immortal happy state, hereafter, 
without first passing through another imperfect 
State? Ans. Just as he wduld be if this subject 
should pass through another imperfect state. For 
then, even after ages of ages of misery and sin, if 
such were his lot, that miserable state, like our 
present mortal state, must pass away, and our 

17 
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Bobject would, aAer all, entiiely depend on Jesus 
Christ for a resurrection into a state of immortality 
and eternal life. Yes ; Jesus must, after all, be 
our resurrection and our life ; he must be to us 
all, the wisdom and the power of God ; he must 
be to us the truth, and the bight mirror in which 
we may behold the glory of the invisible God. 

In 1 Cor. XY. 22, St. Paul says : " For as in 
Adam all die, even so in Christ diall all be made 
alive." In this most important sense Jesus Christ 
is the same to millions of the human race, who 
have lived and died in heathen lands and coun- 
tries, as he is to those, who, in this world, have 
enjoyed the light of divine revelation, i^id the obe- 
dience of fai^. In this also, he is the same to 
the millions of infants, who have had their birth 
in Christian communities, but have been called 
from this mortal existence before they were capa- 
ble of being initiated into the mysteries of the gos- 
pel. 

Those who find it difficult to understand how 
Jesus Christ is the Saviour of those who die in a 
state of tmbelief, unless they experience a state 
hereafter of punishment, ought to consider how 
their views can be consistent with the fact, that 
Jesus Christ is the Saviour of those who die in 
infancy! If the question labors, how Jesus Christ 
can save without bringing the subject of his favor 
to enjoy himself, through the medium of faith and 
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Tepentance, let the question apply to those who 
die ia infancy. How can they, in the future 
worM, he hrought to repentance, unless they sin 
in that state^ as they have committed no sin in 
this ? But faith is needed only in a state of anti* 
cipation, which state is imperfect, and repentance 
is necessary only in a state where sin exists, 
which is also imperfect. 

It should he duly, considered, that the method 
by which faith and repentance are produced, in 
the present imperfect state, is by the manifesta- 
tion of divine realities to the understanding. 
When these divine realities are manifested, 
through the medium of their proper evidence, it 
is then that we believe the truth ; which truth was 
just the same before we believed it, as it is after- 
ward. And the divine goodness which appears 
in those facts in which we believe, naturally leads 
to repentance ; because there is something infinite- 
ly better in these good Uiings of the kingdom of 
God, than anything of which we before had 
possession. But if our ideas of the future state 
of man be conformable to the testimony of St. 
Paul in 1 Cor. xv., in which we are certified, that 
the state in which all men will be made alive in 
the resurrection is Christ, who is the resurrection 
and the life, it seems unreasonable to believe that 
faith and repentance will be necessary in that 
state. Respecting our resurrection into an im- 
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mortal state, the apostle says, in tbe efaapter refers 
led to above, " It is sown in ecNrruption, it is raised 
in incorruption ; it is sown in dishonor, it is raided 
in glory ; it is sown in weakness, it is raised in; 
power ; it is sown a natural body, it is raised a« 
spiritual body. The first man is of the eaxth„ 
earthy ; the second man is the hoii from heaven; 
— And as we have borne the image of the 
earthy, we shall also bear the image of the heav- 
enly." All Christian people believe, that for oup 
enjoyment of divine things^ in this state of exis- 
tence, it is necessary that we believe in this divine 
system of eternal life, which is maxrifested through 
the resarrecti(N» of Jesus ; and that this faith should 
be produciive of emendation of life : but that diii 
iaith or any of its consequences will be necessary 
in a state of immortality, perhaps we have no 
more authority for believing, than we have for 
believing that such faith is necessary for Christ 
himself, in that immortal stats* 

It seems important that we notice, that the 
apostle, in the foregoing quotation, speaks of two 
men, the first and the second. The first is of the 
earth and is earthy ; the second is the Lord from 
heaven. And he says : " As we have borne the 
image of the earthy, we shall also bear the image 
of the heavenly.*^ He does not present us with 
a man between these two, which is neither earthy 
nor heavenly, in the image of which we are to 



exist and sniffer for our sins, committed in the 
eartUy man, for a season, before we are introduced 
mto the image of the> heavenly. But it seems 
absolutely necessary to suppose a thirdy or rather 
a middle man, state, or constitution, which is nei- 
ther earthly nor heavenly, in order to maintain 
the opinion, that, after this life is ended, the great- 
est part of the human family are to undergo a 
dispensation of punishment, before they are made 
alive in Christ, according to the apostle's repre- 
sentation, above noticed. 

Whether the foregoing suggestions are accept- 
ed as being entirely consistent with the gospel, or 
not, a hope is entertained that they will not be con- 
mdered as subversive of the gospel, or as excluding 
Je^us Christ from being the Saviour of all men. 



G. 

FUTUaB RKTadlUTION. 
BT KBV. BOSSA BALLOU. 

As the subject of a future state of retribution 
has received much attention, and as considerable 
ability has been employed, both to maintain and 
refute the doctrine, from Scripture authority ; and 
as I feel well satisfied, for one, that the Bible 
teaches no such doctrine, it seems proper that 1 
17* 
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should eodeaToi to be able* if pombk, 19 giYOi a 
satisfactory answer to such qoastiens as are sqg^ 
gested, and such as the subject, in eanjuoctkmi 
with the prejudices of education, is dJcoktad to 
elicit 

If, in attending to anything of this natsre, I 
should be led to discover that my present Goaric- 
tions are not so well support^ as I now think 
them to be, it will be my duty, and I hope I should 
not shrink from it, to acknowledge the iact, in as 
public a manner as I have made known my pees* 
ent belied 

The reason why I am now parlifittlaily inclined 
ta notice some objections which ai^ angi^tsted, is 
because these are now more reUed cm to i»»fent 
peopl^ firom giving up the doctrine ot a fiitna»< 
state of punishment than any quotations which 
are brought from the Scriptures, which we ac- 
knowledge to be our only infallible guide. It ap- 
pears very evident, that all th6se passages, which 
have been generally applied to a state of retriba«> 
tion in a future wodd, aie capable, to say the 
least, of an application which ftads their accom- 
plishment in Uie present mode of existence. And 
it seems that those who feel engaged in support- 
ing the former and geneml use of the above-menr 
tioned passages are sufficiently aware of this fact, 
which renders it necessary for them to propose 
these arguments, not from Scripture, but from rea- 
son. 



It ift now but a few day» siiice I enjoyed a Tcnry 
pleasant oppoTtaaity ,^ in conveTsation with an Uni* 
tarian preacher. We foun4 that on most of sub- 
jects, embracing doctrines, we were perfectly 
agreed ; and I thought he manifested as little rel- 
ish for orthodoxy as myself. But there was one 
qnestion with which he seemed disposed to favor 
die doctrine of a future retribution, though he 
was, by no means inclined to contend that punish- 
ment will be endless. The sum of his question 
was thia; if a man of power and wealth oppress 
the honest and industriousy and swell his own cof- 
fers, by such qppremons ; jf he, being artful, in 
order to cover his iniquities, goes so far in them 
as to persecute and put the just to death) all the 
time so deceiving the pnUic as to secure to him- 
self the respeC;t and even homage of society at 
large, and lives in this, deceit and wickedness un- 
til old age, and dies suddenly at last without re- 
pentance, how can it be made to appear that such 
a sinner is rewarded according to his works, unless 
he receive a punishment for his sins in a future 
state? 

In reply to this question, which, be sure, is not 
new, but has been urged against the universal 
doctrine as long as I caa remember to have heard 
of Universalism, I was led to proceed as fol- 
lows : — 

1. If it had pleased our heavenly Fath^ to re- 
veal in his written word anything which so applies 
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to this question » as to make it evident that saeh a 
person, so liying and so dying, must be punished 
in the world to come, there could be no need of 
this question, because such Scripture being ad- 
duced would decide the whole controversy. Here 
I paused, and intimated that if he believed that 
there was any such Scripture, I expected he would 
bring it in place of his question. But he, in room 
of intimating that any such Scripture could be 
brought, desired me, in a very good-natured man- 
ner, to proceed and answer the question as it 
stood. My reply then proceeded on the following 
Scriptures as its foundation : Eccl. iv. 1, 2, — ** So 
I returned, and considered all the oppressions that 
are done under the sun ; and, behold, the tears of 
such as were oppressedi and they had no comfort- 
er ; and on the side of their oppressors there was 
power; but they had no comforter. Wherefore 
I praised the dead which are already dead mdre 
than the living which are yet alive." — ^Prpv. iii. 
17, speaking of wisdom, Solomon says r " Her 
ways are ways of pleasantness, and all her paths 
are peace." xiii. 15 : " The way of transgressors 
is hard." Isa. Ivil. 21 : *< There is no peace, saith 
my God, to the wicked." 

The first of the above passages seemed to meet 
his question as directly as if it had been written 
for that express purpose ; and, taken in connexion 
with the others, seemed to lay open the whole 
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subject All who are opptessed uader die son 
enjoy aa much peace and pleasantness as are the 
natural consequences of all the righteouaneas 
which they practise in walking in the ways of 
wisdom, which leaves all their sufierings, which 
are caused by the injustice of their oppressors, no 
other character^ in reference to themselves, than 
those physical evils possess^ which are acknowl- 
edged to be inflicted by the hand of Divine Prov* 
idence. As moral beings, then, our enjoyments, 
at all times, correspond with the degree of moral 
righteousness to which we attain* This being 
established, it must follow, of course, that the tes**, 
timony which supports it has equal force to main- 
tain, on the other hand, that the transgressor, at 
all times, as a moral being, suffers in a due pro- 
portion to the degree of wickedness by which he 
is characterized. The man, therefore, who was 
made the subject of the Unitarian's question, did, 
in fact, endure a suffering, during his whole life- 
time, which corresponded with the wickedness 
which he had practised. As to what this man 
appeared to enjoy, there certainly could not be 
any more of moral enjoyment than there was of 
conscious integrit/ in the means which procured 
his enjoyment ; and surely no Christian ought to 
allow that sensuality is real happiness. 

If it were the sentiment of Solomon, that op- 
pressors, after they die, are miserable in conse- 
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qnenee of the oppressions which they practise 
while they live, and that they enjoy much while 
they are practising their oppressions, why should 
he say, as above quoted ? — ^" Wherefore I praised 
the dead which are already dead, more than the 
iiring which are yet alive." — ^Whether this sort 
of reasoning gave my Unitarian brother any satis- 
faction, or not, he did not directly inform me ; 
though by his smiling and making no objections 
to my answer, I thought that he did not view it 
to be very exceptionable. 

It seems proper that we should endeavor to 
bring this subject, of a retribution in another state 
of existence for deeds done in this, into view, as 
it is presented to the common mind under the in- 
fluence of common prejudice. The necessity of 
examining this subject in this relation will be 
acknowledged by the candid, when the fact is real- 
ized* that it is this common prejudice which is 
the main support by which this doctrine is up- 
held. 

It is now fresh in my recollection, how the doc- 
trine of Universal Salvation afiected the common 
mind, when it was first talked of in the vicinity 
wheramy youth was spent. The doctrine excited 
horror mingled with disgust, and was denounced 
as the most dangerous heresy ever propagated! 
Dangerous, on account of two certain conse- 
quences; 1st. The entire prostration of all piety 
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and morality in society, in this world ; and, 2d. 
The certainty of everlasting condemnation in the 
future, ^t that time, what is now rather seldom 
hinted, even in a low voice, viz., if I believed so, 
I would lie, cheat, induce in dissipation, wallow 
in sin of every kind, not hesitating to take the lives 
of my neighbors, my family, or even my own, — 
was then Ipudly vociferated from almost every lip, 
and I was perfectly satisfied that such most be 
the natural tendency of the doctrine. Time and 
experience have now entirely disproved the first 
of the above-mentioned consequences ; for many 
thousands have comie into the belief of Universal- 
ism, since those days, and now constitute a reU' 
gwus deniHnination, professing and practising pi- 
ety towards God, and good will to mankiud. But 
as to the 2d consequence above-mentioned, we 
must wait until we are introduced into the future 
world before we can certainly know. 

A question here arises : What were the habit- 
ual prejudices of common minds, which caused 
the doctrine of Universal: Salvatbn to be so much 
abhorred? The candid reader, it is confidently 
believed, will see a sufiicient similarity between 
this case and that represented by our Saviour, by 
the laborers in the vineyard, to allow that the 
former cannot be entitled to a better character 
than the latter. Those, in the parable-, who mur- 
mured, coftiplained because those whp vrrought 
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bat one hoar were made equal with themselves, 
who had borne the burden and the heat of the day. 
On the same principle which they sapposed their 
murmurings were just, they would have main- 
tained that if they had known that they were to 
Teceive no more than those who wrought but one 
hoar, they would not have gone into the Tine3rard 
in the morning. Now, if the objection against 
the doctrine of no retribution in the future world 
for deeds done in this, which ol)gection I am en- 
deavoring to -consider, be not of a character simi- 
lar to the objection wkich the murmuring laborers 
slated against the good man, I have made a mis- 
take. But I cannot believe that any one will 
undertake to show me where the mistake lies. 

The olijection then, and die prejudices of the 
common mind which support the objection, seem 
to stand thus : If our neighbors who are not so 
godly as we are, and especially the extremely vile, 
are not to be punished in the foture Ivorld for 
thek wicked deeds in ^is, then there must be 
|«itiality in our heavenly Father's government, 
though he has promised to reward every man ac- 
coirding to his works. The moment we see this 
<dbjectioa in connexion with these common preju- 
dices, we find the whole superstructure founded 
on an opinion which we have already refuted, 
showing that the morally righteous, in the pres- 
ent state, enjoy a moral tecompenae^whieh per- 
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facdy agrees with their moral characters; and 
that the morally vile endure, in the present state, 
a moral privation and infelicity, which constitute 
an exact balance of their sins. 

I shall now consider the objection against the 
doctrine of no retribution in the future world for 
deeds done in this, as it relates to the alleged ne- 
cessity of such retribution in the future state, in 
<»der to prepare the impenitent for a state of hap- 
piness. 

The objection, in this form, has one amiable 
quality which was not discovered in the other 
views, in which we have considered it. It now 
becomes disencumbered of the doctrine of retalia- 
tion, and ceases to oppose on the ground of par- 
tiality. He who urges the objection, in its pres- 
ent shape, feels no disposition to maintain the 
doctrine of future retribution merely because he 
is not willing that the chiefest of sinners should 
be happy immediately, even to day, nor yet be- 
cause such may not have suffered what punitive 
justice requires; Jbut his objection, against no 
future punishment, now rests on the necessity of 
punishment in the future world, as a corrective, 
designed to bring the impenitent to a holy sub- 
mission to the divine government, and to the law 
of love. 

In order to give the objection a due considera- 
tion, in the shape in which we now have it, it be- 

18 
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comes necessary to inquire respecting the nature 
and tendency of punishment to produce the recon- 
ciliation to the divine government, which our ob- 
jection sets up as the efiect to be produced by it« 
This inquiry will necessarily ask, what sort or 
kind of punishment will naturally tend to bring 
the sinner to love the law of holiness ? The ob- 
jector is called on to resolve this question in his 
mind ; for if he does himself love the law of holi- 
ness, and if he was brought thus to love, by being 
exercised with punishment, no doubt he can an- 
swer the question. The question seems a proper 
one for the consideration of all those who profess 
to be genuine lovers of holiness. Were they 
brought into the spirit of this love by enduring 
punishment, such as is contended will be inflicted 
on the wicked in the future world ? This ques- 
tion is of such importance, that it may be urged 
in another form. Were the ancient patriarchs, 
the prophets of old, the apostles and primitive 
Christians brought into the spirit of divine love, 
by enduring such punishment as is threatened to 
be inflicted on the wicked in the future world ? 

If this question be duly considered, in its vari- 
ous bearings, it will, undoubtedly, operate as a 
hammer on the doctrine of future retribution as 
we are now considering it, and if it do not entirely 
break it in pieces, it must render it very thin; 
for, as the subject now lies before us, it must be 



AFFBNDDC. 207 

granted at once, that there will be no need of any 
seTerer punishment, in the future world, to recon- 
cile sinners to God, than those have endured in 
thk woiid, who have been thus reconciled, unless 
it can be maintained that the wicked, in the next 
6tate of existence, will be more obdurate than they 
are in this world, which may reader a more in- 
tense punishment necessary. 

It is very possible that a correct understanding 
of the subject of punishment, as to its utility, may 
be of service in this place. That our heavenly 
Father does punish us for our benefit, by yield- 
ing us to endure the necessary and inseparable 
eonsequences of our crimes and folly, is a fact, 
which we have not only allowed, but one we have 
already sufficiently proved from Scripture; but 
that such punishment produces in us love to the 
moral principle of divine holiness, seems very 
doubtful. It is the loveliness of an object which 
induces the mind to love it, not the hatefulness 
of its opposite. Moreover, it must be allowed, 
that the proper, proximate cause of our love of 
the principle of divine holiness must continue, in 
order for our love to continue. But who will con- 
tend that punishment must continue in order to 
keep us steadfast in the divine love? 

Let this subject be illustrated thus: The briars, 
the thorns, and the thistles which perplex and tor- 
ture the traveller, who has wandered from the 
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right path, tend to stop his progress, and even to 
compel him to pause and consider. While in this 
perplexity, he hears a voice behind him, ** saying, 
this is the way, walk ye in it." He tarns and 
finds a high*way, a smooth and delightsome path, 
in which he travels with ease. Now the £iicts 
stand thus : The difficulty which he found in one 
direction rendered him unwilling to proceed iar» 
ther; but it was the good qualities of the path 
which he found, which reconciled him to it, and 
which continued to grant him satisfaction as well 
as to engage him to continue to travel in it 

If we have now a correct understanding of the 
necessity and utility bf punishment or chastise- 
ment, it shows us, at once, that there can be no 
use for this punishment in the next state of exist- 
ence, unless there be some wrong path in which 
the traveller will there wander. There must be, 
in that future state, the same appetites and pas- 
sions, the same lusts to tempt and dmw away, as 
those, which, in this mortal state, lead into sin; 
or OUT heavenly Father must provide us with a 
difierent constitution, possessed of different pas- 
sions and lusts, which may there serve to lead us 
into sins corresponding with such constitution and 
passions, or there seems to be no ground on which 
to maintain this necessity of punishment in a fu- 
ture state. If either philosophy or the Scriptures 
teach us to believe that our next state of existence 
is to be a peccable state, I am in the dark respect- 
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ing this subject, and need to be conducted into the 
light 

I may now consider the Unitarian doctrine of 
future retribution, as they generally hold it forth. 

I have never been able to learn that Unitarian 
divines have framed any system of doctrine re- 
specting this subject They appear to maintain 
it by no argument; but merely state it as a fact, 
and as if it were not disputed. They generally, 
or frequently, at least, state the idea, wholly or in 
part, in the language of some passage or passages 
of Scripture, which they very well know the com* 
mon people understand to refer to such a subject, 
and entirely depend on popular prejudice to jus- 
tify themselves in the procedure. 

They congratulate themselves, however, on ac- 
count of their not making the future state of the 
wicked quite as bad as our Calvinistic divines 
represent it ; but if they find the Calvinists dis- 
posed to make use of this in any way unfavorable 
to their popularity, they will then go to work in 
earnest, and create a hell so intolerably frightful 
that it would even fright themselves if they should 
believe one half of their own story. 

If Xhe reader should say that the above state- 
ment seems to wear an uncharitable aspect, he 
must be told, that the sole reason is, it is a true, 
unvarnished representation of the case. If the 
question be asked, how I cem justify them in their 

18* 
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proceedings, I answer ; I hare no right to judge 
them as to their motives, and therefore, as they 
are not accountable to me, I judge them not 
*'To their own master they stand or fall." 

The doctrine of a future retribution, as taught 
by our Unitarian divines, maintains that happi* 
ness and misery, in the future world will be en- 
joyed and suffered accordingly as men shall have 
lived virtuously or otherwise in this world. This 
is their simple statement, and it is likewise the 
statement of Galvinistic divines; but what they 
respectively mean by this statement is vastly dif* 
ferent. The Calvinists mean that all who are 
regenerated by the irresistible grace of God are 
the virtuous, and that all the rest are wicked, let 
them do ever so well, in a moral point of view. 
But the Unitarians are so liberal as to allow every 
man a due reward for all his virtues, and are just 
to award a due punishment for every transgres* 
sion. It must furthermore be understood, that 
the Calvinists have but one heaven for all the 
righteous, and one hell for all the wicked ; while 
Unitarians, whether they know it or not, accord* 
ing to what they preach, maintain that there will 
be no other distinctions in the conditions of men 
in the future state, than such an infinity of varia- 
tions as shall correspond with the infinite variety 
of moral character formed in this mortal life. 
None, who have sinned^ will ever be so happy as 
they would have been if they had never sinned ; 
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and none will be so miserable as they would have 
been if they had been more sinful in this world. 
This doctrine certainly allows that everlasting 
condemnation will be endured, and everlasting 
happiness enjoyed by the same individual. For 
instance; David, king of Israel, will be forever 
justified for the good deeds which he did, and in 
that justification will enjoy everlasting felicity ; 
on the other hand, as he was, in some of his acts, 
extremely wicked, so for them he will be forever 
condemned, and, in that condemnation, will en- 
dure everlasting sorrow. And, taking David for 
an example, so will it be with every individual 
of the human race. St. Paul, before his conver* 
sion to Christianity, was a most infuriate perse- 
cutor of Jesus and his disciples, for which he 
must suffer everlasting condemnation; but after 
his conversion he was a faithful disciple and min- 
ister of his divine Master, and for this he will 
enjoy everlasting justification. And, taking St. 
Paul ibr an example, so will it be with all man- 
sind. 

I shall not undertake to state all the objections 
to this doctrine, which might be brought ; but a 
few may be mentioned. 

1st. This doctrine supposes that what is de- 
nominated sin, is an evil, which must be attended 
with evil consequences eternally, which consti- 
tutes an infinite evil. This should not be allowed, 
as it must involve the original cause of this evil 
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in moral blame. But it certainly does not require 
a very minute investigation to arrive at the fact 
tibat the original cause of whatever is must be 
good ; and when this is seen, it is perfectly con- 
sistent to allow, that the final result of 'all things 
must be the same as the original cause. 

2d. This doctrine is not worthy of our belief, 
as Christians, for this very good reason, the 
founder of Christianity never taught it. Our 
blessed Saviour never informed his disciples, that 
they should suffer, in the eternal world, everlast- 
ing condemnation for the faults of this mortal life. 

3d. This doctrine is a denial of the New Tes- 
tament doctrine of entire sanctification. St. Paul 
speaks of a sanctification which shall leave neither 
spot nor torinkh ; and the beloved disciple says. 
The blood of Christ cleanseth from aU sin. Sure- 
ly, if David and Paul are to suffer everlastingly 
for their sins, and every other sinner is to suffer 
thus, it is very difficult to understand the doctrine 
of entire sanctification. But, 

4thly. There is hardly any view of this doc- 
trine, which discovers its impropriety more evi- 
dently, than to contemplate it as awarding ever- 
lasting happiness for our virtues in this world, 
but no reward for any good we may be employed 
about hereafter ; and, on the other hand, as award- 
ing endless punishment for our sins in this world, 
but providing no punishment for wrongs which 
the wicked will practise in the future state. 
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